
 

 

We Are Yet Alive 
 

United Methodists 

in the 

History of North Dakota and South Dakota 
 

by Stephen Perry 
 

 

 

 

 

 

 

 

Draft of Chapter Five 

 

 

Anoka, Minnesota, 

on the left bank of the Rum River near the place of the old mills 
February 20, 2023 

  



 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

COPYRIGHT NOTICE 

 

Copyright Reserved to the Author 

 

Permission is given to The Dakotas Annual Conference of The United Methodist Church to reproduce and circulate this draft as 

long as 

(1) credit is given and  

(2) no price is charged. 

 

 

Stephen Perry is the Project Historian 

for the Dakotas Conference Commission on Archives and History’s update of conference history. 

He may be reached at historian@centurylink.net. 

 

All comments about this draft will be gratefully received, especially specific comments about historical accuracy. 

 

  



 
 

CONTENTS 
 

Abbreviations 

 

Back East 
The Road to Bristol, 1771 

Château de Joux, April 7, 1803 

Traverse des Sioux, Minnesota Territory, July 23, 1851 

Libby Prison, Richmond, Virginia, Confederate States of America, July 4, 1863 

Evangelische Gemeinschaft, 

Yellow Bank Township, Lac Qui Parle County, Minnesota, May 4-7, 1883 

Albert College, Belleville, Ontario, Dominion of Canada, Spring Semester 1886 

The Organized Frontier (1860-1890) 
Cherokee, Iowa, September 28, 1878 

Highmore, Dakota Territory, July 15, 1885 

Sioux Falls and Bismarck, Dakota Territory, July 4, 1889 

Čhaŋkpé Ópi Wakpála, Christmas 1890 

West River & The Second Frontier (1890-1920) 
The Funeral of Martha Canary, Deadwood Methodist Episcopal Church, August 4, 1903 

Mother’s Day, May 9, 1909 

Samuel A. Danford on Trial, October 14-15, 1915, First Methodist Episcopal Church, Fargo, 

North Dakota 

Letcher Methodist Episcopal Church before the Supreme Court of South Dakota, June 2, 1921 

 

 

  



 
 

The Great War and The Great Depression (1920-1939) 
Open Market Investment Committee Meeting with the Federal Reserve Board of Governors, 

Washington, D.C., January 12, 1928 

Election Day, November 6, 1928 

Uniting Conference of Methodist Episcopal Church, Methodist Episcopal Church, South, and 

Methodist Protestant Church, Kansas City, Missouri, April 26-May 10, 1939 

The Institutional Conference (1939-1968) 
Pearl Harbor, Territory of Hawaii, December 7, 1941  page 8 

Lake Poinsett Methodist Camp, South Dakota, June 1, 1952  page 20 

Dakotas Area Convocation, Aberdeen, South Dakota, October 6-8, 1967  page 42 

Liberals and Conservatives (1968-1993) 

 

We Are Yet Alive (1993-2012) 

 
Time Line 

 

Glossary 

 
Acknowledgements 

 
Index  



 
 

Abbreviations 
Footnotes help a reader to look at the same sources that the author studied, to verify the author’s accuracy, to 

assess the validity of the author’s interpretations, and to obtain more information on a topic of interest.  In 

this draft, abbreviation has been limited to a shorter, intuitive version of the original citation that should lead 

back easily to the original, complete citation. 

 

 



-6- 
Chapter 5 Draft on 2/20/2023 

 

  



-7- 
Chapter 5 Draft on 2/20/2023 

 

 

 

 

 

And Jesus came and said to them, “All authority in heaven and on earth has 
been given to me.  Go therefore and make disciples of all nations, baptizing 
them in the name of the Father and of the Son and of the Holy Spirit, teaching 
them to observe all that I have commanded you; and lo, I am with you always, 
to the close of the age.” 

Matthew 28:18-20 
(Revised Standard Version, 1946) 
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Chapter Five 

THE INSTITUTIONAL CONFERENCE 
 

Pearl Harbor, Territory of Hawaii, December 7, 1941 
 
This time, fighters and bombers launched from Japanese aircraft carriers on the 
Pacific Ocean came out of the sky.  Edwin Charles Borusky, a twenty-two-year-old 
corporal in the United States Marine Corps, was serving on the USS Arizona when the 
ship exploded and sank in the harbor near Honolulu. 
 
Far away in Langdon, North Dakota, the news came to his parents, Fred and Flora.  
Grieving over her son’s death, Flora died soon after the United States entered the 
Second World War, and Fred, survived by two children out of an original six, died in 
1949. 
 
The Journal of the North Dakota Annual Conference of The Methodist Church for 
that year published an obituary of Frederick William Borusky.  Some precedent 
existed for recording the life of a prominent layman, but this did not happen 
frequently.  Fred Borusky’s life may have attracted attention because of the new 
emphasis on the ministry of laity following the creation of The Methodist Church in 
1939.  It also summarized the history of North Dakota up until the Second World 
War. 
 
Borusky was born in New York during the Civil War.  His father died fighting for the 
Union during the siege of Port Hudson, Louisiana, part of the effort to take control 
of the Mississippi River that climaxed at Vicksburg on July 4, 1863.  When the son 
became a young man in the 1880’s, he moved to Cavalier County in Dakota Territory, 
taught school, and farmed.  He participated in the North Dakota Constitutional 
Convention of 1889 as an engrossing clerk and later served in the state legislature.  
The obituary did not mention that his wife, Flora (Clairmont) Borusky, operated a 
maternity hospital in Langdon during the Great Depression. 
 
The death of his father during the Civil War and the deaths of his son and his wife 
during the Second World War framed the life of Fred Borusky.  The immensity of this 
fact may account for the remark in his obituary that he “…never recovered from it 
all.”  Although probably not evident to him, his long life transported him into a new 
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era.  He had lived at the same time as events in distant parts of the world created that 
new era and, once again, brought war home to North Dakota.1 
 
In the late 19th century, Japan began expanding onto the mainland of East Asia.  Its 
annexation of Korea in 1910 turned American Methodist missionaries there into allies 
of Korean nationalism.  The Korean Methodist Church eventually became one of the 
largest Methodist denominations outside North America.  By the beginning of the 21st 
century, pastors from the Republic of Korea were serving United Methodist 
congregations in both North Dakota and South Dakota. 
 
During the 1930’s, Japan invaded large parts of China in pursuit of greater security, 
international power, and a mission to unite East Asia against domination by Europe 
and the United States.  Like the Koreans, however, neither Chinese Nationalists nor 
Chinese Communists welcomed Japanese domination as a solution to their problems. 
 
In 1940, after Germany invaded France and started bombing Britain, Japan acquired 
military bases in French Indochina (Vietnam, Cambodia, Laos).  This threatened the 
American territory of the Philippine Islands and the British Empire in Asia.  When 
Japan took over all of French Indochina in the summer of 1941, the United States 
froze Japanese assets in the United States and made purchase of American gasoline 
and scrap iron impossible.  Japan’s only means of guaranteeing a supply chain for its 
economy lay in further expansion into Southeast Asia.  So, it decided on war with the 
United States, attacked the Pacific Fleet anchored in Pearl Harbor, and invaded the 
rest of Southeast Asia.2 
 
The Japanese invasion of Southeast Asia had both short-term and long-term 
consequences.  The death of Fred and Flora Borusky’s son in Pearl Harbor and the 
United States’ entry into the Second World War happened immediately.  After 
compelling Japan to surrender in 1945 and withdraw from Southeast Asia and 
following Vietnamese Communist victory over France in 1954, the United States 

 
1 Proceedings of the Sixty-fourth Session of the North Dakota Annual Conference of The Methodist Church..., Fargo, North Dakota:  

Archibald B. Smith[, 1949], p. 96; see also p. 15; Langdon, North Dakota, 1888-1988, Langdon, North Dakota : Langdon 
Centennial Book Committee, 1986, pp. 53, 240-241, viewed at 
https://www.familysearch.org/search/catalog/2736248?availability=Mesa%20Arizona%20FamilySearch%20Library and 
http://www.digitalhorizonsonline.org/digital/collection/ndsl-books/id/67201 on April 22, 2022, which named the wife 
and mother as Flora Margaret, not Margaret Flora as in the conference journal.  Earlier conference journals list Fred 
Borusky and Mark Forkner of Langdon as conference office holders.  On Forkner, see Proceedings of the Sixty-third Session 
of the North Dakota Annual Conference of The Methodist Church..., Grafton, North Dakota:  Archibald B. Smith[, 1948] pp. 
101-102. 
2 Akira Iriye, Across the Pacific; An Inner History of American-East Asian Relations, New York:  Harcourt, Brace and World, 

Inc., 1967, pp. 200-226; Gregg Huff, World War II and Southeast Asia; Economy and Society under Japanese Occupation, 
Cambridge:  Cambridge University Press, 2020, pp. xvi-xviii, viewed at https://doi.org/10.1017/9781316162934.017 on 
January 25, 2023. 
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began a military intervention in Indochina’s civil war that became known to 
Americans as the Vietnam War. 
 
The Second World War and the Vietnam War framed the short lives of The 
Methodist Church and The Evangelical United Brethren Church.  Whether members 
of these denominations liked it or not, the Second World War, the Vietnam War, 
other armed conflicts like the Korean War of 1950-1953, and the Cold War with the 
Soviet Union (Russia) and the People’s Republic of China forced issues of war and 
peace to the top of their social programs. 
 
War and peace involved many distinct issues, however.  First came the immediate 
issue of church involvement in the war effort of 1941 to 1945.  Then, suddenly, the 
vast amount of spending required to wage global war stopped the Great Depression, 
stimulated decades of growing prosperity, and made large sums of money available to 
the South Dakota and North Dakota conferences of The Methodist Church and the 
Dakota Conference of The Evangelical United Brethren Church.  Over these decades, 
the conferences achieved an organizational size and structure that expanded both 
existing conference institutions like universities and hospitals and created new ones.  
Finally, war held up a mirror to American society and made Christians in the United 
States look at how their country’s stated aim to bring the world freedom, democracy, 
and self-determination flagrantly contradicted its practice of discrimination and 
violence against Jewish Americans, African Americans, Native Americans, Mexican 
Americans, and Asian Americans. 
 

******* 
The war effort of 1941 to 1945 transformed the environment in which Methodists 
and Evangelicals worked for the rest of the century.  For example, the federal 
government devised the Pick-Sloan Plan during the Second World War.  This project 
eventually dammed the Missouri River, controlled flooding in the river basin, and 
made water and power available for irrigation and municipal utilities.  The National 
Interstate Highways and Defense Act of 1956 derived in part from wartime 
observations of how much good roads contributed to the military efficiency of Nazi 
Germany.  This project would eventually pave I-94, I-90, and I-29 across the Dakotas.  
Francis Case, the son of a Black Hills Methodist Episcopal district superintendent, 
contributed to both projects as a United States Representative and Senator.3 
 

 
3 Richard R. Chenoweth, “Francis Case:  A Political Biography,” South Dakota Historical Collections, 39 (1978):  319-322, 

412-418; Michael Lawson, Dammed Indians; The Pick-Sloan Plan and the Missouri River Sioux, 1944-1980, Norman, 
Oklahoma:  University of Oklahoma Press, 1982, pp. 64-67, 72, 86-87, 94-107. 
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Before either of these projects, however, the stationing of troops in the Dakotas for 
training and defense and federal government contracting with Dakotas businesses 
drew population from rural areas, small towns, and other parts of the nation.  It laid a 
foundation for large Cold War Air Force bases at Grand Forks, Minot, and Rapid 
City.  The overlay of military installations on Dakotas geography during the Second 
World War influenced the size of congregations and the location of new ones. 
 
Cities that hosted troops or war production included Aberdeen, Brookings, 
Edgemont, Mitchell, Pierre, Rapid City, Sioux Falls, Spearfish, Sturgis, Vermillion, and 
Watertown in South Dakota and Fargo, Grand Forks, Jamestown, Minot, Valley City, 
and Wahpeton in North Dakota.  The war drew thousands to the Black Hills.  In 
1945, the North Dakota Conference of the Evangelical Church surveyed Minot and 
eventually started a new congregation there.  Canyon Lake Methodist Church in Rapid 
City had become a new and growing congregation by 1950.  Other areas lost 
population because of immigration to cities or to West Coast war production 
industries.4 
 
The need for military training brought soldiers and sailors to the college and university 
campuses of North Dakota and South Dakota.  Dakota Wesleyan University in 
Mitchell offered a civilian pilot training course, and Methodist Hospital there trained 
nurses for military service.  Wesley College in Grand Forks housed members of the 
Army Air Corps during their pilot training.  The University of South Dakota in 
Vermillion operated an Army Specialized Training Program school.  South Dakota 
State College (South Dakota State University) in Brookings ran an Army 
Administration School as well as a school for Army Specialized Training.  The Wesley 
Foundations on both campuses developed relationships with Methodist soldiers in the 
programs.5 

 
4 Official Journal of the Fourth Session of the Dakota Annual Conference of The Methodist Church..., n.p.[, 1942], p. 337; Official 

Journal of the Fifth Session of the Dakota Annual Conference of the Methodist Church..., n.p.[, 1943], pp. 488, 489, 491; Proceedings of 
the South Dakota Conference Evangelical Church..., n.p.:  Robert Feind[, 1943], p. 27; Proceedings of the Fifty-ninth Session of the 
North Dakota Annual Conference of The Methodist Church..., Valley City, North Dakota:  Wilson Johnstone[, 1944], pp. 35-36; 
Journal of the Twenty-fifth Annual Session of the North Dakota Conference Evangelical Church..., Fargo, North Dakota:  J. W. 
Schindler[, 1944], p. 32; Journal of the Twenty-sixth Annual Session of the North Dakota Conference Evangelical Church..., Fargo, 
North Dakota:  J. W. Schindler[, 1945], pp. 34, 81; Official Journal of the Sixty-sixth Session of the Dakota Annual Conference 
(Incorporated) of The Methodist Church..., Sturgis, South Dakota:  Reuben A. Tanquist[, 1950], pp. 40, 58; Herbert S. Schell, 
History of South Dakota, third edition, Lincoln, Nebraska, and London:  University of Nebraska Press, 1975, pp. 299-302; 
Elwyn B. Robinson, History of North Dakota, Fargo:  North Dakota State University Institute for Regional Studies, 1995 
(reprinting University of Nebraska Press, 1966), pp. 429-431. 
5 Official Journal of the Fourth Session of the Dakota Annual Conference of The Methodist Church...[, 1942], p. 360; Official Journal of 

the Fifth Session of the Dakota Annual Conference of the Methodist Church...[, 1943], pp. 489, 491, 514; Proceedings of the Fifty-eighth 
Session of the North Dakota Annual Conference of The Methodist Church..., Wahpeton, North Dakota:  Wilson Johnstone[, 
1943], p. 337; Proceedings of the Fifty-ninth Session of the North Dakota Annual Conference of The Methodist Church...[, 1944], p. 35; 
Proceedings of the Sixtieth Session of the North Dakota Annual Conference of The Methodist Church..., Valley City, North Dakota:  
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The war effort recruited young people all over the Dakotas as volunteers or, for men 
registered under the Selective Service Act of 1940, as draftees.  The draft would 
continue until the Vietnam War ended.  Military recruitment made an incalculable 
impact on congregations because it sent their young people far away from home, 
some never to return, some to return very different than when they left.  It launched 
several military pilots into postwar political careers as divergent as Joe Foss and 
George S. McGovern.  It also created a crisis of conscience for many young people, 
their congregations, and their conferences.6 
 
The Methodist and Evangelical conferences of the Dakotas had moved increasingly 
since the First World War toward becoming peace churches.  During the Second 
World War they gave moral and financial support to “conscientious objectors” whom 
draft boards recognized as opposed to all war and willing to engage in alternative 
service to the country.7 
 
Robert G. Vessey, a descendant of South Dakota Governor Robert S. Vessey and 
later a district superintendent in the South Dakota Annual Conference, volunteered 
for alternative service at a mental health hospital in Cherokee, Iowa.  Some of the 
patients there assaulted him, and, as a young man who refused military service, he 
suffered verbal abuse from fellow citizens.  He also volunteered for a medical 

 
Wilson Johnstone[, 1945], p. 38; Official Journal of the Sixty-first Session of the Dakota Annual Conference of The Methodist 
Church..., n.p.[, 1945], p. 58; Louis E. Keefer, Scholars in Foxholes:  The Story of the Army Specialized Training Program in World 
War II, Reston, Virginia: COTU Publishing, 1999, which I have not been able to examine; Keefer, “Birth and Death of 
the Army Specialized Training Program,” Army History, No. 33 (Winter 1995), pp. 1-7, viewed at  
https://www.jstor.org/stable/26304217 on January 25, 2023; Violet Miller Goering, Dakota Wesleyan University:  Century I, 
Freeman, South Dakota:  Pine Hill Press, 1996, p. 53. 
6 Journal of the Twenty-fourth Annual Session of the North Dakota Conference Evangelical Church..., Fargo, North Dakota:  J. W. 

Schindler[, 1943], p. 45; Proceedings of the South Dakota Conference Evangelical Church..., n.p.:  Robert Feind[, 1943], p. 33; 
Proceedings of the South Dakota Conference Evangelical Church..., n.p.:  Robert Feind[, 1944], pp. 32, 34; George S. McGovern, 
My Life in the Service; The World War II Diary of George McGovern, New York:  Franklin Square Press, 2016; Joe Foss with 
Donna Wild Foss, A Proud American; The Autobiography of Joe Foss, New York and other places:  Pocket Star Books, 1993, 
which did not mention Foss’ affiliation with The Methodist Church in the 1950’s.  Official Journal of the Seventy-second 
Session of the South Dakota Annual Conference..., Watertown, South Dakota:  John V. Madison[, 1956], p. 26, listed 
“Governor Joe Foss” of Pierre as a certified lay speaker.  For McGovern’s Methodist connections, see below notes 80, 
81.  Foss and McGovern both spoke to Methodists on “The Dilemmas of A Christian Statesman,” Official Journal of the 
Seventy-Fourth Session of the South Dakota Annual Conference..., Watertown, South Dakota:  John V. Madison[, 1958], pp. 23, 
28, 36, 112, which mentioned Henry Lewis of Sioux Falls First Methodist Church as Foss’ pastor. 
7 Journal of the Twenty-third Annual Session of the North Dakota Annual Conference Evangelical Church..., Fargo, North Dakota:  J. 

W. Schindler[, 1942], p. 43; Official Journal of the Fifth Session of the Dakota Annual Conference of the Methodist Church...[, 1943], 
p. 497; Official Journal of the Sixth Session of the Dakota Annual Conference of The Methodist Church..., n.p.[, 1944], p. 58; 
Proceedings of the South Dakota Conference Evangelical Church...[, 1944], p. 34; Proceedings of the South Dakota Conference Evangelical 
Church..., n.p.:  Robert Feind[, 1945], p. 31; Official Journal of the Sixty-third Session of the Dakota Annual Conference 
(Incorporated) of The Methodist Church..., Sturgis, South Dakota:  Reuben A. Tanquist[, 1947], p. 47. 



