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Abbreviations 
Footnotes help a reader to look at the same sources that the author studied, to verify the author’s 
accuracy, to assess the validity of the author’s interpretations, and to obtain more information on a 
topic of interest.  In this draft, abbreviation has been limited to a shorter, intuitive version of the 
original citation that should lead back easily to the original, complete citation. 
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Though the fig tree do not blossom, 
  nor fruit be on the vines, 
the produce of the olive fail 
  and the fields yield no food, 
the flock be cut off from the fold 
  and there be no herd in the stalls, 
yet I will rejoice in the Lord, 
  I will joy in the God of my salvation. 
God, the Lord, is my strength; 
  he makes my feet like hinds’ feet, 
  he makes me tread upon my high places. 
 

Habakkuk 3:17-19 
(Revised Standard Version, 1952) 
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Chapter Four 

THE GREAT WAR 
& 

THE GREAT DEPRESSION 
 
Open Market Investment Committee Meeting with the Federal Reserve Board of Governors, 

Washington, D.C., January 12, 1928 
 
John P. Jenkins spoke to the pastors of the Dakota Annual Conference as the oldest 
surviving member of conference when it was approaching fifty years from its 
founding in Territorial days.  Now, as superintendent for the Sioux Falls District at 
the end of his ministry, he read the last verses of the prophet Habakkuk to encourage 
them. 
 
They needed encouragement because the pastoral mission of the Church was 
collapsing around them.  I remember the sod shanties, he reminded them, the twisted 
hay and flax straw, the salt pork and potatoes, and bread with a mixture of hay ashes.  
With the poverty of the founding years, I also remember the sacrificial spirit that built 
the very church buildings that a second generation is now willing to close because 
they lost a crop.1 
 
But this generation and their children lost more than a year’s crop between the peace 
that ended the Great War (First World War) in 1919 and the resumption of war in 
1939 that ended the Great Depression.  Two stories they told showed what they lost. 
 
The cover on the Journal of the Dakota Annual Conference for 1918 showed a soldier 
at ease in dress uniform of the Canadian Army looking directly into the camera.  On 
his right shoulder, he wore the circular patch of the Medical Corps with a red cross on 
a field of white.  The caption recited his birth in England in 1887, journey to America 
in 1909, and preaching appointments in Minnesota, North Dakota, and South Dakota 
including De Smet where his wife and two small daughters lived.  He enlisted in 
August 1917 and served eight months before being wounded and hospitalized.  The 

                                                 
1
 Official Journal of the Forty-seventh Session of the Dakota Annual Conference Methodist Episcopal Church..., n.p.[, 1931], pp. 465-

466.  See also Earl A. Roadman’s account of Jenkins’ views in Official Journal of the Forty-eighth Session of the Dakota Annual 
Conference Methodist Episcopal Church..., n.p.[, 1932], p. 60.  Jenkins Living Center, Inc., Watertown, South Dakota, which 
began operating as Jenkins Memorial Home in 1958, took its name from John P. Jenkins. 
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narrative then lost its merely descriptive tone, assumed a voice of outrage at the 
enemy, and went on to say that the Huns bombed the hospital from the air.  In an 
instant, his life ceased, his wife became a widow, and his daughters lost their father.  
Rev. George William Roberts was “the first American Methodist minister to fall in the 
World War,” and “the Dakota Conference is proud of him.”2 
 
Gladys Miller wrote the second story from memory in 1976.  She was remembering 
back more than forty years to the time when Norval Luke was supply pastor at the 
Methodist Episcopal Church in Carpenter, South Dakota, with his wife, three small 
children, and an automobile that always needed gas and maintenance.  It was in “the 
days when dust blew so thick you couldn’t see but a few feet beyond the windows and 
our curtains hung full of dust,” and you had to “cook with all pans covered or not all 
the black specks in the food was not pepper.”  “Fields so dry that the top soil was all 
blown away or piled over the fences and into ditches.”3 
 
Sometime after Luke arrived in 1928, the Ladies’ Aid discovered that their pastor had 
to pay the conference apportionment.  As the economy stagnated, many official 
boards of local congregations decided to pay their pastors but not the conference.  
This meant that the bishop, the district superintendents, and missionaries would not 
be paid.  To prevent this, the conference required pastors to pay what their 
congregations could not or would not pay.  Pastors who could not pay the conference 
out of their salaries took out bank loans.  So, the Ladies Aid at Carpenter decided to 
pay the apportionment from their earnings at fall bazaars and suppers. 
 
Gladys Miller worked in the State Bank of Carpenter where her uncle was president.  
It failed in 1931.  Customers stopped banking cash from their grain and livestock sales 
but cashed out all their savings.  Even though Miller’s uncle sold his own land and 
livestock and invested in the bank hoping to save it, he left town “completely broke” 
when the bank failed.  The loan notes of his customers came due immediately, and 
when they could not pay, they lost their homes and their farms and businesses.  
Church members could not keep up their financial giving and stopped coming to 
church. 
 
In 1932 or 1933 when “things were about at its worst,” the Lukes ran out of food.  
One morning, they gave their children breakfast but not themselves.  Nothing 
remained on their shelves.  Mrs. Luke wanted her husband to go to the grocery store 

                                                 
2
 Official Journal of the Thirty-Fourth Session of the Dakota Annual Conference of the Methodist Episcopal Church, n.p.:  I. M. Hargett 

and J. M. Hunter[, 1918]. 
3
 “Dirty Thirties by Gladys Miller, January 13, 1976,” South Dakota United Methodist Historical Society, News & Notes, 

December 1987.  This document and editorial notes are the basis for the following paragraphs on Miller and Norval 
Luke. 
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and try to buy something on credit, but he refused because they could never earn 
enough to pay off the debt.  So, they prayed about it and trusted that God would 
provide food without their having to go into debt. 
 
That same morning, Miller was baking bread and somehow baked a larger number of 
loaves than usual.  “When I was debating with myself what in the world I was going 
to do with all that Bread twice a voice or thought so loud I couldn't ignore it told me 
to take two loaves to Lukes.  I didn't pay much attention the first time but the second 
time I really had the feeling a hand was on my shoulder and voice so commanding 
that I take some of that bread to Lukes that I did.  I couldn't believe anyone could be 
so happy over two loaves of bread.”  Later that day, Luke received payment for some 
manual work he had done in the community and the promise of more work in the 
future. 
 
He and his family left Carpenter in 1933 for a new appointment, but, two years later, 
his name disappeared from the conference journal. 
 
The events in these two stories, an obituary from the Great War and a memoir of the 
Great Depression written from a distance about a still unforgotten time, happened a 
decade apart.  The stories seem to be connected only in the sense that they both 
recount the experiences of individuals who faced disasters on a scale so immense that 
they would have to be compared to a force of nature like the wind—the wind that 
scooped up the dry earth of North Dakota and South Dakota and hurled it into the 
sky. 
 
But what took place in Carpenter, South Dakota, around 1931 depended on the war 
more than a decade before and cannot be understood in isolation from it.  Charles L. 
Wallace, district superintendent of Fargo that year, caught a glimpse of the connection 
when he wrote in his annual report, “The people of the world are being knit into one 
vast social organism….When the Archduke of Austria was assassinated in 1914 it 
made considerable difference to the whole world.  We have come to a time when 
what happens anywhere is likely to matter everywhere.”4 
 
In fact, the Great War came home to haunt its American victors in the shape of the 
Great Depression, and this unnatural communication between home and a time and 
place more than a decade past and thousands of miles from the Dakotas showed itself 
almost unbelievably after the Federal Reserve’s Open Market Investment Committee 
met with its Board of Governors in Washington, D.C., on January 12, 1928. 

                                                 
4
 Proceedings of the Forty-sixth Session of the North Dakota Annual Conference of the Methodist Episcopal Church, Bismarck, North 

Dakota:  Alfred Roe[, 1931], p. 357. 
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******* 
The Great War began a long way away from North Dakota and South Dakota during 
the summer of 1914 when the Austro-Hungarian Empire invaded the Kingdom of 
Serbia.  A Serbian nationalist had assassinated the heir to the imperial throne and his 
wife, and the empire held the small country of Serbia responsible.  What started as a 
minor incident for anyone not directly affected exploded into world war when the 
Russian Empire, Slavic and Orthodox like Serbia, mobilized its army against the 
Austro-Hungarian Empire.  Because of earlier military treaties, Russian mobilization 
led Germany to declare war on Russia and Russia’s ally, France.  When Germany 
invaded Belgium to get to France, Britain defended its allies, France and Russia, by 
declaring war on Germany and the Austro-Hungarian Empire.  By the fall, the 
Ottoman Empire, Turkish and Islamic, had made its public entrance into the war as 
an ally of Germany. 
 
The United States, after trying for almost three years to remain neutral, declared war 
when Germany escalated submarine attacks on American shipping across the Atlantic 
Ocean.  The Americans vowed to bring peace, self-determination, and democracy to 
the nations, large and small, that made up Europe’s warring empires.  But the Great 
War continued many years after its formal end to issue in violence and long-term 
disruptions unforeseen in 1914, including the Great Depression of the 1930’s, the 
Russian Revolution that created the Soviet Union, and today’s conflicts in the Middle 
East. 
 