-13- 
Chapter 5 Draft on 2/20/2023 

experiment during which he was starved and then brought back to life in order to 
develop effective feeding programs for undernourished victims of war.8 
 
Rodney R. Gist, son of Ray and Gladys, turned eighteen in the fall of 1944 and 
received a letter from his draft board.  How to follow the Ten Commandments in war 
troubled him.  He believed that his father considered soldiering to be necessary but 
remembered times when his mother had to hold him when he waked up screaming 
from First World War nightmares of soldiers dying around him. 
 
So, Gist met with his pastor, Robert H. Wagner, at the Methodist Church in Madison, 
South Dakota, near where the family farmed after their Lyman County farm failed.  
Wagner was glad that this young man wanted to take the Ten Commandments 
seriously, and they discussed the demand of war to kill other human beings.  In 
around an hour’s time, they talked over New Testament passages about Jesus and his 
approach to the Roman soldiers occupying his people’s land, they considered the 
murder of Jews they both knew was taking place in Nazi Germany, and they prayed 
together. 
 
The memory of Wagner’s counseling remained clear in Gist’s heart and mind long 
after Wagner died and even after he himself turned ninety-five, one of the oldest 
pastors in the Dakotas Annual Conference of The United Methodist Church.  Wagner 
had not attempted to “sway” him one way or another about war.  So, the eighteen-
year-old took responsibility for his own decision and became a soldier. 
 
His older brother had already been drafted and would fight on Iwo Jima in February 
of 1945.  He lived the rest of his life with a horror unimaginable to many people back 
in the States:  a small Pacific island carpeted with the corpses of American and 
Japanese young people. 
 
Had Japan not surrendered in August after atomic bombs destroyed Hiroshima and 
Nagasaki, Gist would likely have participated in the large and dangerous invasion of 
Japan that had been planned to end the war in the Pacific.  In fact, he shipped out to 
the Philippines in September and performed a variety of duties including organizing 
entertainment for American troops, assisting military chaplains, and supervising a 
small group of Japanese prisoners of war. 
 

 
8 Notes of a Telephone Conversation, August 21, 2021, by Stephen Perry with Rodney Gist, with Gist’s corrections; The 

Official Journal.  The Dakotas Annual Conference.  The United Methodist Church.  The Nineteenth Session…, Northwood, North 
Dakota:  Journal Editing Committee, 2012, p. 133 (memoir of Robert Vessey (1921-2012)). 
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The prisoners under his supervision had been taught to expect torture if they fell into 
American hands.  Instead, they and their captor from Lake County, South Dakota, 
developed a relationship, and when the time of his departure came in the fall of 1946, 
they presented him with gifts from their small store of personal possessions.  He and 
they agreed that, if they had ever met in combat knowing what they knew now, they 
would have been unable to kill each other.9 
 
Just as Rod Gist, Bob Vessey, and millions of others faced life and death, the war 
effort made the Dakotas conferences think hard about both their opposition to war 
and the problem of race at home and abroad.  A growing practice of ministry affected 
this discussion of social programs and made it personal:  the counseling of young 
people like Gist. 
 
“Never was the spiritual ministry to students more imperative than now,” Byron A. 
Davis, pastor of Vermillion Methodist Church and Director of the Wesley 
Foundation at the University of South Dakota, told the Dakota Annual Conference of 
1942.  “Our task seems to be–to help them establish their lives in the spiritual 
foundations of life so securely that an indomitable faith in God and righteousness 
shall pervade, and guide, and protect their lives even in the midst of the most 
demoralizing situations of warfare.”10 
 
Methodist and Evangelical pastors like Davis and Wagner found themselves acting as 
chaplains to students, draftees, soldiers, sailors, and nurses who grew up in North 
Dakota and South Dakota or came there from other parts of the country.  A few 
conference members became military chaplains, but the need for skill in counseling 
affected all the clergy and involved the parents of young people as well as the young 
people.  The 1943 summer school of the Dakota Annual Conference included 
instruction in “scientific counseling,” and, the following year, the President of Iliff 
School of Theology in Denver addressed the whole conference on “Preaching to 
Problems in the Pews.”  In other words, the counseling approach was extending 
beyond the pastor’s office and into the pulpit.11 

 
9 Notes of a Telephone Conversation, August 21, 2021; Gladys Leffler Gist, Chasing Rainbows; A Recollection of the Great 

Plains 1921-1975, ed. James Marten, Ames, Iowa:  Iowa State University Press, 1993, pp. 78, 81-84. 
10 Official Journal of the Fourth Session of the Dakota Annual Conference of The Methodist Church...[, 1942], p. 361. 
11 Official Journal of the Fifth Session of the Dakota Annual Conference of the Methodist Church...[, 1943], p. 489; Official Journal of 

the Sixth Session of the Dakota Annual Conference of The Methodist Church...[, 1944], pp. 25, 89.  Dakotas conferences also 
planned for ministry to veterans after they returned to civilian life, Proceedings of the Fifty-seventh Session of the North Dakota 
Annual Conference of The Methodist Church..., Wahpeton, North Dakota:  Wilson Johnstone[, 1942], p. 240; Official Journal of 
the Sixth Session of the Dakota Annual Conference of The Methodist Church...[, 1944], p. 72.  “Dr. Dicks,” who lectured at the 
Dakota Annual Conference’s 1943 summer school on “scientific counseling,” was probably Russell Dicks, a Methodist 
pastor, a founder of Clinical Pastoral Education, and an advocate of the “verbatim,” a transcript of pastoral conversation 
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The war increased the use of counseling as a practice of ministry.  Because counseling 
tried to nurture mature personality, whether in the pastor’s office or from the pulpit, it 
continued the emphasis of earlier generations of Methodists and Evangelicals on the 
importance of the individual.  But it also developed that emphasis because counseling 
often involved an individual’s relations with and responsibilities for other individuals.  
A pastor’s contribution to a couple’s preparation for marriage or raising a baptized 
child needed to focus on the interpersonal relationships of the individuals in a family.  
Pastoral conversation about the demand of war to kill people had to focus on an 
individual’s responsibility for other individuals, both enemies to be deterred and 
innocents to be defended. 
 
Ministry as the nurturing of the interpersonal relationships of individuals implied a 
social program opposed in principle to the totalitarian regimes of the Second World 
War and the Cold War and their ideologies of anti-Semitism, fascism, and 
communism.  However much an individual needed to mature and accept 
responsibility for others’ well-being, no individual’s personal life, in this understanding 
of ministry, should be sacrificed to the interests of a government or a supposedly 
inevitable tendency of history. 
 
The old issues dating from the 19th century of temperance, woman suffrage, and 
agricultural reform did not simply disappear or lose all their advocates when 
totalitarianism erupted in the 1930’s and 1940’s.  Conferences continued to pass 
resolutions against alcohol although, by 1951, one pastor of a local congregation 
remarked, “I feel that there is a certain odium to presenting a plea for temperance.”  
Church women continued to organize and speak out on a large number of social 
issues although one annual conference expressed concern that the employment of 
women in war industries contributed to juvenile delinquency.  The postwar years 
would see a concerted effort to develop new town and country programs, including 

 
that a pastor would use to think about a counseling session.  See E. Brooks Holifield, A History of Pastoral Care in America; 
From Salvation to Self-Realization, Eugene, Oregon:  Wipf and Stock, 1983, pp. 236-244.  The Methodist Course of Study 
curriculum included Harry Emerson Fosdick’s On Being a Real Person and related texts, Proceedings of the Sixty-first Session of 
the North Dakota Annual Conference of The Methodist Church..., Valley City, North Dakota:  Wilson Johnstone[, 1946], p. 205.  
Rodney Gist later studied counseling at Garrett Biblical Institute according to his Autobiography, “Richmond Methodist 
Church,” Archives of the Dakotas Annual Conference of The United Methodist Church, The George and Eleanor 
McGovern Library, Dakota Wesleyan University, Mitchell, South Dakota.  This included the “non-directive” method of 
Carl Rogers.  Carroll A. Wise taught at Garrett from 1948, Frederick A. Norwood, Dawn to Midday at Garrett, Evanston, 
Illinois:  Garrett-Evangelical Theological Seminary, 1978, pp. 147-148.  As chairman of the Board of Temperance in 
1958, Gist recommended Howard J. Clinebell’s Understanding and Counseling the Alcoholic (1956), Official Journal of the Seventy-
Fourth Session of the South Dakota Annual Conference...[, 1958], p. 84.  See further Holifield, History of Pastoral Care, pp. 259-
306. 
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help for young Methodist and Evangelical families to find farms and businesses in 
rural communities, although the farm population continued to decline.12 
 
The principle that inspired interest in these older issues provoked opposition to 
totalitarian ideologies:  the family and the interpersonal relationships of all its 
individual members as the foundation for a free society. 
 
When the Second World War raised issues of international peace and domestic race 
relations, they, too, found a place in the context of this long-standing emphasis on the 
individual.  Methodists in South Dakota realized in a 1942 statement on social action 
and race relations “...that religion must begin with the individual, or it doesn’t begin; 
but if it ends with the individual, it ends.”   But a 1947 statement on social action and 
world peace still began with the premise, “As a basis for all social action we therefore 
reaffirm the basic teaching of Jesus regarding the value of human personality.”13  
Before calling for the elimination of racial discrimination in American law as a crucial 
step toward just and durable peace, Methodists in North Dakota asserted that human 
beings were incapable of building a just world by themselves.  Individual hearts must 
be changed.  “If we would have a just and enduring peace we must preach the Gospel 
of the New Birth.”14 
 
At the same time, Methodist and Evangelical statements on social issues 
demonstrated some level of awareness that promoting peace, achieving better race 
relations, and realizing several other ideals would require organized effort based on a 
distinguishable institutional identity for the Church.  The Church had a right and a 
duty to participate in the planning of the postwar world, “…recognizing that 
internationalism must be based on the highest welfare of all individuals—rather than 
that of particiular [particular] nations or races….”  Racial understanding needed a 
definite program to remove causes of conflict like poor housing, job discrimination, 
and political inequalities.  “The church should be the conscience of the State.”  
“When Jesus said, “My kingdom is not of this world,” he forever dissociated the 
Christian Movement from the existing politic [political], economic and social order, 

 
12 Official Journal of the Sixty-seventh Session of the Dakota Annual Conference..., Sturgis, South Dakota:  Reuben A. Tanquist[, 

1951], p. 68; Official Journal of the Fifth Session of the Dakota Annual Conference of the Methodist Church...[, 1943], p. 497; Journal 
of the Thirtieth Annual Session of the North Dakota Conference (Ev) Evangelical United Brethren Church..., Streeter, North Dakota:  
S. E. Graf[, 1949], p. 117; Proceedings of the South Dakota Conference of the Evangelical United Brethren Church...Thirtieth Annual 
Session..., n.p.:  Robert Feind[, 1949], p. 55; Proceedings of the Sixty-sixth Session of the North Dakota Annual Conference of The 
Methodist Church..., Minot, North Dakota:  Sydney L. Richards[, 1951], p. 62. 
13 Official Journal of the Fourth Session of the Dakota Annual Conference of The Methodist Church...[, 1942], p. 374; Official Journal of 

the Sixty-third Session of the Dakota Annual Conference of The Methodist Church...[, 1947], p. 55. 
14 Proceedings of the Fifty-eighth Session of the North Dakota Annual Conference of The Methodist Church...[, 1943], pp. 344-346. 
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based on “might makes right”; and from the religious order that exalted Law above 
human needs.”15 
 
Tracing white participation in the civil rights revolution of the 1960’s to these fairly 
abstract statements on social issues during the 1940’s would prove challenging.  But 
the development of traditional teaching about the importance of personal life into an 
institutional identity for the Church and conferences of the Church did help to 
persuade many whites that effective advocacy of racial equality was something good 
and necessary for Christians to do. 
 
So, for the Dakotas conferences, the 1960’s began in the 1940’s when small, mostly 
symbolic acts pointed toward something new under the sun.  At Dakota Annual 
Conference shortly after 3 p.m. on October 8, 1943, in Madison, Bishop Magee 
handed his gavel to Bishop A. P. Shaw of the Baltimore Area of the Central 
Jurisdiction, who then became the first African American to preside over an annual 
conference session in South Dakota.  The previous day, the conference had listened 
to Rabbi Karl Richter of Mount Zion Congregation in Sioux Falls on “The Struggle of 
Religion in Europe.”  The next year, the conference would deplore “…the rising tide 
of racial antagonism, as evidenced by riots in various cities of our country” and 
observe that the increasing number of Mexicans in South Dakota “…provides 
another area in which inter-racial understanding may be cultivated.”16 
  
More than any of these small acts, however, providing a college education to a few 
Japanese American (Nikkei) students at Dakota Wesleyan University bridged the years 
between the 1940’s and later decades with the way that the lives of these students 
turned out. 
 
Within hours of the attack on Pearl Harbor, the Federal Bureau of Investigation 
started arresting Japanese immigrants on the West Coast without evidence that they 
were involved in Japan’s military campaign against the United States.  Many white 
Americans had feared “the yellow peril” since the late 19th century and supported 
restriction of Asian immigration.  Now, fear of a Japanese invasion took hold of 
them.  By order of the President two months after Pearl Harbor, the United States 

 
15 Official Journal of the Fifth Session of the Dakota Annual Conference of the Methodist Church...[, 1943], p. 497; Official Journal of 

the Sixth Session of the Dakota Annual Conference of The Methodist Church...[, 1944], p. 58; Proceedings of the Sixtieth Session of the 
North Dakota Annual Conference of The Methodist Church...[, 1945], p. 45; Journal of the Twenty-sixth Annual Session of the North 
Dakota Conference Evangelical Church...[, 1945], p. 87. 
16 Official Journal of the Fifth Session of the Dakota Annual Conference of the Methodist Church...[, 1943], pp. 463, 466, 468, 577; 

Official Journal of the Sixth Session of the Dakota Annual Conference of The Methodist Church..., n.p.[, 1944], pp. 22, 58, 89].  Paul 
Garber, author of The Methodists Are One People (1939), a historical defense of the 1939 merger, addressed the Summer 
School of Ministerial Training in 1941, Official Journal of the Third Session of the Dakota Annual Conference of The Methodist 
Church..., n.p.[, 1941], pp. 193, 194. 
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forced American citizens of Japanese descent living on the West Coast as well as 
Japanese immigrants to sell or abandon their farms, businesses, and homes and move 
to government “relocation” camps or other detention facilities.  The government, 
with public support, imprisoned over 100,000 people without evidence, charges, or 
trials and, in consequence, deprived them of any personal wealth they had 
accumulated over many years of hard work.17 
 
Tule Lake in northern California became the site of one of the camps and eventually 
developed into a “segregation center” where Japanese Americans suspected of being 
especially disloyal were incarcerated along with others.  At the same time, the camp 
ran schools for children and teenagers.  Kenneth M. Harkness, the son of a retired 
district superintendent in the Dakota Annual Conference, a graduate of Dakota 
Wesleyan, and a Methodist missionary, served as superintendent of schools.  Conflict 
among the inmates and with camp administrators over whether schools should 
educate for democracy or transmitting Japanese culture or both led to violence.18 
 
American religious organizations, especially the American Friends Service Committee 
(Quakers), worked with the federal government’s War Relocation Authority to form 
the National Japanese American Student Relocation Council in the spring of 1942.  
This organization eventually placed more than 4,000 Japanese American young people 
in colleges and universities across the nation.  Edward D. Kohlstedt, Executive 
Secretary of the Board of Missions and Church Extension of The Methodist Church, 
served on the executive committee of the Council.  Kohlstedt was a clergy member of 
the Dakota Annual Conference and a former president of Dakota Wesleyan.19 
 
In the fall of 1942, three Tule Lake students enrolled in Dakota Wesleyan and lived 
with Joseph H. Edge in the President’s Lodge:  William Marutani, Thomas T. Semba, 
and Thomas Seto.  Kohlstedt and Harkness probably helped to get them there.  

 
17 Densho Encyclopedia, viewed at https://encyclopedia.densho.org on May 2, 2022; Encyclopedia of World Methodism, 1:  

1261. 
18 Barbara Takei, “Tule Lake,” Densho Encyclopedia, viewed at https://encyclopedia.densho.org/Tule%20Lake on May 2, 

2022; Official Journal of the Sixty-third Session of the Dakota Annual Conference of The Methodist Church...[, 1947], pp. 108-109 
(memoir of James S. Harkness); Thomas James, “The Education of Japanese Americans at Tule Lake, 1942-1946,” Pacific 
Historical Review, 56 (1987):  32 and 32n6, viewed at https://www.jstor.org/stable/3638825 on February 4, 2023; Thomas 
James, Exile Within:  The Schooling of Japanese Americans, 1942-1945, Cambridge and London: Harvard University Press, 
1987, pp. 142-155, 201n7. 
19 Allan W. Austin, “National Japanese American Student Relocation Council,” Densho Encyclopedia, viewed at 

https://encyclopedia.densho.org/National%20Japanese%20American%20Student%20Relocation%20Council on May 2, 
2022; Thomas James, Exile Within, pp. 112-139; Allan W. Austin, From Concentration Camp to Campus: Japanese American 
Students and World War II, Urbana: University of Illinois Press, 2004, pp. 35, 44; 
https://www.oregonencyclopedia.org/media/uploads/oregondigital-df665x91n.pdf viewed on February 5, 2023 
(Kohlstedt and Council); Official Journal of the Fourth Session of the Dakota Annual Conference of The Methodist Church...[, 1942], 
p. 335. 
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President Edge agreed to keep careful watch over them while they pursued their 
studies.  After the war, Marutani became a lawyer, risked his life in the South to 
enforce the Voting Rights Act of 1965, argued before the United States Supreme 
Court against state laws that prohibited interracial marriage, served as the only 
Japanese American on the Commission on Wartime Relocation and Internment of 
Civilians, and lived to see the Civil Liberties Act of 1988 require an apology from the 
President of the United States and reparations to Americans of Japanese descent 
falsely imprisoned during the Second World War.20 
 

******* 
Pearl Harbor interrupted life in North Dakota and South Dakota and far beyond.  It 
created a break in time not unlike the assassinations of John F. Kennedy, Martin 
Luther King, Jr., and Robert F. Kennedy in the 1960’s or the al-Qaeda attacks of 
September 11, 2001, or the financial crisis of 2008 or the COVID-19 pandemic that 
began in 2020.  The generations that lived thru the Second World War would 
remember their lives by dividing what happened before Pearl Harbor from what 
happened after. 
 
Pearl Harbor also created a break in time for us who read and think about it in the 21st 
century and not just in the sense that the Second World War started or accelerated 
trends that have continued rising ever since.  Unlike earlier generations, many people 
who lived thru the Second World War survived into the 21st century.  We who are 
alive today have known these people or heard about them from their sons and 
daughters, and that personal acquaintance will make any historical narrative of their 
time and ours seem abstract and incomplete. 
 
Even so, some of the more impersonal characteristics of everyday church life as well 
as personal acquaintance and biography also bridged the generations and need to be 
understood.  The Methodist Church and The Evangelical United Brethren Church 
told time itself differently from the generations that came before them. They told time 
more like we do today. 

 
20 Laurie Langland, Archivist, Dakotas Annual Conference of The United Methodist Church, to Stephen Perry, emails, 

June 30, 2021, and July 2, 2021; Brian Niiya, “William Marutani,” Densho Encyclopedia, viewed at 
https://encyclopedia.densho.org/William%20Marutani on May 2, 2022; “Bill Marutani Wins Oratorical,” Tulean Dispatch 
(Tule Lake, California), August 29, 1942, viewed at https://encyclopedia.densho.org/media/ddr-densho-65/ddr-
densho-65-34-mezzanine-ab0061670d.htm on February 5, 2023; Official Journal of the Fifth Session of the Dakota Annual 
Conference of the Methodist Church...[, 1943], pp. 511, 515; Official Journal of the Sixth Session of the Dakota Annual Conference of 
The Methodist Church...[, 1944], p. 72; Official Journal of the Sixty-first Session of the Dakota Annual Conference of The Methodist 
Church...[, 1945], p. 76, a reference to Women’s Society of Christian Service support of Japanese American students at 
Dakota Wesleyan.  As these citations to conference journals show, other Japanese American students besides Marutani, 
Semba, and Seto enrolled in DWU.  See also Gary Y. Okihiro, Storied Lives:  Japanese American Students and World War II, 
Seattle:  University of Washington Press, 1999, pp. 50-51 (photo of DWU students), 111-112 (DWU student Min 
Yoshida). 
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Conferences since about 1940 have published calendars of events that were supposed 
to happen throughout the year in all their congregations, not just the date of the next 
annual conference.  These calendars scheduled a program designed to reach goals set 
by a conference and its denomination.  The four-year period or quadrennium after a 
general conference (the international meeting of an entire denomination) became a 
time for advance toward the established goals that the denomination expected its 
annual conferences and congregations to achieve. 
 
Just as the planned quadrennium now overlaid the ancient church calendar and its 
festivals of Christmas and Easter as well as the agricultural year and its seasons of 
planting and growing and harvest, so a conference would come to divide its own 
history by the tenure, usually two quadrennia, of the resident bishop who tried to lead 
the conference toward goals.  When Bishop Ralph S. Cushman retired in 1952, a new 
institution came into being, the Dakotas Episcopal Area.21  Until the North Central 
Jurisdictional Conference of The United Methodist Church dissolved this institution 
in 2012, seven bishops lived in the Dakotas while they presided over them:  Edwin E. 
Voigt, Edwin R. Garrison, A. James Armstrong, Edwin C. Boulton, William B. Lewis, 
Michael J. Coyner, and Deborah L. Kiesey.  Harold R. Heininger served the Dakota 
Conference of The Evangelical United Brethren Church from Minneapolis for over 
three quadrennia after Bishop Praetorius retired in 1954 and until 1969 following the 
1968 merger with The Methodist Church that created The United Methodist Church. 
 
The new way of telling and remembering time and the organization of the Dakotas 
Episcopal Area marked a new kind of conference:  the institutional conference. 
 
 
Lake Poinsett Methodist Camp, South Dakota, June 1, 1952 
 
Bishop Cushman dedicated another new institution, a campground on the south 
shore of Lake Poinsett, just before he read the appointments at the end of the 68th 
session of the Dakota Annual Conference.  The clergy and the lay members drove 
down from Watertown and joined Methodists from all over the state to form an 
assembly of about 2,700.  Byron A. Davis presented the camp for dedication to “the 
glory of God and to the purposes of worship, study, evangelism, fellowship, 
recreation and service.”  The bishop led the people in response.  “We dedicate this 

 
21 Proceedings of the Sixty-sixth Session of the North Dakota Annual Conference of The Methodist Church...[, 1951], p. 20, gave in a 

memorial to General Conference the conference’s reasons for wanting a Dakotas Episcopal Area.  See also Official Journal 
of the Sixty-eighth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church...[, 1952], p. 84. 
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camp for the instruction and guidance of youth, for the hallowing of family life and 
for the perfecting of the Saints.”22 
 
Later that summer, Cushman handed over the episcopacy of South Dakota and North 
Dakota to Edwin E. Voigt, a veteran of the First World War and, as former President 
of Simpson College in Indianola, Iowa, an educator.23 
 
Lake Poinsett Methodist Camp had the elements of an old, old story:  the bishop 
assigning pastors to their charges for another year, the gathering of people out of 
doors for worship as the weather improved and the summer came on, the connection 
of youth education to the hallowing of family life and Christian perfection, and a new 
bishop who was himself an educator. 
 
But the camp began only seven years before in 1945.  It began with a group of pastors 
deciding to purchase a wasteland infested with poison ivy and littered with beer 
bottles and whiskey bottles from a rundown dance hall and tavern.  The pastors had 
already looked at several other sites because the Northern District of the Dakota 
Annual Conference needed a permanent campground to expand the number and the 
length of its summer camps.  To raise enough money to purchase this site, the 
Southern District joined the project, and, soon, the entire conference sponsored it.  
The original acreage on Lake Poinsett included several buildings, which were 
reconstructed for the new camp, and a beer license, which was allowed to lapse.24 
 
Accommodation for up to several hundred boys and girls at a time required more 
buildings.  So, the emerging camp association bought ten Army Air Force barracks 
from the War Assets Administration of the United States, took them apart on their 
original site near the future Joe Foss Field in Sioux Falls, transported them north to 
Lake Poinsett, and reassembled them on the campground.  This repurposed war 
surplus and the transformed landscape reminded South Dakota Methodists of their 

 
22 Official Journal of the Sixty-eighth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church..., Sturgis, South 

Dakota:  Reuben A. Tanquist[, 1952], p. 34; Lewis C. Reimann, The Lake Poinsett Story; A Venture in Faith, Arlington, 
South Dakota:  Lake Poinsett Methodist Camp, 1957, pp. 61-62. 
23 The Encyclopedia of World Methodism, ed. Nolan B. Harmon, 2 vols., Nashville, Tennessee:  The United Methodist 

Publishing House, 1974, 2: 2436, viewed at https://archive.org/stream/encyclopediaofwo02harm on May 2, 2022. 
24 Official Journal of the Sixty-second Session of the Dakota Annual Conference...of The Methodist Church..., Sturgis, South Dakota:  

Reuben A. Tanquist[, 1946], p. 49; Official Journal of the Sixty-third Session of the Dakota Annual Conference of The Methodist 
Church...[, 1947], p. 7; Official Journal of the Seventy-Fourth Session of the South Dakota Annual Conference...[, 1958], pp. 69-70; 
Reimann, Lake Poinsett Story, pp. 1-9. 
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hopes for a new, postwar generation and the earth that it would inherit.  Eventually, in 
1961, the conference opened a chapel at Lake Poinsett.25 
 
This, other improvements, and operating the camp would take much larger amounts 
of money than the conference or any of its districts had ever spent on a campground.  
By 1945, the conference was developing experience and organization to raise larger 
amounts of money.  The Methodist Church’s General Conference of 1944 adopted a 
four-year program called “The Crusade for Christ.”  It asked congregations, women’s 
societies, and conferences to give $25,000,000 for relief and reconstruction around the 
world and to make commitments for evangelism, stewardship education and 
cultivation, enrollment and attendance in Sunday schools, and the development of a 
“new world order” that would banish aggression and war from the earth.26 
 
Following General Conference, the Dakota Annual Conference established a council 
and an executive committee for the Crusade for Christ.  Council members 
participated in the largest Methodist fundraising effort since the Centenary Campaign 
during the First World War.  The Council included several people who would also 
organize and raise funds for Lake Poinsett Methodist Camp:  Byron A. Davis, Henry 
H. DeLong, Dean Headley, Fred Hubbard, E. F. Kurtz, Frank E. Lochridge, John V. 
Madison, R. G. (Glen) Minkler, W. R. Peterson, Carl Stromberg, Harold W. Wagar, 
and Robert H. Wagner.27 
 
Conference elected Fred Hubbard to be conference lay leader in 1945, a position that 
the newly merged Methodist Church created in 1940 to make the ministry of laity 
visible and to organize laity throughout the conference.  Raised on a farm in 
Minnesota, he took a hands-on approach to everything that needed to be done to 
make the camp at Lake Poinsett succeed.  In 1947, now in his forties, he left dairy 
farming near Colman, South Dakota, and an insurance agency to become camp 
superintendent.  Mabel Hubbard, his wife, supervised the camp kitchen which meant, 
in the early years, cooking all the meals herself.  Along with Byron A. Davis, he 
advocated and practiced systematic methods for soliciting contributions of money, in-

 
25 Official Journal of the Sixty-fourth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church..., Sturgis, 

South Dakota:  Reuben A. Tanquist[, 1948], p. 47; Reimann, Lake Poinsett Story, pp. 27-30, who stated that twelve 
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26 Encyclopedia of World Methodism, 1: 608-609; Proceedings of the Fifty-ninth Session of the North Dakota Annual Conference of The 

Methodist Church...[, 1944], p. 42; Proceedings of the Sixty-seventh Session of the North Dakota Annual Conference..., Williston, 
North Dakota:  Ray McClure[, 1952], p. 66; Robert Moats Miller, Bishop G. Bromley Oxnam; Paladin of Liberal Protestantism, 
Nashville, Tennessee:  Abingdon Press, 1990, pp. 275-296; Russell E. Richey, Kenneth E. Rowe, and Jean Miller 
Schmidt, The Methodist Experience in America, 2 vols., Nashville, Tennessee:  Abingdon Press, 2000-2012, 1:  377-378. 
27 Official Journal of the Sixth Session of the Dakota Annual Conference of The Methodist Church...[, 1944], pp. 9-10; Official Journal 

of the Sixty-second Session of the Dakota Annual Conference...of The Methodist Church...[, 1946], p. 74; Official Journal of the Seventy-
Sixth Session of the South Dakota Annual Conference..., Sioux Falls, South Dakota:  John V. Madison[, 1960], p. 9. 
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kind donations, and volunteer time from church members throughout the state.  
Hubbard and Davis would drive into a town, meet with the pastor, and create a list of 
prospective givers.  Prospective large givers needed a different approach than people 
who could afford only a small gift.  The large givers would be asked for large gifts. 
 
But in each case, fundraisers would emphasize the story of the camp and its purpose.  
Some parents became large givers because of what summer camp meant to their 
children and the help it gave them to become more Christian.  For similar reasons, 
even some campers became small givers.  One year, two boys recognized Hubbard 
from camp and asked him what he was doing walking around Mitchell.  He told them 
he was raising money for the building fund at Poinsett.  They reached into their 
pockets and gave him a contribution from their newspaper delivery route money 
because they had pledged to become tithers during a camp stewardship class the 
previous year. 
 
“If we are ever going to have the kind of a world we all want to live in,” Hubbard 
stated the ambitious purpose of camping, “it is the Christian Church that is going to 
build it.  The place to begin is with our young people.  And a Church camp is one of 
our greatest opportunities to meet the needs of our young people in a changing 
world.”28 

 
The members of the Council for the Crusade for Christ who also served on Lake 
Poinsett’s first board of directors in 1946 held other conference positions that showed 
how they believed a church camp could create a better world.  In addition to his work 
with Hubbard raising funds, Byron A. Davis served on the Board of Ministerial 
Training and the Board of Directors of Dakota Wesleyan University.  Before moving 
to First Methodist Church of Watertown, he had been pastor at First Methodist 
Church of Vermillion and worked with the Wesley Foundation at the University of 
South Dakota. 
 
Henry H. DeLong taught engineering at State College (South Dakota State University) 
in Brookings and drew up grounds plans for the camp.  He also served the conference 
as President of the Board of Education.  Dean Headley pastored First Methodist 
Church, Huron, and held the conference office of Counselor of Youth.  Earl F. 
Kurtz, pastor of Redfield and Ashton Methodist churches, served as secretary for the 
Board of Conference Claimants and the Board of Pensions and Relief.  Frank 
Lochridge, pastor at Mitchell, chaired the Commission on World Service and Finance.  

 
28 Official Journal of the Sixty-first Session of the Dakota Annual Conference of The Methodist Church...,[ 1945], pp. [5], 20; Official 

Journal of the Sixty-fourth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church...[, 1948], pp. 21, 41; 
Official Journal of the Sixty-seventh Session of the Dakota Annual Conference (Incorporated) of The Methodist Church...[, 1951], p. 62; 
Reimann, Lake Poinsett Story, pp. 40-41, 42, 51-57, 103-104. 
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John V. Madison at Sioux Falls First Methodist Church served on Dakota Wesleyan’s 
Board of Directors and the conference’s Board of Missions.  R. G. (Glen) Minkler, 
who had just finished a pastorate at Arlington, the congregation nearest to Lake 
Poinsett, moved to Hartford while continuing on the Board of Ministerial Training.  
W. R. Peterson, Southern District Superintendent, participated in Dakota Wesleyan’s 
Board of Directors and the conference’s Board of Education.  Carl Stromberg, pastor 
at Aberdeen First, served on the Commission on World Service and Finance.  Harold 
W. Wagar’s offices included pastor at Brookings and Sterling, Director of the Wesley 
Foundation at State College, and membership on the Board of Ministerial Training 
and the Board of Education.  Robert Wagner, pastor at Madison, served on the Board 
of Evangelism, the Board of Education, and Dakota Wesleyan’s Board of Directors.29 
 
Experience with Christian education and, in some cases, conference finance described 
the common officeholding pattern here.  Lake Poinsett Methodist Camp would be an 
educational institution, and education would provide the way to a better world. 
 
Administration and planning for Poinsett remained the overall responsibility of the 
conference board of education even after a camping committee took over addressing 
the particular kind of education and educational arrangements that camping required.  
Events for adults that took place at Poinsett—the Women’s Society of Christian 
Service’s School of Missions and Christian Service, Pastor’s School, and Methodist 
Student Movement meetings—also demonstrated its educational purpose.30 
 
Educational camping expanded to Black Hills Methodist Camp (Storm Mountain), the 
North Dakota Annual Conference’s campground at Bald Hill Dam (Wesley Acres), 
and Evangelical United Brethren camps at Big Stone Lake, South Dakota, 
Cooperstown, North Dakota, and even the more traditional campground outside 
Lehr, North Dakota. 
 
Camping of the future would not duplicate the 19th-century revival or early 20th-
century district campgrounds.  It would guide young campers toward a time of 
commitment by the methods of education.  A promotional film, By Poinsett Waters 
(1955), climaxes with a communion service.  High schoolers kneel at the altar, take 
bread and grape juice, pray in silence, and offer a commitment card.  Each 

 
29 Official Journal of the Sixty-second Session of the Dakota Annual Conference...of The Methodist Church...[, 1946], pp. [5]-12, list of 
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commitment card states the teenager’s present understanding of God’s call to a career 
of Christian service in the Church or in the world.31 

 
How did campers arrive at this time of commitment? 
 
By Poinsett Waters portrays an environment of honesty and informality where all 
questions can be asked, doubts are not hidden behind a veil of piety, and serious 
discussions about God and life take place right alongside of “fun” like swimming, 
hiking, and making new friends.  Campers pray out loud or in silence, alone or with 
their new friends, not to show off but to listen for what God has to say personally to 
them.  They read the Bible because the guidance it offers is up to date. 
 
The film made a case, and it had to make a case because the risk of growing up in the 
postwar world that adults called, “juvenile delinquency,” always loomed in the 
background.  The freedom that spending money and access to automobiles gave to 
many young people could make religion and church camp seem unattractive and 
definitely not glamorous when so many other choices now presented themselves.  But 
the increase of choices since the end of the Great Depression increased the 
possibilities for bad choices.32 
 
The staff of a 1954 senior high school camp at Poinsett had to decide whether to send 
four boys back home to Sioux Falls because they were disrupting everything the adult 
counselors tried to accomplish.  Their misbehavior and their good looks proved to be 
especially attractive to some of the girls.  One counselor argued for giving the boys 
another chance.  So, the rest of the staff put him in charge and moved him and them 
to their own cabin as far away as possible from the rest of the campers. 
 
The counselor, Rod Gist, later remembered how this turned out.  He did manage to 
keep the boys at camp for the week although they were once again nearly returned to 
Sioux Falls when they threw rocks thru the outdoor light at the entrance to their cabin 
because, they said, its brightness disturbed their sleep. 

 
31 By Poinsett Waters, written, directed, and narrated by Polly and Bob Holmes, produced by South Dakota State College, 
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About a year later, Bishop Voigt sent Gist himself to Sioux Falls to become associate 
pastor of First Methodist Church.  His duties included responsibility for youth 
ministry and these four youth.  His unwillingness to send them home early had 
impressed Sioux Falls senior pastor Henry Lewis who spoke at campfires during the 
1954 camp and asked John V. Madison, now Southern District Superintendent, for 
the appointment.  Gist described Lewis and himself as “…sore losers when it came to 
giving up on people whom we hoped the gospel would one day transform into 
Christian disciples.” 
 
According to Gist, two of the four boys turned out pretty well.  Another ended up in 
prison for several years.  The fourth died drunk while driving, killing one other person 
and seriously injuring two more.33 
 
The case for camping rested on the urgency of avoiding choices that ended life but 
also on the promise of “changed life” that the educational experience of camping 
could bring about.  Living together with other youth and an adult friend, the camp 
counselor, in the small group environment of a cabin established the foundation on 
which Christian education took place.  At Black Hills Methodist Camp in 1959, when 
campers there still slept in tents, the experience was described as the life of “a 
Christian family.”  “The purpose was not to teach a set of facts that were memorized 
by the campers, but rather to create an atmosphere where Christian principals 
[principles] of conduct and growth could be developed.”34 
 
Many camps emphasized “leadership training.”  Here again, education meant actually 
experiencing and practicing leadership.  An adult “dean” headed each camp, and this 
term itself suggested an educational institution.  Before the campers arrived, the dean 
and the adult counselors would meet and plan.  But, once the campers came into 
residence, the adults convened a camp council which elected its own officers.  
Working in “a democratic manner,” the council made suggestions for improvements 
in their own camp and the camping program.  They made decisions about stewardship 
projects that their camp would undertake and set goals for raising money.  By 1960, 
“Leadership Training Camp” for Methodist Youth Fellowships around the state had 
emerged.  “In this program our youth officers and some of their adult advisers were 

 
33 Rod Gist, Autobiography, “First Methodist Church, Sioux Falls, South Dakota, September 1, 1955 to June 15, 1960.” 
34 Official Journal of the Seventy-Fifth Session of the South Dakota Annual Conference..., Sioux Falls, South Dakota:  John V. 