Except for rural America, the ten years between the Treaty of Versailles that brought 
uncertain peace to Europe in 1919 and the crash of the New York Stock Exchange in 
1929 seemed to be a decade of prosperity and return to normalcy.  But the Great War 
came home to all Americans in 1929 because of a complicated series of events that 
began when the outbreak of war destabilized international trade and finance. 
 
Before the war, fixed rates of exchange for converting one nation’s currency into 
another’s had been based on national commitments to convert currency into gold at 
fixed rates.  Banks in each country kept gold reserves to back up their promises to 
convert currency into gold whenever any foreign or domestic holder of the country’s 
currency wanted to exchange currency for gold.  So, gold flowed across international 
boundaries along with goods, services, various national currencies required to make 
foreign purchases, loans, and payments on loans.  Keeping exports and imports of all 
these items balanced among the nations ensured that every nation could continue to 
trade. 
 
In the system of international trade that prevailed before the war, if one nation 
exported more gold than it could afford to lose and still keep its currency convertible, 
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then it had to raise interest rates, restrict government spending, reduce imports of 
goods, and take other measures within its own borders to attract more foreign 
investment and spending.  Higher interest rates would attract more foreign investors 
because the higher the interest rate compared to other nations, the larger the amount 
of money the investors would earn back from their loans.  Foreign investment would 
bring foreign currency back into the country, and foreign currency provided the 
means to purchase the gold that would restore a nation’s gold reserves.  Cheaper 
exported goods would also attract gold from other countries to help them pay for the 
goods. 
 
But this system collapsed during the Great War because European nations had to go 
into debt to finance war.  The United States became the primary lender to its allies in 
Europe, reversing the 19th-century pattern of Europe investing in the expansion of the 
United States.  All of a sudden, the allies went off the gold standard associated with 
international prosperity since shortly after the Civil War, and the United States now 
sent money, food, and supplies to Europe in return for European promises to repay 
these debts in the future. 
 
After the war, many nations struggled to return to the gold standard, but war had 
transformed their political and financial relations.  Germany now paid reparations to 
Britain and France, Britain and France made interest payments to the United States, 
and the United States invested in Germany.  This worked for a while, but the desire to 
restore the pre-war gold standard meant that, whenever one nation needed gold, it 
tended to raise interest rates and take other measures that cooled economic activity 
within its own borders. 
 
The Board of Governors of the Federal Reserve, the central bank of the United 
States, started raising interest rates after it met on January 12, 1928, with its Open 
Market Investment Committee.  Although the United States had plenty of gold, the 
Board acted to reduce what it regarded as unproductive speculation in the stock 
market.  As a result, well before the stock market crash of 1929, higher interest rates 
in the United States reduced American investment in Europe and the rest of the 
world and attracted gold as well as both foreign and domestic investors.  Too close in 
time to avoid global disaster, other nations were defending their own attempts to 
return to the pre-war gold standard by raising interest rates, restricting government 
spending or expanding it only modestly, reducing imports, and otherwise decreasing 
the amount of money in circulation in order to conserve gold and foreign currency 
that could purchase gold.  This suppressed domestic economic activity and 
international trade in the United States and many other countries.  Domestic 
production found fewer buyers for its goods, and production fell.  Producing fewer 
goods needed fewer employees to produce them.  In the face of declining production, 
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declining sales, and rising unemployment, the value of all assets, including the bank 
deposits of families, came under suspicion and fell.  All at once, depositors became 
desperate to convert their deposits into cash.  But their banks could not handle the 
demand.  By 1931, the Great War had come home to the entire world in the form of 
the Great Depression. 
 
The domestic economies of most nations during the 1930’s did not begin to turn 
around until they gave up their aspirations to a gold standard and devalued their 
currencies.  When governments no longer had to hold on to a large amount of gold, 
they could take additional measures, such as lowering interest rates, to get their 
domestic economies growing again.  Devaluation also made the exports of a nation 
less expensive to the rest of the world and stimulated trade.5 
 
For North Dakota and South Dakota, the consequences of the Great War came home 
sooner than the Great Depression of the 1930’s and far sooner than the next world 
war that required renaming the Great War and all its horrors as merely the First World 
War.  During the war, the United States Food Administration fixed prices for wheat 
and other agricultural commodities, purchased food for Europe and the American 
Expeditionary Force, and generally encouraged farmers and ranchers to increase 
production.  When the war ended, prices fell quickly because the Food 
Administration’s regulation of prices ceased, European agricultural production 
increased, and the mouths of millions of war dead and the children they never bore 
needed no food.  Falling prices converged with the increased capacity that the Food 
Administration had encouraged and produced large harvests that lost money.  
Agriculture suffered recession from 1920 to 1923.6 
 
The Great War reorganized American agriculture on a larger scale than American 
farmers had ever known and gave a striking demonstration, repeated throughout the 
20th century, of their ability to feed the world.  But this demanded from many 
individual farmers and ranchers a sacrifice too great to bear.  The years following the 

                                                 
5
 The preceding paragraphs attempt to summarize for the purpose of this history what recent economic historians, while 

grounded in a variety of economic theories, have concluded:  Peter Temin, Lessons from the Great Depression,  Cambridge, 
Massachusetts, and London:  MIT Press, 1989; Barry Eichengreen, Golden Fetters; The Gold Standard and the Great 
Depression, 1919-1939, New York and Oxford:  Oxford University Press, 1992; Gene Smiley, Rethinking the Great 
Depression, Chicago:  Ivan R. Dee, 2002, pp. 57-58; Allan H. Meltzer, A History of the Federal Reserve, 3 vols., Chicago and 
London:  The University of Chicago Press, 2004-2010 , 1:  165-181, 271-282, 400-413.  See also “Open Market 
Investment Policy Excerpts 1923-1928,” 1956, pp. 168 and following, viewed at 
https://fraser.stlouisfed.org/title/156/item/5335/toc/284721 on May 9, 2019. 
6
 Frank M. Surface, The Grain Trade during the World War Being a History of the Food Administration Grain Corporation and the 

United States Grain Corporation, New York:  The Macmillan Co., 1928; William Clinton Mullendore, History of the United 
States Food Administration, 1917-1919, Stanford University, California:  Stanford University Press, 1941.  After the war, 
some pastors called for bringing back the Grain Corporation, Minutes of the Thirty-eighth Session of the North Dakota Annual 
Conference…Minot and Crystal, North Dakota:  Hollett and Brown[, 1923], pp. 64-65. 
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war showed how low price and high cost would crush agricultural families between 
them until their country no longer needed more than a few survivors. 
 
The quest for higher prices to pay increased production costs and allow a modern 
living standard for rural people ran up against demand for cheap food from 
consumers who lived in cities, competition from foreign agriculture, and oversupply 
of food resulting from vast productive capacity.  Restricting supply in some way that 
held it back from the market until prices rose became the primary strategy in the 
1920’s, but it did not work.  Reducing the number of planted acres received great 
attention in the 1930’s during the New Deal, but this strategy faced difficulties also. 
 
Just as internal combustion engines hurled the first military aviators and their 
rudimentary weapons into the sky over Europe to bomb hospitals like the one where 
George W. Roberts died, gasoline-powered tractors were already replacing the draft 
horses that had dragged mass-produced agricultural implements across the earth since 
the American Civil War.  Soon, with a “power takeoff,” a tractor engine could transfer 
its power to ploughs, seed drills, reapers, and threshers. 
 
This launched the family farm into the Industrial Revolution that began long before 
during John Wesley’s later years.  Agriculture as a whole did not exactly come late to 
the Industrial Revolution because the implements that horses pulled were already 
mechanized, produced in factories, and sold by dealers like Frank Lynch.  Railroads 
had been delivering commodities to markets for decades, and rolling mills were 
turning grain into flour at Minneapolis even as William Hyde stopped there in 1885 
on his journey to Dakota Territory.  But the arrival of tractors after the Great War 
gave farm families themselves a mobile, mechanized power source for the field and 
the farmyard.  By 1925 in the Dakotas alone, 21% of farms had purchased a total of 
nearly 35,000 tractors7 
 
Other applications of the internal combustion engine like automobiles and trucks 
helped farmers, ranchers, and their families to travel the distances between their 
homes and their neighbors, the nearest town, and trackside grain elevators faster and 
more frequently than horses and wagons.  This brought country people closer to 
membership in town churches all over the Dakotas, especially West River and western 
North Dakota.8 
 

                                                 
7
 U. S. Department of Commerce, Statistical Abstract of the United States 1930, Washington, D.C.:  Government Printing 

Office, 1930, pp. 627, 648, viewed at http://census.gov/library/publications/1930/compendia/statab/52ed.html on 
February 23, 2020. 
8
 Mary Wilma Massey Hargreaves, Dry Farming in the Northern Great Plains:  Years of Readjustment, 1920-1990, Lawrence, 

Kansas, 1993, pp. 52-57. 
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Like many new technologies, automobiles, trucks, and tractors created problems as 
well as solutions.  First, they required purchasing, which raised the cost of agricultural 
production, and purchase often required debt financing.  Second, they freed up land 
that had been used to raise hay and oats for horses and could now raise cash crops.  
But this contributed to larger harvests that pushed prices down.  Third, tractors and 
transportation vehicles made farmers more efficient producers on whatever large or 
small number of acres they actually planted—again raising supply of their products to 
the market in a time of oversupply. 
 