Madison[, 1959], p. 71. 
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trained and actually practiced at camp activities and ideas they might use in their local 
churches instead of just hearing what might be done.”35 
 
This approach to education as experience had many similarities to the laboratory 
schools that conference boards of education held across North Dakota and South 
Dakota to improve teaching in Sunday schools and vacation Bible schools.  But it also 
drew on older, more traditional practices and rituals of Methodists and Evangelical 
United Brethren connected to the formation of groups.  For example, camps 
frequently ended with a “friendship circle” in which all the campers and their 
counselors would join hands together for a closing hymn and prayer.36 
 
Within the circle of the small group of one counselor and a few campers in the days 
that led up to parting, trust could develop, and each individual might share doubts, 
concerns, or hopes for the future.  By Poinsett Waters and camping reports in 
conference journals maintained that calls to ordained ministry and preaching were 
often first heard in this setting.  One scene in the film dramatizes a small group 
discussion out on the campground where each camper is considering a “vocation” or 
call from God to some kind of ministry in the Church or in the world.37 
 
A boy in this group, the teenager whose journey from farm to camp provides the 
film’s plot, has thought about becoming a coach but is wondering how that could 
possibly answer a call from God without having to preach religion to a team.  He 
welcomes suggestions that his own example and counsel could make a difference and 
that becoming an activity director for a church youth center in an impoverished urban 
neighborhood might fulfill his vocation. 
 
The girls consider occupations like nursing, and one of them speaks up in defense of 
being a wife and a good mother as a calling. 
 
Even though the small group included both boys and girls, the list of vocations under 
consideration divided without comment into two lists, one for the boys and another 
for the girls.  Like small group meetings, many activities at camp took place with boys 
and girls together, including swimming, but camping drew boundaries as well.  In one 

 
35 Reimann, Lake Poinsett Story, p. 126; Official Journal of the Seventy-Sixth Session of the South Dakota Annual Conference...[, 

1960], p. 68. 
36 Official Journal of the Sixty-fourth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church...[, 1948], pp. 

43-44; Official Journal of the Sixty-sixth Session of the Dakota Annual Conference of The Methodist Church...[, 1950], p. 48; Official 
Journal of the Seventy-Fifth Session of the South Dakota Annual Conference...[, 1959], p. 62; Reimann, Lake Poinsett Story, pp. 133, 
174; By Poinsett Waters.  See above chapter two near footnote 148 on the parting from a revival at Minot. 
37 Official Journal of the Seventy-first Session of the South Dakota Annual Conference..., Mitchell, South Dakota:  John V. Leach[, 

1955], pp. 72-73, 75; Reimann, Lake Poinsett Story, pp. 104, 172; By Poinsett Waters. 



-28- 
Chapter 5 Draft on 2/20/2023 

“code of ethics” that governed Lake Poinsett in 1956, “girls do not wear shorts except 
on their side of the lagoon,” and “boys do not go beyond the lagoon bridge in seeing 
girls home at night.”  This “little red bridge” or “the old red bridge” appeared in the 
film as both a boundary and a place of romance.38 
 

******* 
The traditional boundary between vocations for boys and vocations for girls had not 
changed much since 1936 when a deaconess at Pactola Methodist Camp in the Black 
Hills told a camper that women could not be preachers and that she should become a 
deaconess instead.  This deaconess’s statement was not quite true because the 
Methodist Episcopal Church allowed women to be licensed and ordained for 
preaching and serving as pastors under the appointment of a bishop.  In fact, several 
women held licenses to preach in North Dakota and South Dakota after the First 
World War.39 
 
The denomination did not, however, allow an annual conference to elect a woman to 
conference membership with responsibility for voting on conference matters and 
guarantee of an annual appointment.  This restriction confirmed many district 
superintendents, deaconesses, and congregations in their belief that women should 
not preach, and it singled out women who did cross the boundary and become 
preachers as an exception to the widespread practice of ordained ministry as a 
vocation for men. 
 
The camper, Grace E. Huck, believed that God had called her to preach, and she 
succeeded in obtaining a license to preach in the North Dakota Annual Conference 
where she and her family had joined the congregation at Bowman, thirty miles from 
their West River ranch in Harding County, South Dakota.  In 1941, a few months 
before Pearl Harbor, Bishop Cushman appointed her to Rural and Fort Rice.40 
 
Here, she got to know the Unkenholz family.  C. Maxwell Brown married into this 
family years before.  As a summer intern in 1926, he had held a dish of water when 
the pastor at Bowman came out to Huck’s ranch to baptize her and her parents and 
sister.  Now, he instructed her in the Course of Study which included working thru 
The Abingdon Bible Commentary.  The commentary presented the results of Biblical 
criticism, including the evidence that many authors, not Moses, composed the first 
five books of the Bible. 

 
38 By Poinsett Waters; Reimann, Lake Poinsett Story, pp. 83, [122]. 
39 Grace E. Huck, God’s Amazing Grace; Stories from My Life, Spearfish, South Dakota:  Grace Publisher, 2005, p. 53.  See 

above chapter four near note 76 on women who served as pastors between the wars. 
40 Proceedings of the Fifty-seventh Session of the North Dakota Annual Conference of The Methodist Church...[, 1942], pp. 223, 228. 
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This disturbed Huck.  Her pastor at Bowman had warned her against Biblical 
criticism, and she had also grown up with traditional Methodist and Pietist teaching 
about sanctification.  Her own experience of the Holy Spirit, as she described her 
sanctification decades later, enabled her to control personal anger.41 
 
Brown, a graduate of Drew Theological School, shared with her how shocking he 
himself had initially found the idea that many authors wrote the first five books of the 
Bible.  He then helped her to use the insights of Biblical criticism as means of 
understanding the Bible and to become “a serious Bible student,” not someone who 
had “lost her faith.”  With his counsel, she concluded that the Bible was “…the word 
of God, ministered to us by innumerable persons, each writing from his own 
perspective God’s message for the writer’s own day and for us today.”42 
 
After completing the Course of Study and preaching in several small churches, Huck 
received ordination as an elder from Bishop Cushman in 1949.  Still without any 
guarantee of appointment, she worked for a year in Fargo on the staff of the North 
Dakota Interchurch Council, a descendant of the North Dakota Sunday School 
Union.  She traveled the state organizing training events for vacation Bible schools, 
laboratory schools, and other educational leadership activities.  But, a year later, C. A. 
Armstrong, a clergy member of the North Dakota Annual Conference who had led 
the Council since 1919, called her into his office.  He asked for her resignation 
because his wife and his mother-in-law believed that he had grown too fond of her.  
“It is a choice,” Huck recalled him saying, “between you and my happy home.”43 
 
So, she itinerated from country schoolteacher to Director of Christian Education at 
the Methodist Church in Spearfish, South Dakota, to a teaching position at Navajo 
Methodist Mission School in Farmington, New Mexico. 
 
Then, in 1953, she approached Max Brown when Bishop Voigt appointed him to be 
senior pastor at First Methodist Church in Fargo.  The congregation invited her to 
become Director of Christian Education.  Once she took over, the Sunday School 
grew rapidly because it had its own director but also, as Huck later noted with both 

 
41 Huck, God’s Amazing Grace, pp. 25, 63-64; Frederick Carl Eiselen, Edwin Lewis, and David G. Downey, The Abingdon 

Bible Commentary, New York and Nashville, Tennessee:  Abingdon-Cokesbury Press, 1929, pp. 134-144.  Edwin E. 
Voight, Bishop of the Dakotas Area in the 1950’s, contributed an article, pp. 52-59, on “The Land of Palestine” to this 
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42 Huck, God’s Amazing Grace, p. 74. 
43 Proceedings of the Sixty-fourth Session of the North Dakota Annual Conference...[, 1949], pp. 16-17, 24; Proceedings of the Sixty-fifth 

Session of the North Dakota Annual conference of The Methodist Church...[, 1950], p. 32; Proceedings of the Sixty-sixth Session of the 
North Dakota Annual Conference of The Methodist Church...[, 1951], pp. 38, 129; Huck, God’s Amazing Grace, pp. 84, 87. 
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humility and insight into how population trends affected churches, “…due to the fact 
that the Baby Boomers were being born.”  Overcrowding of the Sunday school 
facilities with hundreds of these baby boomers led to the formation of a new Sunday 
school on Fargo’s north side, and this laid the foundation for a new congregation, 
Faith Methodist Church.44 
 
In 1956, following General Conference authorization of annual conference 
membership for women, North Dakota Annual Conference rushed to elect Huck to 
probationary membership and become the first to admit a woman to conference 
membership.45  But, about the time that Brown left Fargo in 1960 for an appointment 
in California, Huck decided to become a missionary and sailed for the Philippines.  
Supported financially by North Dakota’s Women’s Society of Christian Service, the 
Women’s Division of Christian Service of the Board of Missions of The Methodist 
Church assigned her to teach in Manila at Harris Memorial College, a training school 
founded in the early 20th century.  Here, under the first Filipina director of the school, 
she would help train Filipina deaconesses.  She soon transferred her clergy 
membership in North Dakota and became a founding member of the Middle 
Philippines Annual Conference.  She finished her distinguished missionary career in 
1971 as Harris College’s academic dean.46 
 
In 2005, remembering her life, Huck concluded that she had heard the call to preach 
through all her days.  She attributed her own steps to divine guidance, and she 
believed that even the considerable obstacles that human beings placed in her way 
became means that God used to direct her toward complete obedience and greatest 
effectiveness.  At least on the surface, however, the path of her life looked very 
traditional for a woman of her time.  School teacher, director of Christian education, 
missionary, and low-paid pastor of small churches—women had held all these 
positions in the past. 
 
Her decisions at several points during her younger years not to marry took shape in 
her mind as mutually exclusive choices between the ministry or becoming a wife and 
mother raising a family.  A boundary ran between the two that she and many other 
men and women had trouble imagining might ever be crossed.  In 1955, the annual 

 
44 Huck, God’s Amazing Grace, pp. 93-95. 
45 Proceedings Seventy-first Session of the North Dakota Annual Conference…, Williston, North Dakota:  Ray McClure[, 1956], 
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46 Proceedings Seventy-sixth Session of the [North Dakota Annual Conference]..., Velva, North Dakota:  Ray McClure[, 1961], pp. 
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meeting of the Women’s Society of Christian Service in South Dakota supported a 
petition to General Conference to grant women “full clergy rights.”  When it passed 
the next year and allowed Huck to become a clergy member of the North Dakota 
Annual Conference, the President of South Dakota’s WSCS welcomed the new 
provision and added, “My feeling is that not many women will seek this privilege, but 
there are those who, unbound by homemaking, will seek a career in the ministry.”47 
 
In 1960, the year Huck sailed for the Philippines, the same conference WSCS reported 
on its efforts to recruit young women for “Christian service.”  It did not say which 
specific vocations they wanted to pursue, but it did say, “There are 41 college girls and 
15 high school girls who have their names in our files now.  These have indicated 
their desire for full time Christian Service.”48 
 
From the time of Grace Huck, claims from individual women to have heard a divine 
call to preach would accumulate until, together, they became a powerful solvent of the 
rules and the practices of camps, schools, conferences, and many other institutions. 
 

******* 
Emphasis on discerning a call from God for one’s life, development of institutions to 
help individuals do this, and extensive use of educational methods came together in 
both new conference institutions like Lake Poinsett Methodist Camp and older 
missionary projects like Harris Memorial College in the Philippines.  So, neither 
focusing on individual life nor establishing educational institutions that revolved 
around individual lives began in the postwar years. 
 
Methodist, Evangelical, and United Brethren conferences had always educated 
individuals because, from the beginning, they administered the Course of Study to 
instruct those who claimed a call to preach.  They had also sponsored many 
educational institutions like preparatory academies, colleges, and universities.  More 
recently, conferences turned to children and youth growing up within the families of 
their congregations as the primary source of new members and future leaders of 
church and society.  Conferences came to understand that individuals of different ages 
and different backgrounds needed different kinds of experiences for developing into 
mature Christians.  So, conferences focused on education as a series of experiences 
that would lead an individual young person to hear a call and make a commitment to 
fulfill that call. 
 

 
47 Huck, God’s Amazing Grace, pp. 39-40, 54-55, 72-73, 90; Official Journal of the Seventy-first Session of the South Dakota Annual 

Conference...[, 1955], p. 101; Official Journal of the Seventy-second Session of the South Dakota Annual Conference...[, 1956], p. 111. 
48 Official Journal of the Seventy-Sixth Session of the South Dakota Annual Conference...[, 1960], p. 60. 
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These concepts entered conference thinking before Lake Poinsett Methodist Camp 
ever opened.  They emerged in the Dakotas during the early 20th century.  
Implementing these concepts, conferences themselves started to become institutions 
once they supported paid staff positions for conference or episcopal area directors of 
religious education.  Once a conference or an episcopal area employed year-round 
staff, it assumed an identity and gained a presence that went beyond the annual 
meeting of preachers.49 
 
The Great Depression largely explains why staffs were eliminated or failed to expand 
until after the Second World War even though the concepts of religious education and 
the demand for ongoing leadership education emerged before the First World War.  
Once the Depression ended, conferences rapidly became larger and more complex 
organizations as laity acquired more time and money to contribute and as the general 
conferences of The Methodist Church and The Evangelical United Brethren Church 
mandated more staff, boards, and committees to achieve more ambitious 
denominational goals. 
 
Just as non-clerical staff for areas and conferences began with directors of religious 
education, so this organizational complexity developed early inside postwar 
conference boards of education.  By the time Bishop Voigt concluded his episcopacy 
in 1960, South Dakota’s Board of Education consisted of 15 clergy and lay members, 
the President of Dakota Wesleyan University, Wesley Foundation directors from 
Vermillion and Brookings, Lake Poinsett’s camp superintendent (Fred Hubbard), the 
Board’s fulltime executive secretary, representatives of the Methodist Youth 
Fellowship, the Women’s Society of Christian Service, and the Methodist Student 
Movement, unpaid staff for children’s work, youth work, and adult work, and unpaid 
district youth directors.  Some of the members formed a “higher education section,” 
and deans, directors, and members at large formed the Board’s Committee on Camps 
and Conferences.50 

 
49 See above chapter three near footnote 90.  Religious or Christian education staff in the Dakotas developed first in 

Protestant interdenominational organizations like Sunday school associations, then in episcopal areas, and finally in 
conferences themselves.  See Official Journal of the Forty-seventh Session of the Dakota Annual Conference Methodist Episcopal 
Church..., n.p.[, 1931], p. 485; Proceedings of the Forty-sixth Session of the North Dakota Annual Conference of the Methodist Episcopal 
Church, Bismarck, North Dakota:  Alfred Roe[, 1931], pp. 368-370; Official Journal of the Forty-ninth Session of the Dakota 
Annual Conference Methodist Episcopal Church…, n.p.[, 1933], p. [5]; Part II Official Journal of the Second Session of the Dakota 
Annual Conference of The Methodist Church…, n.p.[ 1940], pp. 68-69; Proceedings of the Fifty-ninth Session of the North Dakota 
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The Board of Education’s report to conference in 1960 consisted of 18 component 
reports:  the Chairman (Henry H. DeLong), the Executive Secretary, Children’s Work, 
Methodist Youth Fellowship, Methodist Student Movement, Adult Work, Vermillion 
Wesley Foundation, Brookings Wesley Foundation, Dakota Wesleyan University, 
Higher Education Section, Quadrennial Commission on Higher Education, Camping 
Committee, Black Hills Methodist Camp, Lake Poinsett Methodist Camp, Lake 
Cochrane Methodist Camp, Commission on Christian Vocations, Proposals for 
Conference Action, and Articles of Incorporation for the Black Hills Methodist 
Camps Association, the Board of Education, and the Brookings Wesley Foundation.51 
 
Some of these reports derived from organizations that had their own boards of 
directors like the Wesley Foundations, Dakota Wesleyan University, and Lake 
Poinsett Methodist Camp.  Some described leadership development services to 
congregations like Children’s Work (Sunday school).  Some directly addressed goals 
that General Conference had set like the Quadrennial Commission on Higher 
Education.  But all of them involved ongoing, year-round activity for which annual 
conference held the Board of Education accountable by a reporting requirement. 
 
Demand for larger and more complex organization came ultimately from many 
people raising families in the postwar years who wanted to create something better 
than the war-torn 20th century had so far produced.  It came from their desire to 
build “the kind of a world we all want to live in” as Fred Hubbard put it, and this 
imperative eventually affected the entire life of a conference, not just its educational 
projects. 
 
So, a conference supported and provided oversight for institutions like hospitals and 
homes for retired people as well as camps and colleges, and it also became an 
institution itself with all the opportunities that collective action made possible and all 
the attention to organizational details required for large numbers of people to work 
together. 
 
The three postwar conferences—The Evangelical United Brethren Church’s Dakota 
Conference and The Methodist Church’s North Dakota and South Dakota 
conferences—organized themselves around six traditional responsibilities:  clergy 
(recruitment, training, health insurance, pensions), evangelism, education, missions, 

 
conferences and denominations:  Proceedings Seventy-first Session of the North Dakota Annual Conference...[, 1956], p. 43; 
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McClure[, 1960], p. 6; Journal of the 77th Annual Session of the Dakota Conference EV Evangelical United Brethren Church…, 
Milbank, South Dakota:  Robert H. Feind[, 1960], pp. 4-5.] 
51 Official Journal of the Seventy-Sixth Session of the South Dakota Annual Conference...[, 1960], p. [4]. 
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stewardship, and social action.  Each of these responsibilities had its own board or 
other committee in charge. 
 
However, the six responsibilities represented theological concepts that, for historical 
reasons, had come to dominate understanding of what a conference and the Church 
should be about.  They did not imply distinct administrative functions that one board 
could carry out without involving another board’s job.  Several boards needed to be 
concerned with leadership training, for example, even though, formally, a board of 
education oversaw this area.  Many people considered evangelization to be the goal of 
education even though a board of evangelism would concentrate on conversion, 
recruiting new church members, and growth in the Christian life.  Conceptually, 
starting a new congregation involved evangelism and missions but, in practice, it could 
start with a Sunday school, a specifically educational project like Faith Methodist 
Church in Fargo.52 
 
One administrative reason annual conferences maintained boards in these six 
overlapping areas had to do with communication for the purpose of acting together.  
A general conference mandated boards at the level of the denomination and required 
that both its annual conferences and its local churches organize boards with the same 
names and purposes.  This helped the board at the denominational level know whom 
to contact in an annual conference or a local church about denominational goals and 
programs. 
 
Large and complex organizations needed ways of communicating vertically 
throughout the organization both from the top down and from the bottom up.  In the 
case of annual conferences whose boards had overlapping responsibilities, they also 
needed ways of communicating horizontally.  This encouraged conferences to elect or 
appoint volunteers to more than one office on more than one board, to adopt rules 
and policies that applied to everybody, and to develop means of coordinating the 
work of all the boards and other agencies of the conference. 
 
The Women’s Society of Christian Service in the two Methodist conferences offered 
one of the most successful examples of vertical communication.  After the merger of 
1939 that created The Methodist Church and combined earlier women’s societies, 
WSCS campaigned throughout the two conferences to persuade local churches to 
organize WSCS units as prescribed by General Conference.  Annual conference 
officers and other volunteers got in their automobiles and went on “caravans” to visit 

 
52 Frank L. Whitney, Executive Secretary of South Dakota’s Inter-Board Council, observed, “We early discovered that 
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each congregation and keep in touch.  As a result, twenty years later, Grace Huck 
received support for her mission to the Philippines at all levels of the WSCS because 
large numbers of people understood and agreed with what she went there to do.53 
 
The leadership of several individuals for both the Crusade for Christ and Lake 
Poinsett Methodist Camp gave opportunities to communicate horizontally by means 
of one person holding more than one office.  Among other things, they disseminated 
valuable information about fundraising.54 
 
Rules and policies that maintaining a large and complex organization demanded of 
postwar conferences included the method of apportioning the conference budget 
among congregations and requirements for organizing and constructing new 
churches.  A minimum salary standard had special relevance for sustaining a rural 
clergy.   Clergy vacations, travel allowances, health insurance, and pensions all needed 
conference-wide rules.  The WSCS helped to develop standards for furnishing 
Methodist parsonages, whose quality varied greatly in the 1940’s and 1950’s.55 
 
Both the growth of conference staff and the organization of conference planning 
agencies for program and finance helped to coordinate what could easily become a 
sprawling miscellany of independent-minded boards. 
 
In 1938, the Evangelical Church required its annual conferences to organize councils 
of administration that included representatives of the various conference boards and 
committees.  By 1946, this means of coordination was helping The Evangelical United 
Brethren Church’s North Dakota and South Dakota conferences to discuss merger.  
Significant opposition came from North Dakota, the larger of the two, but the clear 
need for greater size led both conferences to approve in 1950.  They reunited the next 
year at St. Paul’s Evangelical United Brethren Church in Jamestown, the place where 
they had divided in 1920.  Charles W. Zech and C. F. Strutz, who both participated in 
the dividing conference, attended now, and, in a sign of coming generational change, 
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the uniting conference welcomed several students from Westmar College, including 
Boyd A. Blumer and Rueben P. Job.56 
 
The terms of the merger included a staffing practice that the two conferences were 
already using, the assignment of board areas to conference superintendents.  A. G. 
Martin, J. W. Schindler, and R. E. Long would not only advise the bishop on where 
pastors should serve in their districts, but they would also continue to carry out staff 
duties to coordinate and implement board decisions about education, evangelism, 
stewardship, and missions.  This workload increased in 1955 when the number of 
districts and conference superintendents fell from three to two.57 
 
In other words, the greater size achieved by the decision to merge failed to generate 
enough financial resources to hire any conference staff beyond the conference 
superintendents.  The insufficiency of financial resources also made the growing 
number of seminary graduates serving in Dakotas parishes difficult to keep.58 
 
In spite of this, the first quadrennium of Bishop Heininger’s episcopacy in the 
Dakotas resulted in the Dakota Conference’s becoming a “self-supporting” 
conference whose established congregations were no longer dependent on aid from 
the denomination.  To accomplish this, many small rural congregations closed, 
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became points on a larger charge, or merged.  Starting new congregations in growing 
cities now took priority.59 
 
The end of this quadrennium coincided with the 75th anniversary of Evangelical 
conference organization in the Dakotas and the 200th anniversary of the birth of Jacob 
Albright, the Pennsylvania founder of the Evangelical Association.  But the growth of 
the large number of small congregations that had helped to expand a rural 
denomination, giving something to celebrate in the present, was not generating 
enough material resources to follow postwar families in the future as they moved off 
the land, out of small towns, and into cities and metropolitan areas.  As J. W. 
Schindler noticed, “We are in altogether too few urban centers to maintain growth to 
any appreciable degree,….”60 
 
Given all these constraints on membership growth and the growth of larger and more 
complex organization, traditional, face-to-face, conference-wide meetings may have 
done the most to hold Evangelical United Brethren together.  In 1950, Schindler and 
A. G. Martin pointed to the importance of four annual meetings:  the Summer 
Assembly, the Lehr Camp Meeting, the Men's Congress, and Camp Eubjuhi (junior 
high school camp).  “These gatherings have untold value for our conference in 
unifying our people in a great common program.”61 
 
The means of coordinating a large and complex conference organization developed to 
a greater but temporary extent in The Methodist Church’s North Dakota Annual 
Conference.  In 1946, conference established the Committee on Exploration and 
Advance “to explore the resources and possibilities of Methodism in North Dakota.”  
It included the conference’s officers for the United Crusade for Christ which was 
raising funds for conference pensions as well as The Methodist Church’s international 
campaign.  The Chairman of the United Crusade, Max Brown, also chaired the 
Committee on Exploration and Advance.  Representatives of many boards, 
committees, and societies made up its membership.62 

 
59 Journal of the 72nd Annual Session of the Dakota Conference Evangelical United Brethren Church…[, 1955], p. 47; Journal of the 

76th Annual Session of the Dakota Conference..., Milbank, South Dakota:  Robert H. Feind[, 1959], pp. 36-41; Richard M. 
Lunde, “History of the Evangelical United Brethren Church in the Dakotas,” M.A. thesis, University of North Dakota, 
1959, pp. 230-240. 
60Journal of the 76th Annual Session of the Dakota Conference...[, 1959], pp. 40-41; [Dakota Conference of The Evangelical 

United Brethren Church,] Seventy-five Years of Organized Work in the Dakotas, 1884-1959, n.p.[, 1959]. 
61 Journal of the Thirty-first Annual Session of the North Dakota Conference Evangelical United Brethren Church...[, 1950], p. 36. 
62 Proceedings of the Sixty-first Session of the North Dakota Annual Conference of The Methodist Church...[, 1946], pp. 6-7; Proceedings 

of the Sixty-second Session of the North Dakota Annual Conference of The Methodist Church..., Valley City, North Dakota:  Wilson 
Johnstone[, 1947], p. 7; Proceedings of the Sixty-third Session of the North Dakota Annual Conference of The Methodist Church...[, 
1948], pp. 6-7; Proceedings of the Sixty-fourth Session of the North Dakota Annual Conference...[, 1949], pp. 7, 11, 54-56, 61; 
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Following the great success of the Crusade for Christ, General Conference 
inaugurated a new program, “The Advance for Christ and His Church,” to engage 
Methodists in self-study about Christian faith and the Church and to raise more funds 
for projects around the world and at home.  The Committee on Exploration and 
Advance proposed hiring a field director to raise $500,000 during the next seven 
years, and conference agreed.  This position became the Executive Secretary for 
Stewardship and Advance.  The Committee also recommended projects to be 
supported, including current and new conference institutions.  Wesley College, 
Mandan Hospital, and Kenmare Hospital still needed support, and, in addition, the 
conference needed a camp site and a home for older people.  Although plans for the 
home for older people failed, the camp site project developed into Wesley Acres near 
Valley City.  Conference also asked the Committee to study the possibility of hiring an 
Interboard Secretary who would promote “the programs of the Board of Education, 
Board of Evangelism, Commission on Stewardship, Board of Temperance, Board of 
Missions and other Boards and Commission[s].”63  
 
In 1953, however, conference distributed many of the Committee’s responsibilities to 
other committees and boards and, in 1955, abolished the office of Executive Secretary 
for Stewardship and Advance.  Only the Commission on World Service and Finance, 
which proposed the conference budget, and the Town and Country Commission 
remained to exercise any kind of coordinating function.64 
 
As the board of trustees for a projected “North Dakota Home for the Aged” had to 
acknowledge, “It becomes increasingly apparent that as a conference, we must limit 
ourselves in the creation of new institutions, worthy as these institutions may be….To 
increase our present financial obligations would tend to weaken those institutions we 
presently have a responsibility to maintain.”65 
 

 
Proceedings of the Sixty-fifth Session of the North Dakota Annual Conference of The Methodist Church...[, 1950], p. 53; Proceedings of the 
Sixty-sixth Session of the North Dakota Annual Conference of The Methodist Church...[, 1951], pp. 64-69; Proceedings of the Sixty-
seventh Session of the North Dakota Annual Conference...[, 1952], pp. 66-69. 
63 Encyclopedia of World Methodism, 1: 51-52; Proceedings of the Sixty-fourth Session of the North Dakota Annual Conference...[, 

1949], pp. 11, 13; Proceedings of the Sixty-fifth Session of the North Dakota Annual Conference of The Methodist Church...[, 1950], 
pp. 17, 53-54; Proceedings of the Sixty-sixth Session of the North Dakota Annual Conference of The Methodist Church...[, 1951], pp. 
22-23; Proceedings of the Sixty-seventh Session of the North Dakota Annual Conference...[, 1952], pp. 66-69. 
64 Proceedings of the Sixty-eighth Session of the North Dakota Annual Conference..., Williston, North Dakota:  Ray McClure[, 

1953], pp. 8, 78; Proceedings Seventieth Session of the North Dakota Annual Conference..., Williston, North Dakota:  Ray 
McClure[, 1955], pp. 16-17, 68.  Some of these changes came in response to changes in the Discipline by General 
Conference. 
65 Proceedings Seventy-first Session of the North Dakota Annual Conference...[, 1956], p. 77. 
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The creation of new institutions and the development of the conference itself into an 
institution with staff and committees to help large numbers of people work together 
could not avoid the underlying reality of population change.  Harold S. Huff, 
Executive Secretary of North Dakota’s Town and Country Commission and professor 
of religion at Wesley College, and Ralph L. Williamson, Executive Secretary of South 
Dakota’s Town and Country Commission and professor of rural sociology at Dakota 
Wesleyan University, studied this reality for the Dakotas Area and published the 
results in The Methodist Fact Book Dakotas Area 1956.66  Huff did not believe their work 
had made an impact, especially on local churches, and so, once he became Northern 
District Superintendent, he repeated their findings in his report to conference in 
1959.67 
 
His data showed that the number of farms in North Dakota was decreasing while the 
size of farms was increasing.  People were moving off the land.  The statistics also 
indicated that “professions of faith” or initial acts of becoming a Methodist church 
member came primarily from Sunday schools and youth.68  But he placed the 
emphasis instead on the problems of low membership retention among congregations 
that had professions of faith and many “barren churches” or congregations that had 
no professions of faith at all.  The total number of full members of Methodist 
churches in North Dakota had hardly changed between 1952 and 1958 even though 
several thousand people had made professions of faith.  He echoed a growing 
concern of the entire Methodist Church, “We must close the back door!” 
 
This open back door did not bode well for accumulating the financial resources that 
an institutional conference would need to maintain itself and its institutions or to start 

 
66 Ralph L. Williamson and Harold S. Huff (comps.), The Methodist Fact Book Dakotas Area 1956, Aberdeen, South 

Dakota:  Dakotas Area Planning Commission[, 1956].  On Williamson, who left South Dakota in 1957 to teach at 
Gammon Theological Seminary in Atlanta, see Official Journal of the Seventieth Session of the South Dakota Annual Conference...[, 
1954], pp. 50, 57, 85, 98; Official Journal of the Seventy-third Session of the South Dakota Annual Conference..., Watertown, South 
Dakota: John V. Madison[, 1957], p. 42; Who’s Who in The Methodist Church, Nashville and New York:  Abingdon Press, 
1966, p. 1438.  On Huff, who became Director of Town and Country Work at the National Division of the Board of 
Missions in 1961, see Who’s Who in The Methodist Church, 1966, p. 635.  Williamson and Huff presented The Methodist Fact 
Book to an Area convocation at Jamestown which was attended by “more than 2,200 registered delegates and visitors,” 
Proceedings Seventy-second Session of the North Dakota Annual Conference...[, 1957], pp. 38, 70; Official Journal of the Seventy-third 
Session of the South Dakota Annual Conference...[, 1957], pp. 52, 91-92.  See also Stanley W. Voelker, Economic and Sociological 
Trends Affecting Town and Country Churches in North Dakota, Fargo, North Dakota:  The North Dakota Council of 
Churches[, 1962]. 
67 Proceedings Seventy-fourth Session of the [North Dakota Annual Conference]..., Williston, North Dakota:  Ray McClure[, 1959], 

pp. 38-49. 
68 Warren Hartman, Membership Trends:  A Study of Decline and Growth in the United Methodist Church, 1949-1975, Nashville, 

Tennessee:  Discipleship Resources, 1976, pp. 4-5, 6, concluded that 70% of professions of faith came from children 
aged 14 and younger and that the declining number of professions of faith was “a primary factor” in membership 
decline for the entire denomination.  Compare Marcus Chase’s observations on church school in 1951, Official Journal of 
the Sixty-seventh Session of the Dakota Annual Conference (Incorporated) of The Methodist Church...[, 1951], p. 53-54. 
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new institutions.  When it came to stewardship of money, per capita giving of 
Methodists in North Dakota and across the United States disturbed Huff most.  He 
noted that, to be precise, households, not individuals “per capita,” gave to local 
churches, and he understood that a better analysis of giving would break down total 
giving by large or small size of congregation and by urban or rural location of 
congregation.  When he compared Methodist per capita giving with other 
denominations, however, he concluded that Methodists were not doing well. 
 
Per capita giving and low membership retention may have indicated a weakening of 
the ties that bound many people to postwar congregations.  If so, sustaining an 
institutional conference would take a larger number of this type of church member. 
 
The Methodist Church’s South Dakota Annual Conference (Dakota Annual 
Conference before 1953) certainly began the postwar years with a larger number of 
members.  Even though it was subject to the same kind of population change as 
North Dakota, South Dakota Methodists enjoyed greater success establishing 
institutions compared to North Dakota Methodists and Evangelical United Brethren. 
 
In 1948, South Dakota organized a Commission on Discovery and Advance.  This 
commission took over conference fundraising for the Advance for Christ and His 
Church and made several recommendations for conference organization that continue 
to affect The United Methodist Church’s Dakotas Conference today.  By 1951, the 
Commission, chaired by Bishop Cushman and co-chaired by Frank Lochridge, had 
proposed and conference had authorized a Seven Year Program (1950-1957) for the 
capital needs of conference institutions, a fulltime Director of Stewardship and 
Promotion to raise capital funds, and an Interboard Council assisted by a fulltime 
Interboard Secretary.69 
 
The Seven Year Program with Byron A. Davis as Director of Stewardship and 
Promotion, Gladys (James) Davis, his wife, as secretary and bookkeeper, John V. 
Madison as unpaid treasurer, and Fred Hubbard as co-worker in fundraising became 
the South Dakota Methodist Foundation.  This staff personally contacted thousands 
of Methodist families whose contributions of more than $1,200,000 thru the Seven 
Year Program constructed buildings and expanded funds and endowments at Dakota 
Wesleyan University, Methodist Hospital, Jenkins Methodist Home, South Dakota 
Conference Pensions, Lake Poinsett Methodist Camp, Pactola Methodist Camp, 

 
69 Official Journal of the Sixty-fourth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church...[, 1948], p. 50; 

Official Journal of the Sixty-fifth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church....  Sturgis, South 
Dakota:  Reuben A. Tanquist[, 1949], pp. 9, 40-45; Official Journal of the Sixty-sixth Session of the Dakota Annual Conference of 
The Methodist Church...[, 1950], pp. 41-43, 47-48; Official Journal of the Sixty-seventh Session of the Dakota Annual Conference 
(Incorporated) of The Methodist Church...[, 1951], p. 48. 
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Vermillion Wesley Foundation, Brookings Wesley Foundation, Laymans Ministerial 
Student Aid Fund, and the Revolving Building Loan Fund.  They persuaded some to 
include conference institutions in their wills.  The Dakotas United Methodist 
Foundation, which now invests many millions of dollars, is the corporate descendant 
of the Seven Year Program.70 
 
Although the fulltime Interboard Secretary position did not last, the concept of a staff 
director coordinating boards and program ministries did.  The Interboard Council 
became the Coordinating Council followed by several other groups in succession that 
brought board and committee representatives together.71 
 
These means—especially the Foundation—of coordinating a large and complex 
organization proved their worth to the South Dakota Annual Conference of the 
1950’s.  They communicated personally to members of congregations throughout the 
state what conference boards and conference institutions were doing and why they 
were important to the Church.  Church members came to see conference institutions 
as different agencies of one cause, not competitors for money.72 
 

******* 
The postwar conferences sponsored three official or semi-official histories that 
portrayed their recent history as an era of building institutions.  Richard Lunde 
completed a Master of Arts thesis for the University of North Dakota in 1959 
entitled, “History of the Evangelical United Brethren Church in the Dakotas.”  His 
final chapter emphasized the development of a summer camping program for youth 
and the conference’s success in reorganizing its congregations and starting new ones 
in larger cities.  The narrative chapters of History of the Methodist Church in North Dakota 
and Dakota Territory (1960) culminated with the years 1939 to 1959 which C. A. 
Armstrong characterized as “The Period of Stability.”  Several more chapters followed 
on topics like Wesley College, the Board of Trustees, and pension funds.  Circuit Riders 
of the Middle Border:  A History of Methodism in South Dakota (1965) opened with about 

 
70 Official Journal of the Sixty-eighth Session of the Dakota Annual Conference (Incorporated) of The Methodist Church...[, 1952], pp. 
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one hundred pages of narrative ending with a chapter by Frank E. Lochridge, “Recent 
Progress:  Building For the Future (1949-65).”  Then followed one hundred fifty 
pages of additional chapters on “Institutions and Organizations.” 
 
The deliberate turn to large and complex organization recorded at so much length in 
these histories grew out of a desire to create a better world especially thru educational 
institutions like camps that helped individuals to discern a call from God for their 
lives.  Institutional life came, however, with the risk that the details, routines, and 
necessities of sustaining a large organization would shout down any still, small voice. 
 
J. W. Schindler, reporting in 1951 as Secretary of Stewardship for The Evangelical 
United Brethren Church’s North Dakota Conference, observed, “…an overemphasis 
of budgets and goals, of facts and figures tends to leave our people cold and 
unresponsive.”  “Rather,” he put the matter in traditional Pietist and Wesleyan terms 
defining good stewardship as perfection in love, “let us magnify the saving of the soul; 
the growing up in Him in all things; the pressing on toward God’s mark until the 
“promise of the Father” will come upon us.  Then with great love for the Saviour we 
too, and our people, will lay at His feet all that we possess and become His witness.”73 
 
But would people who received the Holy Spirit possess enough of the kind of wealth 
that a large organization needed to keep going? 
 
 
Dakotas Area Convocation, Aberdeen, South Dakota, October 6-8, 1967 
 
Clouds covered the sky and rain was coming down when over 5,000 Methodists and 
Evangelical United Brethren met in Aberdeen to seek vision for the future.  The three 
institutional conferences had organized the largest assembly of their church members 
and constituents ever to have taken place and the largest gathering the city had ever 
hosted.  They planned the weekend event not as a revival but as an education like the 
“teach-ins” that took place on many American college and university campuses during 
the 1960’s.74 
 
The theme of the Dakotas Area Convocation asked two questions:  “Escape or 
Involvement?  Do You Hear the World Crying?”  The urgency of these questions 
appeared throughout the weekend in front-page coverage that the Aberdeen American-

 
73 Journal of the Thirty-second Annual Session of the North Dakota Conference Evangelical United Brethren Church (Closing Session)...[, 
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News gave the event.  On Saturday, it reported the Friday evening speech of the 
Methodist Committee on Relief’s executive secretary, J. Harry Haines of New York 
City, and his remark on the Vietnam War, “No other war in history has had issues so 
little understood and so much confused.”  Just below this report, the paper printed a 
photograph of United States sailors and marines on a beach trying unsuccessfully to 
save the life of another young person.  The caption noted that the war had now 
caused more than 100,000 American casualties.75 
 
Wayne K. Clymer, President of Evangelical Theological Seminary in Naperville, 
Illinois, addressed the theme of the conference in Aberdeen’s Civic Arena on Friday.  
Looking already to the future and what might happen after the convocation, he 
entitled his keynote address, “The Church on Monday Morning.”  “Involvement” in 
the world was not necessarily a good thing, and becoming “busy bodies” with no real 
knowledge of issues or how the Church could influence the world posed a real danger 
for Christians.  Before Monday morning arrived, we all needed Sunday morning 
“…when we can join hands together before Christ and the call of God in our lives.” 
 