So, farm income declined because the prices of commodities declined.  Without 
enough income to pay costs, many families faced foreclosure for tax delinquency and 
mortgage debt and fled the countryside. 
 
At the same time, farm families in the Dakotas and throughout the nation looked 
more and more to the federal government for solutions.  During the Great War, the 
United States Food Administration demonstrated that prices could be controlled, but 
it also showed the huge scale of organization that price control or any other national 
agricultural policy would require.  Developing a national agricultural policy meant 
lobbying Congress, not state legislatures, for new laws.  This stimulated attempts to 
organize agriculture as a national interest group and representatives and senators from 
farm states as a voting bloc in Congress.  But interest group politics presented 
difficulties, too.  Even if farmers and ranchers could agree on the goal of getting a just 
price in relation to what other actors in the global economy were receiving, who was 
smart enough to reconcile the diverse interests of wheat growers and cattle ranchers 
on the Great Plains, corn and hog farmers in Iowa, and the cotton South?9 

******* 
Reading the long and complicated story of the Great War, the Great Depression, and 
the Industrial Revolution at the point when this ongoing historical transformation 
came home to American agriculture and reading it after the short and sad stories of 
the two Methodist ministers, George W. Roberts and Norval Luke, make the heart 
and the mind grate on each other.  In spite of the same era that these stories shared, 
in spite of the similar machines that they mentioned like the tractor, the automobile, 

                                                 
9
 The preceding account of American agriculture is based on John Maurice Clark, The Costs of the World War to the 

American People, New Haven, Connecticut:  Yale University Press, 1931, pp. 227-234; James H. Shidler, Farm Crisis, 1919-
1923, Berkeley and Los Angeles:  University of California Press, 1957; William E. Leuchtenburg, Franklin D. Roosevelt and 
the New Deal, 1932-1940, New York, Evanston, and London:  Harper & Row, 1963, pp. 87-89 (“interest group 
democracy” and “broker state” government); Elwyn B. Robinson, History of North Dakota, Fargo:  North Dakota State 
University Institute for Regional Studies, 1995 (reprinting University of Nebraska Press, 1966), pp. 369-370. 399-401; 
David S. Landes, The Unbound Prometheus; Technological Change and Industrial Development in Western Europe from 1750 to the 
Present, Cambridge:  Cambridge University Press, 1969,  pp. 365-368; Herbert S. Schell, History of South Dakota, third 
edition, Lincoln, Nebraska, and London:  University of Nebraska Press, 1975, pp. 283-284; Gilbert C. Fite, American 
Farmers; The New Minority, Bloomington, Indiana:  Indiana University Press, 1981, pp. 38-65, 69-71; Eichengreen, Golden 
Fetters, pp. 227-230; Hargreaves, Dry Farming in the Northern Great Plains:  Years of Readjustment, 1920-1990, pp. 1-16, 52-57. 
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and the airplane, in spite of the common theme of something that was lost—the gold 
standard, the pastoral mission of the Church, or life itself—a divide looms here 
between two kinds of explanation. 
 
The categories of interest rates, international trade, and technological change did not 
express the personal meanings of the Great War and the Great Depression for people 
who lived thru them.  Methodists, Evangelicals, and United Brethren in the Dakotas 
did not often employ these categories to think about the deeper meaning of death and 
the continual discouragement of life that they endured for two decades—the number 
of years needed to raise a whole new generation.  Somehow, the economy itself 
became a force of nature to which no one individual could declare knowledge or give 
counsel. 
 
The conference journals of the Dakotas give details of each year’s dust storms, crop 
failures, bank failures, and families abandoning their homes.  When read together and 
at a distance in time, the journals narrate a continuing disaster for church life, but the 
people whose names they recorded lived thru this disaster one year at a time.  They 
wrote the journals as a litany of lamentation that always looked to next year for 
something better. 
 
“South Dakota has seen some dark days financially during the past few years.  Our 
people have suffered heavily but we believe that we are [at?] the dawn of better days,” 
the secretary of the South Dakota Conference of the Evangelical Church noted.  Two 
years later, when conference met in the German Russian community of Eureka, he 
echoed this response.  “On the whole, despite the fact that we are still suffering from 
the effects of the financial troubles of the past few years, the financial reports were 
good, we have an increase in membership, and we are hopeful for the future.  In His 
name, we take our fields and under His direction we go forward, knowing that He is 
able to do all things.”  But only the conference year of 1927-1928 had passed.  
Trouble kept coming for another decade.  Then, global war broke out again.10 
 
Although the journals could not forecast more war, they memorialized the 
consequences of earlier war for the Church. 
 
The same year that George W. Roberts died during the bombing of the hospital in 
France where he was recovering, Spanish influenza came home to the Dakotas.  This 
virus became a global epidemic in large measure because of troop concentrations in 

                                                 
10

 Proceedings of the South Dakota Conference Evangelical Church…Seventh Annual Session..., 1926, n.p.:  John E. Booth, n.d., p. 

18; Proceedings of the South Dakota Conference Evangelical Church…Ninth Annual Session…1928, n.p.:  John E. Booth, n.d., p. 
19. 
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Europe and their dispersal across the globe as the war ended.  The preachers of the 
Methodist Episcopal Church in both North Dakota and South Dakota shortened 
their fall sessions in 1918 to comply with government restrictions on large gatherings.  
North Dakota preachers grieved with their bishop, William O. Shepard, at the loss of 
his son to the disease.  When J. R. Krins, pastor at Northville, South Dakota, died of 
influenza and pneumonia, his wife, “the only woman local preacher in the 
Conference,” became for a few months “the only one in charge of a church.”  Harry 
P. Eberhart, for many years secretary of the Dakota Annual Conference, buried his 
daughter in 1922 when she died of tuberculosis contracted after influenza.  In 1926, 
he had to move on the conference floor to discontinue his son from advancement 
toward ordination because poison gas had so severely injured his throat in France that 
he could no longer preach.11 
 
The Great War also severed many ties between English-speaking Christians and 
German-speaking Christians.  In the Dakotas, subscriptions to the German-language  
publications of the Evangelical Church decreased, and this marked the beginning of a 
long decline and fall for the language in both the Evangelical Church and the 
Methodist Episcopal Church.  More immediately, the emergence of the Soviet Union 
at the end of the war stopped German Russians from traveling internationally.  Along 
with restrictions that Congress placed on immigration to the United States in 1924, 
contact between family members who had immigrated to the Dakotas and those who 
remained in Russia ceased except for the letters that they managed to exchange.  
Some of their descendants began to travel again and visited each other starting in the 
1990’s after the Cold War ended.12 
 
Beyond consequences like these that individuals experienced personally at particular 
points in their lives, the Great War and the Great Depression fenced people into a 
narrower range of opportunities for the remainder of their lives and kept out many 

                                                 
11

 Minutes of the Thirty-third Session of the North Dakota Annual Conference of the Methodist Episcopal Church…, Carrington and 

Lisbon, North Dakota:  Hollett and Harris[, 1918], pp. 18-19; Official Journal of the Thirty-fourth Session of the Dakota Annual 
Conference of the Methodist Episcopal Church..., n.p.:  I. M. Hargett and J. M. Hunter[, 1918], pp. 304-305; Official Journal of the 
Thirty-fifth Session of the Dakota Annual Conference of the Methodist Episcopal Church..., n.p.:  H. P. Eberhart and G. T. Notson[, 
1919], pp. 365, 400-404; Official Journal of the Thirty-sixth Session of the Dakota Annual Conference of the Methodist Episcopal 
Church..., Sioux Falls, South Dakota:  H. P. Eberhart[, 1920], p. 38; Official Journal Dakota Conference Methodist Episcopal 
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experiences they might have wanted to have or could not even have imagined.  The 
organized life of the Church deteriorated.  Chautauquas and campgrounds closed.  
The shriveling of the endowments and the business models of conference-related 
schools and hospitals, so carefully nourished before the war, hemmed in the 
aspirations of early 20th-century Methodists and Evangelicals for their families and 
children. 
 
Education and health care suffered because the fundraising capacity of congregations 
suffered.  Even congregations that survived the Depression did so, in many cases, by 
delaying maintenance on their buildings for a generation.  Their willingness and ability 
to support conference life lessened.  The resources available to congregations to 
support a pastor also diminished and pushed clergy turnover up.  This further 
compromised conference life because the conferences still lay so much in the hands 
of the clergy.  The relentless economy of interactions between the needs of 
conferences and the inability of congregations to raise funds to meet those needs 
forced change on both.  By the time of the 1939 merger that created The Methodist 
Church, congregations had achieved a position of great power in annual conferences, 
especially over financial matters.  But congregations themselves continued to segment 
into large-sized and small-sized as pressure grew to become large or larger in order to 
survive. 
 
So, beyond the realm of personal meaning and stories of individual experience, 
understanding what happened during these years to congregations as organizations 
helps us to understand what happened to their conferences and what remained 
possible for the Church to provide for the individuals who drew life from it. 
 
The sheer number of pastors who stopped serving their conference from 1920 to 
1940 showed that Gladys Miller described a widespread consequence of the Great 
Depression when she wrote about her pastor, Norval Luke, at the small congregation 
of Carpenter, South Dakota.  The Dakota Annual Conference of the Methodist 
Episcopal Church provided pastors for Carpenter, but, only 29% of the pastors 
serving congregations for the conference in 1930 still served its congregations in 1940.  
Although about the same percentage still served in 1930 that had served in 1920—a 
somewhat less difficult decade—this level of turnover compromised continuity of 
leadership in the conference and severely limited the conference’s use of experience to 
develop new leadership for congregations.  The North Dakota Annual Conference 
fared even worse.  Only 12% of pastors serving in 1930 stilled served there in 1940.  
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The Evangelical Church’s conferences in the Dakotas did a little better, 32% in South 
Dakota and 39% in North Dakota.13 
 
Not surprisingly, the number of pastors serving appointments in Methodist Episcopal 
conferences declined.  The number of lay members that pastors served rose in both 
Methodist Episcopal and Evangelical conferences.  In 1920, the number of members 
per pastor in the Dakota Annual Conference stood at 146.  It rose to 181 in 1930 and 
231 in 1940, a rise of more than 50% during the two decades.  This ratio rose even 
higher in the North Dakota Annual Conference but less in the Evangelical 
conferences.14 
 
The total number of members of congregations in any conference barely changed 
over the two decades.  This resulted from a complex mix of declining births, moves 
out of parish, and deaths as well as the reduced ability of conferences to retain pastors 
who might recruit new members.  The distribution of these members into large 
congregations and small congregations remained about the same as 1920 and 
continued to build the foundation for today’s large inequality of congregational size.  
The Depression also froze the western districts of each state as recent frontiers with 
fewer and smaller congregations than the eastern parts.15 
 
Continuity of pastoral leadership, to the extent that it could be maintained at all, 
depended a great deal on the bishops and their district superintendents.  Three 
bishops, born back east during Dakota Territory’s final decade, stand out for the 
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unprecedented number of years that they served Dakotas conferences during the 
1930’s and 1940’s.  Their long tenure laid a foundation for a resident bishop in the 
Dakotas from 1952 to 2012.  J. Ralph Magee, Ralph S. Cushman, and Elmer Wesley 
Praetorius lived farther east but presided over conference sessions in the Dakotas 
from the depths of the Great Depression to the beginning of recovery during and 
after the Second World War.  The 1932 General Conference of the Methodist 
Episcopal Church elected Magee and Cushman as bishops for life.  Two years later, 
the General Conference of the Evangelical Church elected Praetorius for the first time 
and then every four years until he retired.16 
 
Magee, departing South Dakota in 1944 with firsthand and extensive knowledge of 
the damage that loss of financial resources had done to the Church, would lead The 
Methodist Church’s Crusade for Christ.  This fundraising campaign secured over 
$27,000,000 for reconstructing buildings and launching new missions in the United 
States and around the world.17 
 
Cushman, like Magee, presided over sessions in both North Dakota and South 
Dakota.  During the Great War, he had worked on stewardship education for the 
Centenary Campaign, the largest Methodist fundraising campaign before the Crusade 
for Christ.  For him, “stewardship” meant what a person did with life itself as well as 
money.  Stewardship provided a foundational practice for the Christian life, especially 
the life of laypeople.  Although he favored evangelistic campaigns that brought new 
people into the Church, he lamented “…the fact that so many of us, after we have 
joined the Church, never startle our friends and the outside world with our changed 
lives.”  Stewardship offered a practical way to improve in the Christian life no matter 
the size of a congregation.18 
 
Praetorius gave episcopal oversight to both the North Dakota Conference and the 
South Dakota Conference of the Evangelical Church and led them thru merger with 
the United Brethren in Christ in 1946.  Praetorius, too, articulated a theology of the 
laity.  He traced the ministry of the laity, as distinguished from the preaching ministry, 
to the appointment of seven deacons according to Acts 6:1-6.  Their particular 
ministry was administering “relief,” an English word full of meaning during the 
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1930’s.  “How many church officers today,” Praetorius asked, “would be honored by 
being called upon to take charge of a bread line or a soup kitchen and to maintain 
fairness in the dispensing of relief?”19 
 
In two small books, Praetorius and Cushman contended for the reality of spirit in a 
world where material wealth—the lack of it and the excess of it—ruled like a tyrant.  
Cushman, writing in the midst of the Great Depression, entitled his book, Practicing the 
Presence; a Quest for God (1936).  Praetorius, reflecting in retirement, called his book, The 
Potter and the Clay (1958). 
 
Cushman’s book meditated on John 14.  He took his title phrase, “practicing the 
presence,” from 17th-century spiritual writers whom John Wesley had read.  Cushman 
meant by this phrase the acquisition of “holy habits” that would bring an individual 
closer to God and into a growing awareness of God’s presence every day and 
everywhere.  Knowing Jesus in the Christian sense of spiritual knowledge did not 
primarily mean reading about him or hearing about him.  It meant following him.  
Habitual, daily obedience to the commandments to love God and neighbor would 
make God real and divine love an actual experience.  The Holy Spirit would draw any 
willing person, not only pastors and preachers, into loving attentiveness to others and 
joyful conviction of God’s attentive love toward oneself.20 
 
Praetorius’ book meditated on Jeremiah 18:1-12.  He began with a discouraged 
prophet, a servant of God who had “the blues,” someone not unlike a preacher in the 
Great Depression.  He asked his reader to go down with him and with Jeremiah to the 
house of a potter in Jerusalem and hear words from the Lord.  So, like a congregation 
listening to a sermon inviting us to participate in the scripture, we travel a rocky path 
to see how, out of mere clay, the potter makes a classic artifact of everyday life in the 
ancient world.  As Praetorius guides our thoughts, we hear the whirring of the potter’s 
wheel.  We see the shaping of the pot.  We see a layman whose simple work reminds 
Jeremiah that God has not finished with the people of Judah but is constantly 
reshaping, not discarding, a batch of clay that had become misshapen. 
 
“Through what he had seen in the potter’s house, Jeremiah was enabled to rise out of 
his blues and resume his God-given task and complete his difficult assignment.”21 
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Then, Praetorius recalled a more recent time when he himself went down by rail from 
Los Angeles, where the General Conference of 1915 was meeting, to San Diego.  He 
arrived at the Exposition Grounds and spent his day off from conference walking 
thru two sets of rooms, one devoted to anthropology and the other to pottery.  The 
anthropology exhibit brought him face to face with evolution, which he mistakenly 
understood as the descent of human beings from apes instead of the descent of 
human beings and apes from a common ancestor.  He resisted evolution on these 
terms but in a far less dismissive way than Bishop Charles C. McCabe had used in the 
late 19th century.  At one point, he even allowed that “…if it is a fact that man’s 
physical side did descend from the ape, we will just have to look to the pit from which 
we were digged, walk a little more humbly and recognize our relatives when we meet 
them!”22 
 
As he moved in his story to the pottery exhibit with a live potter demonstrating his 
craft, Praetorius implied that evolution addressed only one aspect of what Christians 
really meant by creation.  He referred evolution to “man’s physical side” and insisted 
that the human spirit could not be reduced to physics and chemistry.  How could 
anyone, using only material terms, explain individual consciousness, relationships 
among human beings, and their experience of relationship with God?23 
 
Praetorius did not answer this question directly, but he showed what divine creation 
really meant to him as he experienced four “words from the Lord” while watching a 
human potter at work.  The first word came from associating the clay that the potter 
worked with the ordinary boys and girls, men and women, whom Praetorius and the 
Great Potter, Jesus Christ, were reshaping.  Some of this material did not seem to 
have very much going for it.  “Yet, each one of them has within him, infinite 
possibilities.”  The second word connected the whirring potter’s wheel with the 
monotonous routines of everyday life that the Great Potter used to shape human 
vessels “…if we hold steady to Him and remain in the center of the wheel.”24 
 
The third word came from the human potter himself, who at one time did not know 
his craft and had to learn it.  This contrasted with God’s Great Potter, a true “old 
hand at this business of making and creating,” who had always known his craft and 
whose hands we could trust to reshape our lives for good.  Then, finally, the fourth 
word came from the potter’s helper who simply brought more clay to the potter.  
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That represented the specific calling of Praetorius as a pastor:  not to reshape his 
people for good but to bring his people to the one who could.25 
 
So, here, Praetorius also expressed a theology of preaching and ordained ministry that 
fitted a time when the Evangelical Church and the Methodist Episcopal Church 
struggled to keep up a pastoral mission and did not grow in numbers.  By themselves, 
he implied, the transformation of individual lives and the example of a small 
congregation living together in divine love could have made an important 
contribution to the surrounding society during the Great Depression.  But, with their 
traditional social program, Methodists, Evangelicals, and United Brethren still wanted 
to transform society itself.  This would require them to exercise something they had 
less of than they thought:  political power. 
 
 
Election Day, November 6, 1928 
 
The United States elected Herbert Hoover to be President in 1928.  He won by a 
landslide in both the popular vote and the Electoral College.  As Food Administrator 
during the Great War, Hoover had led the expansion of American agricultural 
production.  By the time of his election, the chain of events that would close banks all 
over North Dakota and South Dakota had already begun, and, within a year, the New 
York Stock Exchange crashed. 
 