He singled out the parents of the baby boom generation and advised them not to get 
upset about the clothing and the hairstyles of teenagers who seemed to be confusing 
social classes and crossing gender boundaries.  Instead, he said, we should be asking 
whether our children see us making sacrifices to fight war, poverty, and injustice.76 
 
The North Dakota and South Dakota annual conferences of The Methodist Church 
also met on Friday in sessions adjourned from the spring to give final approval for 
Sunday morning ordinations.  At Aberdeen’s First Methodist Church, each conference 
agreed to designate the bishop’s appeal, an offering taken in congregations at 
Thanksgiving, for the Delta Ministry.  This project, developed by several Protestant 
and Orthodox denominations, aimed at reducing poverty and establishing civil rights 
in the Mississippi Delta, a largely African American part of the state north of 
Vicksburg.77 
 
Friday concluded with a large evening reception, organized by church women, for the 
weekend’s speakers.  With so many clergy and laity present from all over the Dakotas, 

 
75 Aberdeen American-News, October 7, 1967, p. 1. 
76 Aberdeen American-News, October 7,1967, p. 1; October 8, 1967, p. 1.  Clymer later served in Minnesota and Iowa as a 
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this also provided time for Methodists and Evangelical United Brethren to get 
acquainted.  In 1968, all them would become members of The United Methodist 
Church.78 
 
Saturday morning, Tracey K. Jones of the Methodist Board of Missions’ World 
Division spoke on “A Time to Move.”  He emphasized the struggle for independence 
in Africa and the prospects of Christianity on a continent of growing population and 
many religions.  The United Methodist Church became involved or continued the 
involvement of its predecessor denominations in numerous African projects, 
including Africa University at Old Mutare, Zimbabwe, founded in 1992 with African 
faculty and administration.79 
 
The Aberdeen American-News gave headline coverage to the next speaker, South 
Dakota’s Democratic senator, George S. McGovern, and his opposition to the 
Vietnam War.  McGovern, the son of a preacher in the Wesleyan Methodist Church, 
started out in the 1940’s as a bomber pilot in the Army Air Force, became a 
probationer in the (South) Dakota Annual Conference of The Methodist Church, 
earned a doctorate at Northwestern University (then a Methodist school), and taught 
history at Dakota Wesleyan University.  His leadership of South Dakota’s Democratic 
Party led to several political victories, including his own rise to the United States 
Senate, in a largely Republican state.80 
 
He entitled his speech to the Aberdeen Convocation, “Give Us This Day Our Daily 
Bread.”  Although the newspaper focused on his call for American withdrawal from 
Vietnam and the three postwar conferences had been studying his Senate speech on 
the war from earlier in the year, reducing hunger in the United States and around the 
world turned out to be his real, lifelong interest. 
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“There is no peace or freedom in the world of the hungry.  How much better it is to 
concentrate on fire prevention, rather than try to put out the fires of violence once 
the battles begin to rage, whether in the ghettos of Harlem or the jungles of southeast 
Asia.” 81 
 
Saturday afternoon and evening emphasized youth and “generation gap” issues.  The 
Methodist Church’s Director of Youth and Student Evangelism from Nashville, 
Tennessee, Bill Peckham, went on stage posing as a college playboy skeptical about 
religion.  He responded with smart and disturbing answers to questions from audience 
members who were equally skeptical about his lifestyle.  Had he thought about why 
he was here or life after death?  Who was his God? 
 
Peckham then resumed his true identity as a minister and urged adults to avoid getting 
young people hung up with conventional religious talk and turned off by arguments 
about religion.  Instead, the Church needed to develop “a language of relationships.” 
 
The evening brought a production of The Glass Wall, a play that dramatized a 
communication breakdown between parents and teenagers, and a “happening” when 
Peckham returned to the Civic Arena with two folk singers who performed for the 
more than 1,000 youth who attended the Convocation.82 
 
Sometime during the weekend, John F. Schaefer of the Evangelical United Brethren’s 
Board of Missions in Dayton, Ohio, led a “satellite” group discussion, “With the 
American Indian.”  The United States Commissioner of Indian Affairs and three men 
from the Rosebud Indian Reservation also spoke to the Convocation, but the Aberdeen 
American-News did not report what they had to say.83 
 
The most celebrated speaker at the Convocation flew in on Sunday.  Ann Landers 
(Eppie Lederer) of the Chicago Sun-Times wrote personal advice columns that her 
publisher syndicated to the Aberdeen American-News and many other newspapers 

 
81 Aberdeen American-News, October 1, 1967, p. 21; October 8, 1967, p. 1.  McGovern’s Senate speech, “The Lessons of 
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around the world.  Over decades of writing, she advocated counseling for individuals 
and couples.  Her columns tracked a shift in the attitudes of many Americans, 
expressed in their letters to her, about human sexuality, and her own change of mind 
toward greater freedom.  If the Aberdeen American-News gave a complete report, 
however, she confined her Sunday afternoon remarks on “How to Survive in the 
Schizophrenic ’60’s” to the more publicly acceptable but widely discussed topic of the 
failings of American materialism.84 
 
Bishop Edwin R. Garrison and Bishop Harold R. Heininger led Sunday worship 
beginning with a communion service at 7 a.m.  The choirs of Dakota Wesleyan 
University and Westmar College sang at 10 a.m. worship when several young men 
were ordained and at closing worship in the afternoon.85 
 
As program co-chairmen for the Convocation, the bishops had a great deal to do with 
the choice of speakers and the content of the weekend.  They wanted their 
conferences to look to the future at a moment when The Methodist Church and The 
Evangelical United Brethren Church stood within months of finishing their short lives 
and combining into The United Methodist Church. 
 
Even though the Convocation made the signs of change plain to see and showed that 
the future would be very different from the past, no one in 1967 could see the future 
as clearly as later generations did once that future had become their own past.  The 
bishops, by celebrating communion together and ordaining pastors for a new 
generation, simply took a few first steps into a still unknown time. 
 
Then, at the end of the 1960’s, they finished their own active ministries and retired.  
Bishop Garrison arrived in the Dakotas from Indiana where, during the 1950’s, he 
pastored congregations and became a district superintendent and then administrative 
assistant to the Methodist bishop of the Indiana Area.  During his own episcopacy, he 
chaired the South Dakota Advisory Committee of the United States Commission on 
Civil Rights and served as a member of the Commission of Twenty-Four to abolish 
the Central Jurisdiction and integrate annual conferences.  Like the Convocation itself, 
he worked at the porous boundary of influences between church and state for a 
denomination that had always advocated a program of social change.86 
 

 
84 Aberdeen American-News, October 6, 1967, p. 1; October 9, 1967, p. 1. 
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Bishop Heininger had prepared well to organize an educational event and to preside 
over the uniting of Dakotas and Minnesota Evangelical United Brethren with the 
Methodists.  His father was named John Wesley Heininger, and the son earned 
theological degrees from both a seminary of his own denomination and Boston 
University School of Theology, a Methodist school.  Before General Conference 
elected him to the episcopacy in 1954, he taught at Evangelical Theological Seminary 
and earned a doctorate from the University of Chicago for a dissertation on the 
American theologian, Horace Bushnell, who had emphasized the role of education in 
the Church.  At the time of his election, Heininger was presiding over the seminary.87 
 
The person most responsible for coordinating the people and the resources to make 
the Convocation an event of unprecedented size and public recognition came neither 
from the episcopacy nor other clergy.  Carl Case, a layman from Fort Wayne, Indiana, 
moved to Aberdeen as Area Director of Public Relations soon after Bishop Garrison 
arrived there in 1961.  By 1963, he was also functioning informally as administrative 
assistant to the bishop, and, in the middle of the decade, the two Dakotas Methodist 
conferences reconceptualized his position and named him “Area Program 
Coordinator.”88 
 
As the Convocation’s General Chairman and a member of the staff of the Dakotas 
Episcopal Area, Case assessed the October weekend for the Monday morning issue of 
the Aberdeen American-News.  “It was our hope that men, women and youth could be 
stimulated to think seriously about some of the major concerns of our world, and that 
their concern would not stop at the closing session of the convocation.”  “We hope 
that persons have been motivated to go back home and work on crying needs in their 
own communities.”89 
 

 
87 Encyclopedia of World Methodism, 1:  1106-1107; https://catalog.hathitrust.org/Record/001593510 viewed on October 

10, 2022. 
88 Official Journal of the Seventy-seventh Session of the South Dakota Annual Conference..., Sioux Falls, South Dakota:  John V. 

Madison[, 1961], p. 42; Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference..., Sioux Falls, South 
Dakota:  John De Vries[, 1963], pp. 118-119; Official Journal of the Eighty-First Session of the South Dakota Annual Conference..., 
Sioux Falls, South Dakota:  John De Vries[, 1965], p. 96; Who’s Who in The Methodist Church, 1966, p. 217.  Case (not 
related to Senator Francis Case) moved to The Upper Room in Nashville, Tennessee, in 1968, Official Journal of the Eighty-
Fourth Session of the South Dakota Annual Conference...[, 1968], p. 52.  Official Journal of the Seventy-Fifth Session of the South 
Dakota Annual Conference...[, 1959], p. 101, gave a brief history of Area public relations, and Official Journal of the Eightieth 
Session of the South Dakota Annual Conference...[, 1964], p. 111, called Polly and Bob Holmes, who scripted and directed By 
Poinsett Waters, “the Mother and Father of Dakotas Area Public Relations.”  The names and positions of the 
Convocation Steering Committee members give some idea of the organizational effort required, Proceedings of the Eighty-
second Session North Dakota Conference...[, 1967], p. 95; Official Journal of the Eighty-Third Session of the South Dakota Annual 
Conference...[, 1967], p. 128. 
89 Aberdeen American-News, October 9, 1967, p. 6. 
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These modest words about the future—addressed to a world that now routinely used 
mass communication to exchange information—directed Methodists and Evangelical 
United Brethren back to a part of that world where people still talked with each other 
face to face in communities and congregations.  Whether or not the Convocation 
inspired them, members of The United Methodist Church did, increasingly in the 
1970’s, address “crying needs in their own communities” in ways that turned many of 
their congregations into providers and supporters of social services like food pantries, 
meals on wheels, domestic violence shelters, daycare centers, and youth recreation 
programs.90 
 

******* 
The Aberdeen American-News reported the subjects of seven “satellite” groups where 
smaller numbers of people attending the Convocation listened and discussed issues of 
the weekend.  The list of these subjects outlined what Methodist and Evangelical 
leaders were thinking about the future, and it expressed a social program for the 
Church.  When placed side by side with social issues listed in the 1923 report of a 
North Dakota Methodist Episcopal district superintendent, the past of 1967 
reappears.91 
 
 
 
Table 5.1  Names of Social Issues 
 
1923 District Superintendent’s Report 
International Peace 
 
Race Prejudice and Religious Bigotry 
Child Labor (and Economic Strife) 
 
Divorce Laws 
Economic Strife 

 

 

 
1967 Satellite Groups 
Nations as Neighbors 
Scripture and Social Action 
With the American Indian 
Poverty 
Youth 
Moral Code and Changing Times 
Changes on the Great Plains 
 

 

 

 
90 Proceedings of the Eighty-second Session North Dakota Conference...[, 1967], p. 55, reported that Grand Forks First Methodist 

Church set up a clothing depot in the church for people on welfare and started a weekly visitation program at Valley 
Memorial Home as a result of completing a conference study on “Affluence and Poverty.”  The South Dakota Annual 
Conference supported the interdenominational Rapid City Service Center and other West River projects that served 
Native Americans, Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], p. 64. 
91 See Table 5.1, based on H. Styles Harriss’ report in Minutes of the Thirty-Eighth Session of the North Dakota Annual 

Conference…, Minot and Crystal, North Dakota:  Hollett and Brown[, 1923], pp. 38-39; and Aberdeen American-News, 
October 8, 1967, p. 1, which reported eight groups but gave topics for only seven. 
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People who spoke of “international peace” in 1923 had the First World War in mind 
while speaking in 1967 of “nations as neighbors” implied an alternative to the 
Vietnam War.  But both phrases referred to the problem of war.  “Economic strife” 
and “changes on the Great Plains” came from different periods of rural population 
decline, but the underlying search for some kind of agricultural reform connected 
them with each other and with issues from Dakota Territory. 
 
Neither list included an obvious successor to the issues of temperance and woman 
suffrage that also dated back to the 19th century.  Possible successors to these two 
issues had already emerged by the 1960’s with questions posed by the expansion of 
recreational drug and alcohol use and by the increasing number of women employed 
outside the home.  Drug and alcohol use could very well have come up in a discussion 
of “youth,” and women’s issues would likely have fit for many people into “divorce” 
or “moral code and changing times.”  But the absence of explicit references to drugs 
or women’s liberation represented distinct aspects of the future of The United 
Methodist Church that the Convocation missed. 
 
Whatever the 1967 list of satellite groups missed about the future, it departed from 
the past in an important and enduring way.  Its social program—and subsequent 
social programs of The United Methodist Church—expressed a program of reform 
for the Church as well as society.  Earlier social programs supposed the Church to be 
in extensive possession of a social righteousness that could and must be imparted to 
the world.  The Convocation, however, presented the Church needing change as 
much as society because it was part of society, and society had a history of destructive 
influence inside the Church. 
 
The spread of social issues to the agendas of many conference institutions, boards, 
and committees gave one measure of their new connection to reform of the Church.  
Just as leadership training had required attention from more agencies than conference 
boards of education, so discussion and action on social issues now took place in many 
forums besides conference boards of social concern and committees on social action. 
 
For example, the clear need brought out at the Convocation for new approaches to 
the baby boom generation required new approaches to evangelism as the position title 
of Bill Peckham, “Director of Youth and Student Evangelism,” indicated.  Sunday 
school curriculum development was coming to be seen as a means of social change.  
Campus ministries, traditionally the responsibility of boards of education, responded 
to increasing interest from college students in social issues.  Methodist Youth 
Fellowships in congregations and Methodist Student Movement groups on campus 
took work trips to reservations.  Conference camping committees of the 1960’s 
invited Native American and African American youth to participate in church camps 
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and provided scholarships to help them.  For many years, conference town and 
country commissions had brought together representatives of various conference 
committees to study and develop responses to accelerating rural population decline.  
The Administrator of Methodist Hospital in Mitchell predicted that the adoption of 
Medicare in 1965 would change the United States’ approach to health care from 
“good health is a privilege” to “good health is a right” and cause major change in the 
relationship between government and church-related health care organizations.  A 
1966 report on North Dakota Methodist hospitals and homes mentioned care for 
Native American children.92 
 
Boards of mission promoted studies of affluence and poverty, explored the 
possibilities for trained Indian leadership on the Rosebud Reservation, and supported 
civil rights and economic development in the Mississippi Delta.  Women’s societies, 
traditionally concerned with home missions as well as foreign missions, became 
involved with these same issues.93 
 
War made an impact on clergy in very personal ways if they were military chaplains or 
counseled young men about conscientious objection.  Race became personal for 
several parsonage families who adopted or gave foster care to African American and 
Native American children.94 

 
92 Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], p. 79 (reservation trip); Official 

Journal of the Eighty-First Session of the South Dakota Annual Conference...[, 1965], p. 98 (campus ministries); Official Journal of the 

Eighty-Second Session of the South Dakota Annual Conference...[, 1966], pp. 79 (reservation trip), 89 (Medicare); Proceedings of the 

Eighty-first Session North Dakota Conference..., Wimbledon, North Dakota:  G. Sumner Williams[, 1966], pp. 18-19 (Native 

American children and hospitals), 55 (Sunday school curriculum), 94 (Native American and African American campers); 

Journal of the 83rd Annual Session of the Dakota Conference..., Huron, South Dakota:  Robert H. Feind[, 1966], p. 57 (Native 

American and African American campers); Journal of the 84th Annual Session of the Dakota Conference..., Huron, South 

Dakota:  Robert H. Feind[, 1967], pp. 54, 72 (Native American and African American campers); Official Journal of the 

Eighty-Fourth Session of the South Dakota Annual Conference...[, 1968], pp. 74 (reservation trip), 130 (Native American and 

African American campers); Official Minutes North Dakota Conference of The United Methodist Church Eighty-third Session...[, 

1968], pp. 66, 81 (reservation trip).  Town and country commissions reported annually in the conference journals. 
93 Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], p. 64; Official Journal of the Eighty-

Third Session of the South Dakota Annual Conference...[, 1967], pp. 100-101, 151; Journal of the 84th Annual Session of the Dakota 
Conference...[, 1967], p. 72; Official Journal of the Eighty-Fourth Session of the South Dakota Annual Conference...[, 1968], p. 53; 
Official Minutes North Dakota Conference of The United Methodist Church Eighty-third Session...[, 1968], p. 56.]  See also two 
books with Methodist authors:  Calvin A. Kent and Jerry W. Johnson, Indian Poverty in South Dakota, Bulletin Number 99 
(Spring 1969), Business Research Bureau, University of South Dakota; and Lloyd R. Moses, Whatever It Takes; The 
Autobiography of General Lloyd R. Moses, Vermillion, South Dakota:  The University of South Dakota Press, 1991, pp. 334-
342.  The Women’s Division of Christian Service of the Methodist Board of Missions began work in the Rosebud 
reservation area during the late 1950’s, Official Journal of the Seventy-second Session of the South Dakota Annual Conference...[, 
1956], p. 71; Official Journal of the Seventy-third Session of the South Dakota Annual Conference...[, 1957], p. 72.  See below near 
footnote 99 for Roger A. Smith’s work in the Mississippi Delta. 
94 Proceedings of the Eighty-second Session North Dakota Conference...[, 1967], pp. 17 (chaplaincy), 50 (adoptions and foster 

cares); Official Journal of the Eighty-Fourth Session of the South Dakota Annual Conference...[, 1968], pp. 67 (adoptions and foster 
cares), 79 (conscientious objection); Official Journal of the Eighty-Third Session of the South Dakota Annual Conference...[, 1967], 
p. 64. 
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When The United Methodist Church began in 1968, it began with a sense of urgency 
about social issues and their connection to reform of the Church.  That sense had 
only increased during the months after the Aberdeen Convocation.  Martin Luther 
King, Jr., died by assassination on April 4 in Memphis, Tennessee.  Palm Sunday, 
Easter Sunday, and the Uniting Conference of The Methodist Church and The 
Evangelical United Brethren Church in Dallas, Texas, followed within the month.  
The June report of the South Dakota district superintendents—the report that 
preceded all other board and committee reports in the journals of institutional 
conferences—quoted at length from a sermon that Harvey Sander preached on Palm 
Sunday at First Methodist Church in Pierre, “From Jerusalem to Memphis.” 
 