Neither the wisdom of expanding agricultural production nor the prospects for 
economic decline affected the votes that Hoover received from Methodists and 
Evangelicals in the Dakotas.  The Dakota Annual Conference of the Methodist 
Episcopal Church endorsed Hoover over Alfred E. Smith, a Catholic.  Members of 
congregations in this and other conferences voted for Hoover because they believed 
that he would defend prohibition of alcoholic beverages as well as bring economic 
growth to the entire country.26  Just five years later, soon after Hoover failed to win 
reelection, Congress adopted the 21st Amendment to the Constitution, and the states 
ratified it.  This amendment repealed prohibition and disrupted the social program 
that Methodists and Evangelicals had pursued since Territorial days. 
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In addition to the Depression, what turned out to be the final defeat of national 
prohibition in 1933 compelled Methodists and Evangelicals to rethink and reorganize 
their social program.  The challenge of war and the economy to the life and, 
sometimes, the very existence of conferences and congregations in the Dakotas had a 
great deal to do with how that social program looked by 1939.  More easily seen in 
hindsight, the breakup of the social program actually began at the end of the Great 
War, but the immediate outcome of the 1928 election made everything seem as if the 
list of important social issues were still the same:  temperance, the role of women, and 
agricultural reform. 
 
Nationally, the Presidential Election of 1928 implicated Al Smith’s opposition to 
prohibition in his Catholic faith.  The Ku Klux Klan, revived during the Great War by 
a onetime Southern Methodist circuit rider, attacked Smith’s religion as the principal 
reason to defeat him and organized rallies against him across the country.  How many 
Methodists and Evangelicals in the Dakotas sympathized with the Klan would be 
difficult to determine, and the evidence points in more than one direction.  Sometime 
between 1925 and 1926, the Methodist Deaconess Hospital of Rapid City accepted a 
donation of $4,091.95 to its building fund from the “Knights & Women of the 
Invisible Empire.”  On the other hand, the wife of Jabez G. Moore, the North 
Dakota pastor who presided over the trial of Samuel A. Danford, ran against the 
candidates that the Ku Klux Klan put forward when it won an election for the Grand 
Forks Board of Education in 1924, and the Catholic Church of Brookings hosted the 
Laymen’s Banquet during the Dakota Annual Conference of 1927.27 
 
Historically, Methodists and Evangelicals would have opposed any candidate pledged 
to overturn prohibition no matter what his religion.  In 1927, before the Democratic 
Party nominated Smith for President, the Temperance Committee of the Dakota 
Annual Conference declared that, “…regardless of party, we oppose any wet 
candidate for any office, in state or nation.”  It also linked prohibition to its traditional 
context in Methodist thinking and supported sex education.  “We hold it to be a vital 
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concern of the church and the Christian home that all people shall be instructed in the 
facts of life, which underlie health, home, and all right living.  We endorse the 
movement for the organization of a state social hygiene council, and hereby pledge 
our co-operation.”28 
 
Outright Methodist and Evangelical opposition to Smith and the Dakota Annual 
Conference’s endorsement of Hoover marked the climax of an entanglement between 
religion and government.  Some years before, the 1928 journal of the North Dakota 
Annual Conference reported, Frank L. Watkins, clergy member of conference and 
superintendent of the North Dakota Law Enforcement League, “on more than one 
occasion” had “to defend his home with machine guns.”  In 1925, the conference 
recommended Watkins for a position with the federal government enforcing 
prohibition.29  Emerson E. Hunt, a clergy member of the Dakota Annual Conference, 
served as superintendent of the South Dakota Anti-Saloon League and as a United 
States General Prohibition Agent.  After he became district superintendent for 
Watertown District, he addressed the South Dakota Conference of the Evangelical 
Church on prohibition and lobbied the state legislature on the subject.30 
 
Another seeming indication that the old social program remained intact came with the 
1928 candidacy of Lars J. Grinager, a lawyer from Canton, South Dakota.  Grinager 
ran for Attorney General on the Farm Labor Party ticket.  The Lay Electoral 
Conference of the Dakota Annual Conference had already elected him to be its chair 
in 1927 as it prepared for the Methodist Episcopal General Conference of 1928.  In 
1934, he would serve on a committee of the Lay Conference to protest student 
dancing at Dakota Wesleyan University.31 
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The protest against dancing originated in objection to the culture of alcohol abuse 
which Methodists associated with dancing.  The Farm Labor Party renewed the quest 
for the holy grail of earlier radical American politics, alliance between farmers and 
industrial workers.  The old social program of agricultural reform, woman suffrage, 
and temperance had connected these issues in order to defend the family as the 
foundation of a free society.  So, Grinager would have seen no inconsistency in 
running for Attorney General on the ticket of a radical farmers party and later 
protesting against student dancing. 
 
But the political reality below the surface of the 1928 election had changed.  For one 
thing, the day of third-party politics had passed, and the two-party system now 
dominated.  Grinager polled at third place far behind the Democratic loser.  The 
South Dakota State Census of 1925 offered a glimpse into this new reality.  “Church 
affiliation” appeared as one category on its questionnaire cards—another 
entanglement of government and religion but one that allows the 1925 numbers of 
Methodists, Evangelicals, and United Brethren in each county to be compared with 
county votes for Herbert Hoover and Alfred E. Smith in the Presidential Election of 
1928.  Both North Dakota and South Dakota had taken decennial censuses since 1885 
at the midpoint between the decennial censuses conducted by the government of the 
United States.  Only South Dakota, however, surveyed “church affiliation” in 1925.32 
 
The results showed 80,108 people who “affiliated” with the Methodist Episcopal 
Church, 5,241 with the Evangelical Church, and 757 with the United Brethren in 
Christ.  The United Brethren lived mainly in a few southeastern counties (Hutchinson, 
Union, Aurora).  The Evangelical Church population lived on East River, especially 
Grant County.  But every county of the state had self-identified “affiliates” of the 
Methodist Episcopal Church, and about 12,000 more people considered themselves 
to be Methodist than the combined total of 68,122 that the Dakota Annual 
Conference counted as either full members, probationary members, Epworth League 
members, or Sunday school students.  This meant that pastors on the whole probably 
did not inflate their conference statistical reports at this time.  It also meant that the 
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Methodist population of South Dakota may have constituted as much as 12% of the 
state population. 
 
With this large a percentage of the state population, what impact did the Dakota 
Annual Conference’s endorsement of Hoover for President make on Hoover’s victory 
in South Dakota? 
 
Although the South Dakota Census reported 80,108 people affiliated with the 
Methodist Episcopal Church in 1925, not all of them qualified to vote or did vote in 
the election of 1928.  Statewide, 38% of the total population turned out.  If 
Methodists voted at about this same rate, then closer to 30,441 Methodists actually 
voted.  38% of Evangelicals and United Brethren would have added 2,279 voters for a 
combined electorate of 32,720 who might have supported Hoover as the prohibition 
candidate. 
 
But Hoover defeated Smith in South Dakota by 54,943.  This means that all 32,720 
Methodists, Evangelicals, and United Brethren could have stayed home, and Hoover 
would still have won.  He needed only 130,929 votes to receive more than 50% of the 
total number in the population who actually cast a ballot.  In fact, he received 157,603 
to Smith’s 102,660. 
 
The county distribution of support for Hoover revealed the indecisive impact of 
Methodist support for prohibition.  The top 19 out of 69 South Dakota counties 
where Hoover accumulated just over 50% of his statewide majority of votes included 
only 4 counties with the largest percentages of Methodists in the county’s 
population—the James River Valley counties of Brown, Beadle, Spink, and 
Davison—and these counties had more people to begin with than most counties.  
Furthermore, the 22 counties that gave Hoover the largest percentages of their own 
vote included no county in the 22 counties where Methodists held their largest 
percentages of county population.  In other words, the counties where Methodists 
could have exercised the most influence because of their percentage of a county’s 
population showed that Methodist influence made no more difference than it did in 
the rest of the state. 
 
So, political rhetoric pitted Protestants against Catholics in the election of 1928, and 
voters in South Dakota gave victory to Hoover.  But, with the new reality that lay 
below the surface of this election, they gave him that victory primarily for a different 
reason than his promise to defend the 18th Amendment.  Otherwise, how can anyone 
have explained his stunning defeat just four years later?  Franklin Delano Roosevelt 
defeated Hoover in 1932 because the voters believed that he could have delivered a 
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prosperous national economy but did not.  Likewise, the promise of prosperity, not 
prohibition, accounted for Hoover’s victory in 1928. 
 
As early as 1923, the Superintendent of Bismarck District in North Dakota could 
already see this new reality when he listed issues that currently faced the Church.  His 
list made the traditional list of prohibition and related concerns almost 
unrecognizable.  “We need the voice of a dynamic expression,” H. Styles Harriss 
wrote in his annual report, “on International Peace, Economic Strife, Child Labor, 
Divorce Laws, Race Prejudice and Religious Bigotry.”  He compared “this hour of the 
world’s crisis” and its need for “social righteousness” to the abolition of slavery 
during the Civil War.  But, compared with the social and theological issues that 
agitated Bismarck District when Samuel A. Danford superintended it just before the 
Great War, Harriss’s list marked a significant departure.33 
 
The war certainly elevated world peace to the top of the list.  During the 1920’s and 
1930’s, Methodists and Evangelicals in the Dakotas took increasingly pacifist 
positions.  Conference resolutions supported international disarmament diplomacy, 
North Dakota Senator Gerald P. Nye’s investigation into the American munitions 
industry and its supposed influence on declaration of war in 1917, exemption for 
cause of conscience from compulsory military training, and, after the Nazis came to 
power in Germany, neutrality legislation to keep the United States from intervening 
again.  In the midst of the Great Depression, the Dakota Annual Conference’s 
Committee on Social Action reported, “We feel that when the “Jesus way of life” 
becomes generally practiced, we shall have social security, an equitable distribution of 
the necessities of life, employment for all, better race relations and universal peace.”34  

                                                 
33

 Minutes of the Thirty-Eighth Session of the North Dakota Annual Conference…, Minot and Crystal, North Dakota:  Hollett and 

Brown[, 1923], pp. 38-39.  The standing committees that formed a part of Methodist Episcopal annual conference 
organization during the late 1930’s, including a committee on “state of the church and social action,” also implied a 
changing agenda and a changing social program, for example, Part II Official Journal of the Fifty-third Session of the Dakota 
Annual Conference Methodist Episcopal Church[, 1937], p. 169. 
34

 Official Journal of the Thirty-Seventh Session of the Dakota Annual Conference of the Methodist Episcopal Church…n.p.[, 1921], p. 

157; Minutes of the Thirty-ninth Session of the North Dakota Annual Conference…, Devils Lake, North Dakota:  Babcock and 
Price[, 1924], pp. 56-57; Official Journal of the Fortieth Session of the Dakota Annual Conference Methodist Episcopal Church[, 1924], 
p. 67; Proceedings of the South Dakota Conference Evangelical Church…Seventh Annual Session..., 1926, p. 41; Official Journal of the 
Forty-fifth Session of the Dakota Annual Conference Methodist Episcopal Church…, n.p.[, 1929], pp. 150-151, 200; Minutes of the 
Forty-fourth Session of the North Dakota Annual Conference of the Methodist Episcopal Church…, Devils Lake, North Dakota:  
Alfred Roe[, 1929], p. 119; Proceedings of the Forty-ninth Session of the North Dakota Annual Conference of the Methodist Episcopal 
Church…, Oakes, North Dakota:  Wilson Johnstone[, 1934], pp. 24, 57-58; Proceedings of the South Dakota Conference 
Evangelical Church…Fifteenth Annual Session Fiftieth Anniversary of Organization of Dakota Conference…1934, n.p.:  John E. 
Booth, n.d., p. 16; Official Journal of the Fifty-first Session of the Dakota Annual Conference Methodist Episcopal Church..., n.p.[, 
1935], p. 473; Proceedings of the Fiftieth Session of the North Dakota Annual Conference[,1935], pp. 32, 54-55; Part 1.  Official 
Journal of the Fifty-second Session of the Dakota Annual Conference[, 1936], p. 69 (“Jesus way of life”); Proceedings of the Fifty-first 
Session of the North Dakota Annual Conference of the Methodist Episcopal Church…, Wahpeton, North Dakota:  Wilson 
Johnstone[, 1936], p. 55; Proceedings of the Fifty-second Session of the North Dakota Annual Conference of the Methodist Episcopal 
Church…, Wahpeton, North Dakota:  Wilson Johnstone[, 1937], p. 29. 



-232- 
Draft on April 2, 2020 

By the fall of 1939 when the North Dakota Annual Conference met just after 
Germany invaded Poland and the Second World War began, some Methodists 
conceded the insufficiency of this kind of theology and the passing of resolutions 
based on it.  Conference tabled the section of a resolution supporting neutrality 
legislation that would have demanded an arms embargo against all European 
belligerents.35 
 
In the early 1920’s, the second item on Harriss’s list of new issues, “economic strife,” 
posed more urgent problems for the Dakotas, but these problems, too, would 
challenge widely accepted theology during the 1930’s.  When Harriss made his list, 
farmers and ranchers were struggling to recover from the collapse of commodity 
prices after the end of the Great War.  This may have made “economic strife” sound 
like the third issue in the old social program of temperance, woman suffrage, and 
agricultural reform, but the stimulus of war to agricultural production changed the 
nature of the issue.  The war magnified the scale of economic conflict to an extent 
that far more now seemed to be at stake than defense of the family as the foundation 
of a free society.  Harriss wrote in terms of a threat to “American civilization” and 
even to the Church itself.  The farmer was revolting against discriminating conditions 
for the marketing of agricultural products but contending with “sixty million of our 
citizens” who were “not church-goers.”  “They are golf, movies, and auto 
worshippers.  We need the gospel message of justice lived as well as preached.” 
 
Harriss then made a point that became even more telling during the Great 
Depression.  “The farmer is Methodism’s best friend and largest supporter.”  “We are 
primarily a rural church.”  Injustice to farmers and ranchers directly affected the home 
missions and the foreign missions of the Methodist Episcopal Church.  He blamed 
this injustice for rapidly diminishing gifts to the Centenary campaign for Methodist 
missions.  But, as the agricultural depression of the 1920’s deepened into the Great 
Depression of the 1930’s, injustice challenged more than church finance.  Assistance 
to homeless people moving across the nation and relief for impoverished residents of 
town and country challenged both the ability of the Church to help and the theology 
that underlay the old social program.36 
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This outward and visible challenge appeared in the night by campfires that burned 
north of town on the other side of the Sheyenne River from Valley City’s Chautauqua 
Park.  Under the high bridge of the Northern Pacific Railroad, near the Soo Line that 
crossed below, a class of people known to the rest of American society as “bums” 
assembled and tried to survive.  Freight cars had carried them there from distant 
places they would rather have been or wanted to forget.  During the day they begged 
food from employed residents of the town, especially pastors.  C. Maxwell Brown and 
his wife, Dorothy (Unkenholz) Brown, entered the pastoral ministry about the time 
the Great Depression began, went to Drew Theological Seminary, raised their four 
children for ten years on low salaries, and from 1937 to 1944 made free sandwiches 
for anyone who came to their door in Valley City.  He later recalled that his father, 
also a pastor in the North Dakota Annual Conference, and his mother were 
“incapable of turning a hungry man away.”  But, after he reflected on this, he 
expressed deep reservations about “drifting” as a way of life opposed to “decision.”37 
 
Farther east on the Northern Pacific, George A. Henry, who chaired the North 
Dakota Annual Conference’s Board of Ministerial Training during the 1930’s, went on 
leave from teaching at Wesley College to be Director of Federal Transient Relief in 
Fargo.  From 1934 to 1936, he managed funds from the Federal Emergency Relief 
Administration to help thousands of homeless people who circulated in and out of 
the city looking for food, shelter, and work.  Although difficult to document today, 
this experience must have affected Henry’s understanding of the calling of a pastor 
and, thru his influence on the education of pastors, the conference’s sense of what a 
pastor should do when faced with desperate people.  Many other pastors gave help 
when someone stood at their door and knocked during the Great Depression, and 
this surely helped to form an enduring image of the pastor as a last resort in time of 
need.38 
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Free sandwiches, federally supplied agricultural surplus, minimal food and shelter 
purchased locally with government funds, and employment income from public 
works projects kept many people alive on any given day during the 1930’s.  Even 
though the help provided hardly measured up to the urgent need of the massive 
number of people whom private enterprise offered no paid work, many Methodists 
and Evangelicals fixed their attention on what they believed to be the harmful effects 
of relief.  These effects remained an issue in debates about “welfare” for the rest of 
the 20th century. 
 
Persistent devotion to the value of individual responsibility as well as the problem of 
explaining economic disaster lay at the root of skepticism about relief.  Like H. Styles 
Harriss, many church leaders saw the 1930’s as a time for the Church to address 
matters of economic justice precisely as matters of economic justice.  “The labor 
problem and all the relations of man to man must interest the Christian minister if he 
has the Pauline spirit,” wrote Charles L. Wallace, who served during the 1930’s as 
President of Wesley College in Grand Forks.  “That takes in all jurisprudence, all 
correct diplomacy between nations, and all social and civic reforms which so many 
good but uninformed people suppose to be outside the sphere of legitimate pulpit 
instruction or religious work.”39 
 
On the other hand, Silas E. Fairham, Superintendent of Minot District, wanted to 
return to a deeper problem that only the Church could address.  “Underneath all 
economic struggles there is still the spiritual problem.  Farmers may strike, veterans 
may make “bonus” marches, industrial leaders may deplore the lack of trade, but I feel 
with others that we shall remain sick economically until we are redeemed spiritually.”40  
Several clergy members of his conference made a similar point in a 1932 committee 
report.  “We must realize that the breaking down of ideals is as much a contributing 
factor in the present depression as purely economic causes.”  “The Methodist 
Church,” they asserted, “is an individualistic institution.  Its whole structure rests on 
the doctrine of individual responsibility to God and man and greater appreciation of, 
and more emphasis on this fact, will produce greater and more lasting results.”41 
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A few years later, the North Dakota Annual Conference tried to strike a balance in its 
theological approach to the individual who needed relief.  The Lay Conference 
declared that the Methodist Church “from the very first” had been the friend of the 
poor.  “We urge our people not to grow indifferent to the needs of our fellow men.”  
But “we deplore the seemingly growing tendency on the part of a great many people 
to shirk their individual responsibilities where it is not necessary and to rely on the 
Government for support.”  More succinctly the following year, “We urge that we do 
not grow indifferent to the needs of our neighbors but we deplore the seeming 
decline of the independent spirit among so many of our people.”42 
 