“When I was a boy I could never understand how people could stand by and consent 
to the crucifixion of Jesus.  I understand it better now.  I have lived in the day when 
men have consented to the bombing and burning of homes of negroes in this land.”  
“No generation ever had more reason for repentance than we do in this 20th century.  
We need to repent for our lack of knowledge and understanding.  We are a generation 
that is educated, but without understanding, and without the love of Christ in our 
hearts.”95 
 
The district superintendents’ report concluded with a vision of “church renewal” in a 
changing world.  Church renewal would be the challenge of the coming era of Church 
history, and this kind of reform would have to begin with the laity.  “Spiritual renewal 
cannot be “programmed down from the top.””  It would mean reform of worship 
because, although God was not dead, “…all too many of us have lost our sense of 
contact with a living God.”  It would mean involvement in the world.  “God gives 
renewal to the church for the sake of the world—not for the sake of the church 
itself.”  “Jesus Christ demands involvement with the world that is hurt, deprived, and 
hungry.”  Church renewal, finally, would mean developing relationships with other 
churches, not just at the denominational level but at the level of congregations, 
especially rural congregations.  Church members needed to get acquainted across the 
boundaries of congregations and cooperate with each other in new ventures.96 
 
Closer attention to the Convocation’s experience with race (“With the American 
Indian”) and church membership decline (an aspect of “Changes on the Great 
Plains”) shows that future Dakotas United Methodists looking to create a better world 

 
95 Official Journal of the Eighty-Fourth Session of the South Dakota Annual Conference...[, 1968], pp. 69, 70 (Henry Hottmann 

quoting Harvey Sander). 
96 Official Journal of the Eighty-Fourth Session of the South Dakota Annual Conference...[, 1968], pp. 76, 77. 
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would be likely to see themselves in a mirror of church reform, what the South 
Dakota district superintendents called “church renewal.” 
 

******* 
Methodists helped to provide and sustain social services to Lakota people on the 
Rosebud Reservation and in Rapid City in the 1960’s, and a variety of situations 
brought Methodists and Evangelical United Brethren into contact with African 
Americans.  Racial integration of the armed forces after 1948 meant that African 
Americans served at Cold War military bases in the Dakotas.  Dakota Wesleyan 
University hired an African American, Ralph L. Williamson, to teach rural sociology in 
the 1950’s.  First Methodist Church in Mitchell received an African American as 
associate pastor in the early 1960’s.  In 1961, protest against interracial dating at 
Dakota Wesleyan took the form of cross burning on campus and hanging the school’s 
president in effigy downtown.  The Methodist Student Movement offered many 
opportunities for young people to travel around the United States and learn about the 
Civil Rights Movement from leaders like Martin Luther King, Jr.  Larry Pressler, a 
member of the Wesley Foundation at the University of South Dakota and later a 
United States Senator, participated in the March on Washington during the summer 
of 1963.  About ten African American members of the Job Corps, a new federal 
government employment training program, participated in worship, Sunday school, 
and Methodist Youth Fellowship at the Methodist Church in Dickinson later in the 
decade.97 
 
But these developments looking outward across the racial boundaries of American 
society could not compare with the scale of racial segregation inside The Methodist 
Church.  Before the merger of 1939, the North Dakota and South Dakota annual 
conferences of the Methodist Episcopal Church had ratified a constitution for The 
Methodist Church that separated African Americans from whites by means of the 
Central Jurisdiction.  As early as 1956, however, the Dakotas Methodist conferences 

 
97 Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], pp. 64, 123-125; Official Journal of 

the Eighty-Second Session of the South Dakota Annual Conference...[, 1966], p. 131 (Rosebud and Rapid City); Official Journal of the 
Seventieth Session of the South Dakota Annual Conference...[, 1954], p. 57 (Williamson); Official Journal of the Eightieth Session of the 
South Dakota Annual Conference...[, 1964], pp. 53, 55, and Official Journal of the Eighty-Second Session of the South Dakota Annual 
Conference...[, 1966], pp. 36, 50 (Philip A. Harley, later of Black Methodists for Church Renewal and Garrett-Evangelical 
Theological Seminary, who served as associate pastor at Mitchell with Dwayne F. Knight); Goering, Dakota Wesleyan 
University, p. 68 (interracial dating); Official Journal of the Seventy-seventh Session of the South Dakota Annual Conference...[, 1961], 
p. 93; Official Journal of the Seventy-eighth Session of the South Dakota Annual Conference..., Sioux Falls, South Dakota:  John V. 
Madison[, 1962], pp. 82-82; Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], p. 88; 
Official Journal of the Eightieth Session of the South Dakota Annual Conference...[, 1964], p. 83 (Pressler); Official Journal of the 
Eighty-First Session of the South Dakota Annual Conference...[, 1965], p. 45 (Kent Millard’s trip to Selma, Alabama); Proceedings 
of the Eighty-second Session North Dakota Conference...[, 1967], p. 55, (Dickinson where Ralph A. Sjursen, who served on the 
conference Board of Christian Social Concerns, was the pastor); Sara L. Bernson and Robert J. Eggers, “Black People in 
South Dakota History,” South Dakota History, 7 (1977):  261-270 (Cold War military bases; Cornelius L. Teer, Jr., at 
Flandreau Indian School). 
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ratified constitutional amendments to integrate clergy and conferences.  The United 
Methodist Church would not complete racial integration of conferences until the 
1970’s, the amendments never mandated merger or integration of congregations, and 
episcopal appointment of pastors still had regard to race.  But, whenever the process 
required a vote from annual conferences, the Dakotas overwhelmingly supported 
integration.98 
 
This agreement about African Americans inside the denomination did not lead 
conferences in the Dakotas to any immediate reform of their relations with Native 
Americans even though white Americans tended to group both relationships under 
the category of race as a problem of relating to nonwhite people.  It did, however, 
lead to widespread, significant support at the Aberdeen Convocation and later for the 
Delta Ministry project in Mississippi. 
 
What is now northwest Mississippi accumulated deep alluvial soil and dense forest 
during thousands of years of flooding from the Mississippi River and the Yazoo 
River.  After the Civil War and emancipation, this Delta region of the state attracted 
many African American small farmers who sought a better life away from the settled 
areas of the former Confederacy.  It also drew white American and foreign investment 
in lumbering and plantation agriculture.  Plantation owners had money but needed a 
labor force.  As they cleared the land of trees, they recruited the African American 
population to raise cotton and reduced them to poverty and dependency.  Later, 
during the 20th century, in a process like what happened on the Great Plains, 
mechanization of agriculture and the development of agricultural chemicals decreased 
the number of farm laborers needed to raise crops.  This increased unemployment 
among African Americans. 
 
Out of the rich soil, the region grew a rich culture that included literature and the 
Blues, but poverty, racial segregation, and limited opportunity pushed many African 
Americans to join the Great Migration from South to North, especially along the 

 
98 Proceedings Sixty-ninth Session of the North Dakota Annual Conference of The Methodist Church..., Williston, North Dakota:  

Ray McClure[, 1954], p. 64; Proceedings Seventieth Session of the North Dakota Annual Conference...[, 1955], p. 67; Proceedings 
Seventy-first Session of the North Dakota Annual Conference...[, 1956], p. 68; Official Journal of the Seventy-seventh Session of the South 
Dakota Annual Conference...[, 1961], p. 46; Proceedings Seventy-sixth Session of the [North Dakota Annual Conference]...[, 1961], p. 
79; Proceedings Seventy-seventh Session of the North Dakota Annual Conference of the Methodist Church..., Velva, North Dakota:  Ray 
McClure[, 1962], p. 19; Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], pp. 50, 83; 
Proceedings Seventy-eighth Session [of the North Dakota Annual Conference] of The Methodist Church..., Velva, North Dakota:  Ray 
McClure[, 1963], p. 99; Official Journal of the Eightieth Session of the South Dakota Annual Conference...[, 1964], pp. 36, 38; 
Proceedings of Seventy-ninth Session North Dakota Annual Conference...[, 1964], pp. 15, 16; Official Journal of the Eighty-First Session 
of the South Dakota Annual Conference...[, 1965], p. 38; Proceedings of Eightieth Session North Dakota Conference..., Wimbledon, 
North Dakota:  G. Sumner Williams[, 1965], p. 18; Murray, Methodists and the Crucible of Race, which documented 
throughout how merely abolishing the Central Jurisdiction without further provisions could be used to perpetuate racial 
segregation. 
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Illinois Central Railroad that took thousands of passengers to the south side of 
Chicago.  Despite this, the Delta continued to have one of the highest concentrations 
of African Americans in the South.99 
 
In Bottineau, North Dakota, early in 1964, while pastoring the Methodist Church and 
counseling students at the North Dakota School of Forestry and Bottineau Junior 
College (Dakota College), Roger A. Smith opened a mimeographed letter from the 
National Council of Churches in New York City.  It asked him to come south to be a 
“minister-counselor” for what became Mississippi Freedom Summer.  Cooperating 
with the nation’s major civil rights organizations, minister-counselors would work 
with student volunteers from all over the country registering African Americans to 
vote, and their presence would call national attention to the suppression of civil rights 
in the state. 
 
Many pastors in the Dakotas and throughout the United States received the National 
Council’s letter.  Smith and a Presbyterian pastor from Bottineau responded by 
driving to Mississippi and spending their vacations there.  They crossed the river at 
Vicksburg during the night and headed north into the Delta for the small town of 
Shaw where they would live and work.  During their brief time there, they transported 
people to the county courthouse in Cleveland to register, usually unsuccessfully 
because the staff failed African Americans when they took a literacy test that the same 
staff helped whites to pass.  One day back in Shaw, however, they witnessed three 
African American teenagers check out books from the town’s storefront library that 
their parents paid taxes to support but had never been allowed to use.  The county 
sheriff, advised by the Federal Bureau of Investigation to keep the peace, deployed 
deputies to prevent a crowd of white residents from attacking the teenagers. 
 
Smith and his Presbyterian colleague had to keep the peace themselves between the 
African American director of Freedom Summer in Bolivar County and the student 
volunteers working there.  The student volunteers were much better educated than 
the county director and did not like taking instruction from him.100 
 

 
99 Charles Reagan Wilson, “Delta,” Mississippi Encyclopedia, viewed at https://mississippiencyclopedia.org/entries/delta/ 

on November 23, 2022.  The Delta formed part of the “Yazoo lands” at issue in the U. S. Supreme Court’s decision in 
Fletcher v. Peck (1810) where John Marshall made a foundational statement on the status of Native American land titles in 
federal Indian law. 
100 Proceedings of Eightieth Session North Dakota Conference...[, 1965], pp. 20, 29, 55-56, 69; Edward McNulty, “The 

Mississippi Freedom Summer Twenty Years Later,” Christian Century, October 17, 1984, p. 959, viewed at 
https://www.religion-online.org/article/the-mississippi-freedom-summer-twenty-years-later/ on November 23, 2022; 
James F. Findlay, Jr., Church People in the Struggle; The National Council of Churches and the Black Freedom Movement, 1950-1970, 
New York and Oxford:  Oxford University Press, 1993, pp. 96, 109n82. 
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Then, after about two weeks of this vacation, the two North Dakota pastors went 
back to Bottineau.  But whatever Smith saw and felt that summer compelled him to 
return and work in or near the Delta for the rest of his active ministry.  He spent the 
next two conference years as a volunteer for a longer-term project of the National 
Council of Churches, the Delta Ministry, and eventually became its hired finance 
officer based in Edwards at the Mount Beulah Conference Center.101  In 1967, a few 
months before the Aberdeen Convocation, he gave a special report to the regular 
conference sessions of North Dakota and South Dakota. 
 
His report described the Delta and listed several things that Dakotas Methodists could 
do to support the Ministry.  He spent most of his time addressing the issue of “police 
brutality” in the state capital, Jackson.  He granted that some people in the Dakotas 
might ask “what stake the people here have in what is happening in Mississippi.”  But 
he pointed out that a Lemmon, South Dakota, newspaper had, in 1965, published an 
editorial the Mississippi State Sovereignty Commission wrote and circulated to 
newspapers outside its state.  This editorial called for an apology from the National 
Council of Churches for accusing the Jackson police of brutality while arresting 
demonstrators in June of that year, a charge also denied by two Methodists—the 
Governor of Mississippi and the Mayor of Jackson.  The Jackson Daily News then 
published an editorial quoting at length from the Lemmon editorial as evidence that 
people in South Dakota sided with Mississippi white Methodists.102 
 
Smith also recalled his involvement, early in the morning of May 12, 1967, with the 
family of Benjamin Brown after police shot and killed Brown, “a prince of a fellow 
and a friend of mine,” a 22-year-old African American who had worked for the Delta 
Ministry.  Brown and a veteran wounded in Vietnam left a café in Jackson and were 
heading for another because some students from Jackson College (Jackson State 
University) were protesting nearby, and the café was not doing business.  The police 
were trying to control the crowd and started firing their guns about the time Brown 
and his friend came out of the café onto a sidewalk away from the protesters.  Brown 
ran to avoid getting shot.  Someone in the police lines, possibly a member of the 
Mississippi Highway Safety Patrol, shot Brown three times from behind, killing him 
with a bullet to his head.  Smith received a call at a meeting he was attending near 
Jackson asking him to come to the hospital where Brown had been taken.  He waited 
there with Brown’s wife, his widowed mother, and his brothers in the midst of 

 
101 Mark Newman, Divine Agitators; The Delta Ministry and Civil Rights in Mississippi, Athens and London:  The University 

of Georgia Press, 2004, p. 43. 
102 Official Journal of the Eighty-Third Session of the South Dakota Annual Conference...[, 1967], pp. 73-74.  The state legislature 

established the Mississippi State Sovereignty Commission in 1956 to resist public school desegregation following the 
Supreme Court’s ruling in Brown v. Board of Education (1954). 
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“hostile” police until 4:42 a.m. when they received word from the emergency 
operating room that Brown was dead. 
 
Smith believed that the death was no accident because he had heard that a member of 
the Jackson police vowed to kill Brown one day.  He said that he felt at that moment 
“terribly ashamed” to be a white man.  “Someone has said,” Smith told the Dakotas 
conferences, “that you can read of a hundred atrocities, you can hear of a thousand, 
but you only have to see one.”103 
 
In 1968, despite the assassination of Martin Luther King, Jr., just north of the Delta in 
Memphis, Tennessee, Smith could report some achievements.  “The gains have been 
mostly in, of, and by the black community.”  One hundred thirty African American 
candidates stood for election in the fall of 1967, and voters elected twenty-two of 
them.  The Delta Ministry, now the largest civil rights organization in the state and 
directed by African Americans, contributed by helping voters to register and 
candidates to learn how to conduct political campaigns.  The Ministry also ran 
economic development projects to foster African American business and 
employment, educational projects like Headstart and public school desegregation, and 
social services like day care.  Huge emergency needs for food, clothing, and medicine 
required political and economic power for African Americans to attack the causes of 
these needs and the Ministry to avoid becoming only a relief agency.  Even procuring 
relief meant pressuring government to do its job.104 
 
Smith could report very little change in the bigger picture, however.  The Ministry had 
tried in many ways during its early years to reach out to white citizens, but, except for 
a very few, they rejected its attempts to bring both races together as equals.  “The 
white Church has woefully accommodated itself to its environment.”  “When will we 
begin to rid ourselves of our racism, to become an inclusive society, be truly 
democratic, and practice the Christian faith in everyday human relationships?” 
 

 
103 Official Journal of the Eighty-Third Session of the South Dakota Annual Conference...[, 1967], pp. 73-74; United States 

Department of Justice, Civil Rights Division, File No. 144‑41‑3570, viewed at https://www.justice.gov/crt/case-
document/benjamin-brown-notice-close-file on November 25, 2022; Newman, Divine Agitators, p. 101.  The North 
Dakota Annual Conference, on motion of James Pomeroy and the Board of Christian Social Concerns, sent telegrams to 
government officials in support of investigating Brown’s death, Proceedings of the Eighty-second Session North Dakota 
Conference...[, 1967], pp. 27, 63. 
104 By 1988, Mississippi had a larger number of African American elected officials than any other state, Newman, Divine 

Agitators, p. 211.  Findlay, Church People in the Struggle, p. 120, and Newman, Divine Agitators, pp. 126, 149-150, described 
how the Delta Ministry became the largest civil rights organization in the state as measured by number of field workers 
deployed.  Newman, pp. 44, 162-165, discussed pressure exerted on government to distribute surplus food and improve 
the food stamp program. 
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The United Methodists of the Dakotas had, however, made a big difference.  Bishop 
Garrison’s Thanksgiving Offering Appeal, authorized at the Aberdeen Convocation, 
kept Smith in Mississippi, and it kept the Mount Beulah Conference Center where he 
worked open.  Other gifts from local churches and individuals had arrived or were 
forthcoming.  He issued an invitation to come visit which eventually brought 
organized work trips from the Dakotas.105 
 
In 1971, Smith informed the North Dakota Annual Conference of The United 
Methodist Church about major changes in the Delta Ministry itself.  The Director let 
most of the staff go because of budget cuts from the National Council of Churches 
and reduction in federal spending for anti-poverty programs.  Smith continued as a 
volunteer and tried to help other unemployed staff.106 
 
The Delta Ministry faced financing problems from its beginning.  White Methodists in 
the South including the Southeast Jurisdiction’s College of Bishops, the Bishop of the 
Jackson Area, and members of congregations had objected frequently and angrily 
since 1964.  This held up official Methodist support from the Board of Missions until 
the fall of 1966 after several investigations, exoneration of the Ministry from charges 
of communism, and endorsement from the Upper Mississippi Conference of the 
Central Jurisdiction.  In 1971, when the Ministry’s staff was cut, people and churches 
that did not want to donate could point to national debate about “black power,” but 
inflation and recession connected to the Vietnam War also contributed to reduced 
church giving across the country.107 
 
Whatever the financial causes, dismissal of staff revealed important and genuine 
disagreement within the Ministry about its future direction.  An African American 
from Boston had served as acting director and then director of the Ministry since the 
fall of 1966.  Under financial pressure to restrict or eliminate some operations, he 

 
105 Official Minutes North Dakota Conference of The United Methodist Church Eighty-third Session...[, 1968], pp. 109-110; Official 

Minutes The North Dakota Conference…The Third Session…, Fargo, North Dakota:  W. Russell Harris[, 1971], pp. 24, 178.  
Jim Towler, “Historical Reflections on Ministry in the Dakotas and Churches,” August 7, 2004, File 00680 in author’s 
possession, recalled work trips organized by the North Dakota United Methodist Men, including Robert Sundin of 
Bowbells and the Coteau United Methodist Church, lay delegate to the General Conference of 1972.  A Century of Love; 
United Methodist Women; Our Mission—To Share; A History of United Methodist Women in North Dakota, n.p.:  United 
Methodist Women, North Dakota Conference United Methodist Church, 1984, referred throughout to various UMW 
local units’ support for Delta projects. 
106 Official Minutes The North Dakota Conference…The Third Session…[, 1971], 177-178. 
107 Findlay, Church People in the Struggle, pp. 143, 148, 154-155, 201, 222; Newman, Divine Agitators, pp. 29-31, 36-37, 117, 

122, 178-179, 189-190.  A number of Methodists and Evangelical United Brethren were involved in the Delta Ministry 
project including Colin W. Williams, author of John Wesley’s Theology Today (1960) (Findlay, pp. 30-31; Newman, p. 3); 
Arthur Thomas (Findlay, p. 117; Newman, pp. 14-15); Bruce Hilton (Findlay, pp. 118-119; Newman, p. 42), Ed King 
(Newman, pp. 156-158, 173); and Thelma Barnes, native of Greenville, Mississippi, administrator, and long-time 
colleague of Smith (Findlay, p. 129; Newman, pp. 86-87 and throughout). 
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decided to focus on technical assistance for projects that would have statewide or 
multi-county impact like helping African American legislators draft bills and African 
American organizations apply for federal grants.  Many African Americans on staff 
had grown up in Mississippi and wanted to continue county-level projects that served 
the poor directly and helped them organize.108 
 
Smith joined with other dismissed staff members when they formed a new 
organization, the Delta Resources Committee, headed by an African American 
woman.  He moved north into the Delta to Greenville and worked there in a 
supporting role through the 1990’s.  These years saw continuing poverty and new 
problems with drugs and crime.  He helped start a family life center in response.109 
 
Although he kept working in Mississippi, Smith took retirement in 1989.  Born in 
1926, he received his college education at Taylor University, a holiness school in 
Indiana, and went on to Drew Theological School.  He served rural and small-town 
churches during the 1950’s and early 1960’s.  Now, on the floor of the annual 
conference, he gave his final report for the Delta Resources Committee. 
 