The clergy, too, in the State of the Church Report for 1935, called for “passionate 
neighborliness,” support for federal relief programs, but also exertion of the Church’s 
influence “to overcome the demoralizing aspects of relief that destroy self-
respect,….”  The report allied North Dakota clergy with the General Conference of 
1932 by demanding more than relief.  “The prophetic voice of the church must set 
forth both the need and the way to correct the unchristian elements in our economic 
system.”43 
 
The 1920’s and the 1930’s marked fiftieth anniversaries for many congregations and 
conferences in North Dakota and South Dakota.  Commemoration of Territorial 
days, like reports on the present state of the Church, became occasions for renewed 
expression of devotion to the value of individual autonomy and responsibility.  These 
years saw a master of arts dissertation on Methodists in southern Dakota Territory, a 
three-day jubilee at Fargo’s First Methodist Episcopal Church concluding with a 
pageant of Christian history, a monument to Preacher Henry Weston Smith at 
Deadwood, a memorial painting of him in the state capitol building at Pierre, a project 
to paint murals in Mobridge Methodist Episcopal Church showing Jedidiah Smith at 
prayer during a crucial time for the William Henry Ashley expedition of 1823, a 
typescript about Evangelicals in South Dakota beginning with the Territorial period, 
the observance of “Pioneer Day” in the Evangelical Church to raise funds for clergy 
pensions, delivery of semi-centennial sermons and addresses, and publication of 
congregational histories.  “The pioneer spirit”—meaning individual ability to survive 
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the hardships of frontier life and individuals who relied on their own resources when 
nobody else could help—summarized these celebrations of Dakota Territory.  In 
other words, people should remember the Dakota Territory tradition of individual 
responsibility to figure out how to be good neighbors during the Great Depression.44 
 
Methodists and Evangelicals also emphasized the individual when they came to think 
about the future of their most historic and distinctive ritual, the revival.  Just as the 
election of 1928 indicated that any social program from the Church needed to engage 
with the state of the national economy as well as alcohol abuse, so the revival now 
became one of several “methods” of evangelism and no longer the heart of 
evangelism.  District superintendents’ discussions of evangelism in their annual 
reports of the 1920’s and 1930’s embraced religious education and personal 
evangelism (a pastor talking with an individual community member) as well as revival 
meetings.  This development proved to be most striking in the North Dakota Annual 
Conference because advocates of religious education and advocates of revival had 
opposed each other before the Great War.  In spite of losing a number of revivalist 
pastors to the Church of the Nazarene, the conference still included many of them.  
Many others emphasized Sunday school, vacation Bible school, and youth fellowships 
as means of leading children and teenagers to spiritual decisions and personal contact 
as a means of leading adults.  North Dakota district superintendents balanced these 
two tendencies by declaring, in effect, that the two did not conflict but provided, 
instead, different “methods” of evangelism.45 
 
District superintendents in the Dakota Annual Conference came to see economic 
disaster as an opportunity for revival.  Despite the impact of the Great Depression on 
church finance, banks had been more affected than the Church.  “The prosperous and 
the favored, as a class, have never stood with God in any crisis of history.”  As in the 
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past, were not the lean years of the Great Depression “God preparing his church for 
the great revival?”  But, as evidence of a growing revival, South Dakota district 
superintendents pointed to some pastors who educated children and youth and taught 
them to pray, other pastors who visited from house to house, and still other pastors 
who conducted actual revival meetings.46 
 
George E. Zech, Superintendent of the Aberdeen District of the Evangelical Church, 
saw the revival in terms of pastoral ministry to people who were already church 
members.  “The faith of many of our people is being severely tried these days, and a 
good revival will do more to increase their faith and renew their hope than anything 
else we can do for them.  O that revival fires might again burn upon the altars of the 
churches as in days gone by, and they will when we are willing that the revival fire 
begin to burn in our own hearts first.”  C. A. Bremer and C. F. Strutz, leaders of the 
North Dakota Conference of the Evangelical Church, approved both religious 
education and revival meetings as methods of evangelism. 47  
 
H. Styles Harriss, the North Dakota Methodist Episcopal district superintendent 
whose 1923 annual report outlined a list of new issues for the Church’s social 
program like peace and economic conflict, sensed what was at stake in the future of 
the revival or whatever might replace it.  Many people, he pointed out, admired the 
character of Christ without feeling a need for redemption, and the maxims of 
Christianity had, indeed, created a new civilization.  “It is possible that this kind of 
Christianity, this Christianity of secondary ideas and applications, may go on 
prosperously from year to year like a well-managed business….”  However, “…the 
Christianity that will save our civilization and bring in the Reign of the Realm of God, 
is that which is regenerative to the human nature through the agency of the Holy 
Spirit.”48 
 
With these Wesleyan and Pietist words, Harriss reasserted humanity’s need for 
transformation that could come only from divine grace.  In a world threatened by 
totalitarian regimes, personal transformation would require the Church to address 
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itself to individuals as individuals.  Without saying why a program of evangelism and a 
social program for the Church might be connected theologically and unlike other 
Christians at the time who found irreconcilable differences between the two, he 
cherished both at once. 
 
 
Uniting Conference of Methodist Episcopal Church, Methodist Episcopal Church, South, and 
Methodist Protestant Church, Kansas City, Missouri, April 26-May 10, 1939 
 
In the fall of 1939, the international violence of the Great War resumed in Europe.  
The majority of American Methodists achieved unification if not unity just a few 
months before when they merged the Methodist Episcopal Church, the Methodist 
Episcopal Church, South, and the Methodist Protestant Church.  But, on the eve of 
the Second World War, their new denomination, The Methodist Church, brought the 
American Civil War home to Methodists all over the nation, including North Dakota 
and South Dakota.  During its short, thirty-year existence, this new denomination 
would contend with the unresolved conflict of the Civil War until it finally merged 
with the Evangelical United Brethren Church and created The United Methodist 
Church in 1968. 
 
The three denominations of 1939 achieved formal unification by setting aside their 
differences over race and discounting unity with their African American members.  
The general conferences of the denominations adopted a system of jurisdictions that 
elected regional bishops to preside over annual conferences and isolated African 
American clergy and congregations in one national jurisdiction, the Central 
Jurisdiction.  This served no other purpose than to prevent interference in the racial 
order that the South and the Methodist Episcopal Church, South, imposed once the 
federal government withdrew from the South after the Civil War and to forestall any 
integration with the segregated African American annual conferences of the Northern 
denomination, the Methodist Episcopal Church.49 
 
Accomplishing this purpose compromised the role of bishops as symbols and 
guarantors of unity because, as the elected representative of a jurisdiction’s regional 
interest instead of the more ecumenical interest of General Conference, a bishop 
could now more easily become merely a defender of that regional interest.  It also 
limited unity in practice by making opportunities for fellowship between European 
American Methodists and African American Methodists less likely.  It actually 
promoted disunity because the three denominations asserted or acquiesced in a notion 
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deeply hostile to their professed doctrine of the individual and individual 
responsibility:  the notion that genealogy and blood lineage determined a human 
being’s essence and identity. 
 
Both the Dakota Annual Conference and the North Dakota Annual Conference of 
the Methodist Episcopal Church voted by large majorities to ratify the 1939 merger 
on these terms, and they had consistently supported similar plans of union ever since 
Charles A. Pollock of Fargo served on the Joint Commission on Unification during 
the Great War.50  Although few African Americans lived in North Dakota and South 
Dakota, the involvement of Dakotas Methodists and Evangelicals with African 
Americans could not have been called negligible, and, in fact, to an observer, it might 
have suggested that voting on the Methodist merger of 1939 would go another way. 
 
Many of the Territorial clergy did important work for the Union in the Civil War.  
Friedrich Frankhauser, a lay founder of the Evangelical Association in western 
Minnesota and Dakota Territory, fought for the Union.  John A. Pickler of Faulkton 
commanded a regiment of African American soldiers who participated in the 
occupation of Atlanta.  Norvel Blair and his family, African American and Cherokee 
Methodists from Tennessee, found refuge in Dakota Territory from postwar racial 
violence in Illinois.  A congregation of the African Methodist Episcopal Church had 
worshipped in Yankton since 1885.  M. C. B. Mason represented the Freedmen's Aid 
and Southern Education Society of the Methodist Episcopal Church at the Dakota 
Annual Conference of 1900.  When a Sioux Falls hotel refused him service because he 
was African American, conference adopted a resolution of protest.  Jacob Nelson 
Brown, an African American farmer of rural Cavour, South Dakota, donated an estate 
note of $25,000 to Methodist Hospital of Mitchell in 1917.  The North Dakota 
Annual Conference supplied the pulpit of its African American congregation in 
Grand Forks between the world wars.  Rust College in Holly Springs, Mississippi, one 
of a number of colleges that the Methodist Episcopal Church organized after the Civil 
War for African American students, began sending its choir on tour to the Dakotas in 
the 1930’s to raise funds.51 
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When the General Conference of 1936 reorganized annual conference standing 
committees and included a new social program on their agenda, the Dakota Annual 
Conference’s “Standing Committee on Consideration of State of the Church and 
Social Action” reported every year on “social action and race relations.”  In 1939, 
following merger in the spring and just after Germany invaded Poland in the fall, the 
committee asserted what, in the circumstances, amounted only to an aspiration:  “We 
wish to give special recognition to the right of fellowship of our colored brothers who 
are one with us in The Methodist Church.”52 
 