His summary of where racial progress stood in Mississippi could have applied to 
white relations with racial minorities all over the United States.  “We have come a 
long way, but we still have a long way to go.”  He listed several examples, but the first 
one looked inward at the Church.  “The local church…is still almost totally 
segregated….”  Annual conferences had not implemented open itineracy—the United 
Methodist stated policy of appointing pastors to churches without regard to race or 
other social differences. 
 
Smith believed that the Church had a great deal more to contribute to progress on 
race in the United States than only reforming itself and bringing material resources to 
bear on poverty.  The Church needed to do its own job of helping people to improve 
their sense of self-worth and their relationship with God—their understanding that 
God loves all people and their “knowledge and assurance of salvation through a 
personal relationship with Jesus Christ.”  Everyone of whatever race or condition 
ought to hear this message. 
 

 
108 Findlay, Church People in the Struggle, pp. 154-155; Newman, Divine Agitators, pp. 146, 191-196, 204-205.  Findlay, p. 

242, interviewed Smith.  Newman, p. 301n1, cited Roger A. Smith and others, “From Democracy to Dictatorship:  The 
Delta Ministry, 1968-1972,” folder “Delta Ministry Board, 1970-1973,” box 9, Patt Derian Papers, Mitchell Memorial 
Library, Mississippi State University, Starkville, and used it extensively in his account of the 1971 staff reduction. 
109 McNulty, “The Mississippi Freedom Summer Twenty Years Later,” Christian Century, October 17, 1984, p. 959; The 

Official Journal The North Dakota Annual Conference…The Twenty-first Session…, n.p.:  Gary Ball-Kilbourne and Mark 
Ellingson[, 1989], pp. 159-160; Newman, Divine Agitators, pp. 205, 208, who stated that The United Methodist Church 
provided financial support for the family life center. 
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At the end of his final report, Smith named some of the African American men and 
women he had worked with for so many years.  “They are black and I am white, and 
we have worked harmoniously and with mutual respect for one another.”  This simple 
fact, attested by one of the women when she came to the 1992 session of the North 
Dakota Annual Conference to thank the members for keeping Smith in the field for 
more than twenty-five years, bore witness to what the institutional conference could 
accomplish and to a still unrealized future for American society.110 
 

******* 
After Harvey Sander preached his Palm Sunday sermon following the assassination of 
Martin Luther King, Jr., First Methodist Church in Pierre lost some members.  His 
district superintendent noted that the congregation also gained some members,111 but, 
in the future, this kind of membership loss raised questions about why congregations 
and conferences continued to experience membership decline.  Were “political” 
sermons and divisions inside congregations over social issues responsible for cutting 
the Dakotas membership of The United Methodist Church in half from its formation 
in 1968 to the dissolution of the Dakotas Area in 2012?  Did reaction against the 
project to reform and renew the Church in light of issues facing American society 
eventually turn congregations away from engagement with social issues and focus 
their attention on what they needed to do to recruit more members? 
 
These questions assumed that The United Methodist Church suffered a particular 
kind of membership decline characterized by members who disagreed so much with 
the direction of their congregation or their denomination that they severed their ties 
and left.  Disagreements most likely explain some of the decline because Christians in 
the United States disagreed vocally and sometimes bitterly about many things during 
the years after 1968.  This certainly made any separations memorable as explanations 
for membership decline—like funerals made the loss of members by death 
memorable. 
 
But other factors, less memorable because they worked less loudly and more 
gradually, also contributed.  Some of them had been at work for a long time before 
the upheavals of the 1960’s.  The Dakotas conferences became aware of rural 
population decline long before the Aberdeen Convocation held a discussion of 
“Changes on the Great Plains.”  Rural sociologists had been tracking the movement 
of people off farms and into towns and from towns into cities since the early 20th 

 
110 The Official Journal The North Dakota Annual Conference…The Twenty-first Session…[, 1989], pp. 49, 159-160; The Official 

Journal The North Dakota Annual Conference…The Twenty-fourth Session…, n.p.:  Linda R. Harris and Mark Ellingson[, 1992], 
pp. 94-95.  Thelma Barnes of Revels United Methodist Church, Greenville, Mississippi, presented the conference with a 
plaque from the Delta Resources Committee. 
111 Official Journal of the Eighty-Fourth Session of the South Dakota Annual Conference...[, 1968], p. 70. 
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century.  This migration stimulated the growth of larger congregations in the cities 
although congregations and conferences could easily lose track of members who 
moved off the land, and migrants did not necessarily stop their migration at the 
borders of North Dakota and South Dakota.112 
 
During the 1960’s, a large number of people born after the Second World War 
increased the scale of another kind of migration at precisely the time that the earliest 
and oldest members of this baby boom generation became adults:  going to college.  
Young people who had the opportunity to attend colleges or universities encountered 
large numbers of their peers and a curriculum increasingly under the influence of 
scientific and technological thinking.  Some institutions of higher education continued 
to insist on traditions like Westmar College’s prohibition of social dancing and Dakota 
Wesleyan University’s compulsory chapel, but campus pastors at public universities in 
the Dakotas reported an increasingly hostile environment for religion.  Resistance to 
Christianity as traditionally practiced and expressed came from students themselves, 
not only from some faculty and certain aspects of university curriculum.  Competition 
for Sunday evening activities developed.  “Many students wouldn’t be “caught dead” 
in a Christian student center or local church,” one campus pastor pointed out.  “On 
most campuses the Sunday-morning Bible classes, the Saturday night square dances, 
the Sunday evening meetings with suppers are a thing of the past.”113 
 
Campus pastors tried to meet the challenge of the new generation by holding 
discussions on social issues and other controversial topics like “the death of God 
theology,” interfaith marriage, and “the pill” (contraception).  “The death of God” 
could mean several things in the 1960’s.  It could mean desire to get rid of shallow 
presentations of God in churches.  Or it could mean proposing that, on the cross, 
God willingly ceased to exist in order to introduce Jesus and the way of love into 
human history.  Or it could mean idealizing the autonomy and self-reliance of 
individual human beings who lived without believing in a transcendent being.  A 
widely circulated joke gave a superficial but entertaining summary of the theological 

 
112 See above chapter three near footnote 110 on rural sociology; Official Minutes North Dakota Conference of The United 

Methodist Church Eighty-third Session...[, 1968], pp. 52-53, 56, noting the growing inequality of congregational size as an 
issue for rural congregations. 
113 Journal of the 84th Annual Session of the Dakota Conference...[, 1967], p. 52 (Westmar dancing); Goering, Dakota Wesleyan 

University, pp. 73, 100; Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], p. 79 (DWU 
chapel); Proceedings Seventy-fifth Session [of the North Dakota Annual Conference] of The Methodist Church…[, 1960], p. 65; Official 
Journal of the Eighty-Third Session of the South Dakota Annual Conference...[, 1967], pp. 82-83, 88-89; Journal of the 85th Annual 
Session of the Dakota Conference United Methodist Church...[, 1968], pp. 72-73 (hostile environment); Official Journal of the Eighty-
Second Session of the South Dakota Annual Conference...[, 1966], p. 78; Official Journal of the Eighty-Third Session of the South Dakota 
Annual Conference...[, 1967], 87 (“caught dead”). 
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debate by quoting Friedrich Nietzsche, a 19th century philosopher, who asserted, 
“God is dead,” and attributing to God the undeniable epitaph, “Nietzsche is dead.”114 
 
The Wesley Center of Religion (formerly Wesley College) and Wesley Foundation on 
the campus of the University of North Dakota recorded increased enrollment in 
courses devoted to the academic study of religion (the description of Christianity and 
other religions without advocating one over another but trying to understand what 
religion meant to human beings).  At the same time, it reported “…waning interest in 
extra-curricular programs at the campus religious centers.”115 
 
Going to college in the 1960’s and later in the century could mean intense interest in 
exploring the spiritual aspects of life, but it is easy to see that campus migrants could 
have ended up somewhere besides a Dakotas United Methodist congregation.  How 
much the experience of college as time away from church contributed to membership 
loss would be difficult to measure, but, before the decade finished, campus ministry 
itself had diminished.  The founding of The United Methodist Church, the growth of 
ecumenical relationships, and decreasing numbers of participants in campus ministries 
brought an end to the Methodist Student Movement and the merger of this and the 
ministries of several other Protestant denominations into United Ministries in Higher 
Education.  The great experiment of Wesley College in Grand Forks ended, too.  On 
the other hand, students who returned to the Church or never left it came back 
exposed to involvement in the world as crucial to living the Christian faith.  They 
came back experienced in new ways of worshipping with guitars and folk music—one 
beginning of the contemporary worship movement.116 
 
Another factor in the coming membership decline of The United Methodist Church 
never received attention in the journals of the Dakotas conferences even though it lay 
at the root of some of the other factors and even though conference statistical reports 
recorded it in plain sight:  changes in families over generations.  As a group, the 
parents of children born after the Second World War who raised their families in The 

 
114 Official Journal of the Eighty-First Session of the South Dakota Annual Conference...[, 1965], p. 98 (social issues); Official Journal 

of the Eighty-Second Session of the South Dakota Annual Conference...[, 1966], p. 83; Official Journal of the Eighty-Third Session of the 
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South Dakota Annual Conference...[, 1967], p. 88; Proceedings of the Eighty-second Session North Dakota Conference...[, 1967], p. 73 
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W. Moe, and Russell E. Tarver. 
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Methodist Church or The Evangelical United Brethren Church raised more children 
than their own baby-boom children did.  This continued a long-term trend that began 
early in the 20th century if not before.  Decline in the number of children contributed 
to membership decline in The United Methodist Church because the Methodist 
Episcopal Church and the Evangelical Association had been relying on children and 
youth raised in a congregation as their primary source of new members since the early 
20th century.117 
 
Unlike some of the other factors that contributed to membership decline, the smaller 
number of children raised by the baby boom generation did not cause congregations 
to lose people who were already members.  Instead, it made the pool where 
congregations usually fished for new members less populous. 
 
Carl Case, who later organized the Aberdeen Convocation, portrayed the ideal 
Methodist family of the early 1960’s in two pamphlets that he prepared to promote 
Wesley Acres Camp near Valley City, North Dakota, and the conference budgets of 
North Dakota and South Dakota.  He emphasized to the pastors and lay members at 
the 1963 conferences that the family photos on the covers of the pamphlets did not 
come from shoots of professional models.  They were taken from real life with real 
families just like many of the families conference members knew in their own 
congregations. 
 
The father of one of the families worked in an office as an auditing supervisor.  Case 
did not say whether the mother was employed outside the home.  These parents were 
raising five children from a youngest son aged 9 to a 19-year-old daughter on her way 
to college.  Another daughter and two more sons were born in between.  The entire 
family was “enmeshed” in church leadership positions and activities and enjoyed 
attending camps. 
 
The second family lived on a farm near Groton, South Dakota.  The father and 
mother had given birth to four children ranging from a 7-year-old daughter to a 16-
year-old son with two more sons in between.  Like the camping family, they 
participated actively in their congregation.  Case highlighted their stewardship with 
stories about the three sons.  The third son, an 11-year-old, gave away $1.37, the 
entire contents of his piggy bank, on the first Sunday of Groton’s new church 
building campaign.  His two older brothers decided to sell the hog that their father 

 
117 See above chapter three near footnote 46.  Herbert S. Klein, A Population History of the United States, second edition, 

Cambridge and other places: Cambridge University Press, 2012, pp. 1, 155-166, viewed at 
https://doi.org/10.1017/CBO9781139059954 on January 25, 2023, described the baby boom in the general population 
of the United States as a temporary departure from the long-term trend of decreasing fertility in societies that 
experienced an industrial revolution. 
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had given them as their share in the work of the farm.  They brought the check to 
church for the new building.118 
 
In less than twenty years, the number of children born and baptized in these two 
families at least doubled their parents’ number and gave their congregations the 
possibility of replacing the parents when they died as well as the possibility of a net 
increase in church members.  The number of grandchildren born into the families 
was, obviously, not known in 1963.  But the baby boom children most likely raised 
fewer children than their parents because, later in the decade, the rate of baptism for 
Dakotas Methodists and Evangelical United Brethren, continuing its decline from the 
early 20th century, fell to 2%.  After 1968, The United Methodist Church experienced 
further decline in the annual number of baptisms per church member. 
 
What made a 2% rate of baptism significant?  It meant that children who grew up, 
married, and had children of their own did not bear enough children to maintain or 
increase the number of church members in their congregations.  At 2%, the number 
of infant baptisms could never reach the number of people who were church 
members in a given year of the 1960’s and do so within 30 years—approximately the 
maximum number of future years that remained for bearing children to the women 
members of the congregation who started bearing children in that given year of the 
1960’s.  The baby boom generation started raising children in the 1960’s.  By 
sometime in the 1990’s at the latest—30 years later—women who started bearing 
children in the 1960’s no longer conceived and gave birth.  So, the children they did 
bear and present for baptism before then were fewer in number and these baptized 
children, as a group, gave birth to fewer children themselves.  As long as the baptism 
rate remained at 2% or lower, this process would continue across generations.119 

 
118 Official Journal of the Seventy-Ninth Session of the South Dakota Annual Conference...[, 1963], pp. 120-121; Proceedings of the 

Seventy-eighth Session of the [North Dakota Annual Conference of The] Methodist Church...[, 1963], pp. 66-67. 
119 The underlying datasets for number of baptisms and number of members are the statistical tables in the conference 

journals.  The usual measures of births and family size in a population are various forms of the fertility rate—the number 
of live births divided by the number of women of childbearing age.  Since no one collects historical data by religious 
affiliation on either the numerator or the denominator of the fertility rate, inference from the rate of infant baptism 
offers a useful substitute.  The annual rate of infant baptism is the result of dividing the annual number of infant 
baptisms by the annual number of members (of all genders).  This does not confine the measurement to the women of 
childbearing age in a congregation, and the underlying data do not reveal when the number of women of childbearing 
age may itself have been declining and contributing to membership decline.  But it does measure the potential for 
membership growth from within a United Methodist congregation or conference because church members had to be 
baptized. 
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grown at a rate of 𝑥 during n years.  (This formula is the same as the formula for compound interest.)  For example, if a 
congregation or a conference started with an original membership (population) of 1,000 and grew from infant baptism 
and all other sources at a rate of 0.02 (2%) per year for 30 years, then it would end up with about 1,811 people who were 
still living or had lived at some point during those years.  Of course, some of the “original” people would have moved or 
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Congregations recruited new members who were joining any congregation for the 
first time (“professing faith”) primarily when they confirmed or otherwise received 
previously baptized children or youth into full membership.  If this were not true—if 
they had baptized large numbers of adults from the general population who had not 
grown up in a congregation—then the declining rate of infant baptism would not 
have mattered so much.  But it did matter, and the whole historical process that led in 
the future to membership decline revealed long-held values of Methodists and 
Evangelical United Brethren. 
 
Fewer births in a family—less childbearing and less subsequent child care—gave 
mothers or future mothers more time to pursue schooling, to seek paid work in the 
world, and to respond to an expanded sense of what God was calling them to do with 
their lives even though the Church, in practice, did not generally recognize a woman’s 
call to preach until after 1968.  Drawing first-time members of the Church primarily 
from baptized children and youth reflected an emphasis on years of education in 
practices like stewardship as the path to discerning a call from God.  The quality of 
life in a congregation’s families, which the number of a family’s children materially 
affected, influenced the quality of its involvement with social issues because the lives 
of its own families could bear witness to the family as the foundation of a free society. 
 
All of these things amounted to a new development of long-held values practiced 
across generations by large numbers of Methodists and Evangelical United 
Brethren.120 
 
Did this mean that membership growth in The United Methodist Church was 
sacrificed from the outset to greater opportunities for women and, later on, to many 
other changes in marriage and the family that happened from 1968 to 2012? 
 
The future that the Aberdeen Convocation tried to see was, in consequential ways, 
already written in the conference statistical reports of the 1960’s and their evidence of 

 
died during the 30 years, but only 811 “new” people would have become available to replace them.  Those 811 people 
could have come from births within a congregation or people from outside who joined a congregation.  Whatever the 
source, a 2% rate of overall growth could not replace the original membership in 30 years much less increase the 
membership.  So, if the rate of baptism were itself only 2% and the rate of baptism came close to the rate of birth, then a 
congregation or a conference could not completely replace its original membership by means of one generation’s bearing 
children, and the next generation would consist of only 811 people to produce grandchildren.  30 years—a reasonable 
estimate of a woman’s potential number of years to bear children—overestimates the actual amount of time between 
first birth to a typical American woman of the second half of the 20th century and her last birth. 
120 See above chapter three near footnote 46.  Ashley Boggan, “A God-Sent Movement:  Methodism, Contraception, 

and the Protection of the Methodist Family, 1870-1968,” Methodist History, 53 (2015):  68-84, concluded that large 
numbers of Methodists came to see contraception as a means of protecting their families by limiting the number of 
children. 
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a declining number of births.  Each of those births, however, led to a baptism and a 
public expression of faith that a helpless infant could grow into a disciple of Jesus 
Christ and, as a steward of some unique set of gifts who heard a personal call from 
God, make a better world. 
 
But if this faith were true, then any number of future disciples twelve or greater would 
amount to enough church members, especially since the Great Commission (Matthew 
28:18-20) made no mention of bearing children but only of going to people who had 
already been born once. 