Frank E. Lochridge, a long-serving district superintendent, represented the Dakota 
Annual Conference as an alternate delegate to the Uniting Conference in Kansas City.  
Years later in 1965, he recalled the merger, and he mentioned nothing about the Civil 
War or the Central Jurisdiction or African Americans.  Instead, he emphasized, 
“Perhaps the greatest change made was in the status of laymen.”  He pointed to the 
influence of the Methodist Protestant Church on a series of reforms in the other 
denominations that integrated lay delegates into the decision-making of annual 
conferences.  He remembered the presiding bishop’s call at the Uniting Conference 
for all those opposing merger to vote by standing and the dramatic announcement, 
“no one stands.”  But at the final General Conference of the Methodist Episcopal 
Church in 1936, a small minority of 83 African American and other delegates did vote 
against the Plan of Union.53 
 
Just as the Presidential Election of 1928 looked to Methodists, Evangelicals, and 
United Brethren of the time like a vote on prohibition, most Methodists a decade later 
saw the decision to unify as something other than a vote on race.  They saw the 
merger of 1939 with a view of the world that United Methodists today, whatever our 
practices of race, would find nearly incomprehensible.  On the eve of the Second 
World War, a colossal struggle over ideologies of racial superiority, they hoped that 
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the Uniting Conference would require them to speak no more of the Civil War and 
divisions in the Church over slavery that dated from 1844 and earlier.  They hoped 
that unification would advance a grand alliance between clergy and laity and among all 
the new jurisdictions of The Methodist Church. 
 
The Uniting Conference certainly put the capstone on a long reconstruction of 
Methodism to establish lay participation in annual conferences.  The Methodist 
Episcopal Church first seated lay delegates from annual conferences at the General 
Conference of 1872.  A “lay electoral conference” met every four years within each 
annual conference to choose its lay delegates to General Conference.  The lay 
electoral conference met at the same time and in the same place as the annual 
conference, but its lay members could not vote on any other annual conference 
matter.  Only the clergy made decisions on annual conference issues.  Some lay 
electoral conferences formed lay associations that met annually instead of every four 
years.  This happened in South Dakota at the Dakota Annual Conference of 1903 
when laymen discussed financial resources for Dakota Wesleyan University.  Within a 
few years, laywomen also participated in the Laymen’s Association of South Dakota.54 
 
The origin of the South Dakota Laymen’s Association in raising funds for Dakota 
Wesleyan University may give a clue about why the clergy came to support measures 
that allowed voice and vote to laity at annual conference.  As the agricultural recession 
of the 1920’s combined with the Great Depression of the 1930’s, measures to 
economize became increasingly necessary.  Since the laity possessed in their 
diminished income and assets the only source for conference fundraising and local 
church finance, they began to insist on economizing.  Their participation in annual 
conference became crucial for anything to happen.55 
 
Several economizing proposals or proposals with economizing aspects came up for 
discussion between the wars.  The Dakota Annual Conference considered petitions to 
General Conference to limit the time a bishop could serve in office and to elect 
district superintendents.  It adopted a resolution on lay participation in annual 
conference that envisioned a clergy conference and a lay conference.  Each could 
originate measures to raise funds, but adoption would require the other conference to 
concur.  In 1932, the North Dakota Annual Conference reduced the number of its 
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districts and district superintendents to three.  The Dakota Annual Conference did the 
same thing in 1936.  They remained at this number for the rest of the century.56 
 
But the most significant developments that represented the economizing interest of 
the laity in annual conference life came with the first meeting of lay conferences 
during the annual conferences of the early 1930’s, their united sessions with the 
clergy, and the integration of lay delegates and clergy members into one session in 
1939.  From this point forward in The Methodist Church, the votes of clergy and laity 
would be counted together as votes from a single electorate, and the percentage 
needed for approval of a motion would be a percentage of this single electorate.57 
 
This form of lay representation in annual conferences bears so much resemblance to 
current law and practice in The United Methodist Church that people today could 
easily miss how much it departed from what a Methodist conference used to look like 
and how many unforeseen consequences lay representation may have had.  By 
definition, the itinerant clergy members of an annual conference—the only members 
of conference before 1939 in the Methodist Episcopal Church—formed a religious 
order.  All of them attended conference and held themselves accountable to it.  
Whether strongly or not, they believed that God had called them into a particular kind 
of shared ministry. 
 
The lay delegates of 1939, on the other hand, did not constitute in any sense the laity 
of the Church, nor did they represent it.  Instead, they represented their own 
congregations and the interests of those congregations.  Each lay delegate was held to 
account, both formally and informally, by a particular congregation or a group of 
congregations associated in a charge.  Whatever friendships and common purpose the 
lay delegates might build across congregational lines at annual conference over years 
of being reelected by their congregations, they would share no ministerial call that an 
annual conference had tested prior to admission.  Furthermore, most baptized 
members of The Methodist Church who did not become ordained ministers did not 
become lay delegates either. 
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Except for the congregations themselves, local preachers, similar to today’s local 
pastors, and unordained missionaries, home and foreign, formed the closest groups 
the Methodist Episcopal Church had to lay religious orders in 1939.   Members of 
these groups came with vocations that the denomination had always considered vital 
to the expansion of its work, but they came without financial support.  Representing 
congregations at annual conference in a negotiation over limited resources could 
provide that support. 

******* 
Despite the Uniting Conference’s inability to settle the Civil War and although Frank 
E. Lochridge made a fair point when he emphasized change in “the status of laymen” 
at annual conferences as the greatest change that the Uniting Conference brought 
about, the greatest change in the status of Dakotas laypeople had already taken place.  
It took place in their life as members of their own congregations.  Their congregations 
endured change throughout the years between the wars because they either closed, 
lost members, or faced a real possibility of losing members.  Even so, the laity by 
themselves or working with clergy took initiatives for changes related to three kinds of 
human life:  births, youth, and women. 
 
The years between the wars continued and accelerated trends from earlier in the 
century toward fewer births and recruitment of new church members primarily from 
the children and youth of a congregation.  From 1920 to 1940, the number of 
baptisms per 100 members declined in the Dakota Annual Conference from more 
than 5% to 4% or less per year.  This may not look like much of a difference, but, 
over 10 years in a congregation that started a decade at 100 members, it made the 
difference between adding 40 members instead of adding more than 50 members who 
could replace the members who had died or moved away by the end of the decade.  
In 1920, a membership of 22,857 in the conference’s congregations baptized 1,228 
children.  In 1940, a membership of 22,628 baptized 962.  In other words, the annual 
number of baptisms declined while the number of members barely changed. 
 
Baptisms per 100 members declined in the North Dakota Annual Conference from 
7% in 1920 to 4% in 1940.  The rate for the Dakota Conference of the Evangelical 
Association stood at 9% in 1920.  By 1940, the two conferences formed from it had 
declined to 4% or 5%.58 
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District superintendents and other conference leaders noticed some of these changes 
or their consequences.  Frank S. Hollett, who had served in France as a military 
chaplain and followed H. Styles Harriss as superintendent of Grand Forks District in 
1926, believed that more than 85% of all new church members came from the Sunday 
schools.  In 1928, the Dakota Annual Conference received alarming reports of 
decreasing Sunday school attendance.  Two years later, “after a fervent exhortation by 
the Bishop on account of membership losses indicated in the statistical report, the 
Conference engaged in a season of prayer.”  George E. Zech, Superintendent of the 
Aberdeen District of the Evangelical Church, reported that “very nearly all” 
conversions and accessions to the church came from Sunday school.  But, the same 
year, the Director of Religious Education for the Helena Episcopal Area of the 
Methodist Episcopal Church, which included North Dakota, reported decline in 
Methodist Sunday schools and failure to reach out into the community beyond the 
congregation.  The superintendent of the newly combined Sioux Falls-Mitchell 
District, wrote hopefully the following year about an increase in baptisms and church 
membership but also noticed that only one baby had been born to parsonage families 
in the district.  “I ask the brethren how is the earth to be replenished at that rate?”59 
 
At the end of the decade, the district superintendents of the North Dakota 
Conference of the Evangelical Church made a revealing comment on decline in 
Sunday school attendance.  “Attempts are made to blame this decline to the decrease 
in birth rate of the nation,” but they believed that the decrease in the Sunday school 
was much larger than the decrease in the birth rate.  In other words, they admitted the 
decline in births that the long-term statistics on baptism reflected.  They just did not 
believe that this offered a sufficient explanation of what was happening to Sunday 
schools.60 
 
As the birth rate declined, congregations and conferences raised their children from 
baptism to adult membership in new ways that emphasized and cultivated youth.  
Before the Great War, a congregation’s youth group and a conference’s summer camp 
meetings often involved entire families and many adults as well as teenagers.  This 
pattern continued until the Second World War in the Evangelical Church with the 
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addition of Young Peoples Leagues and a summer school for “leadership training.”  
The younger generation’s increasing preference for using English instead of German 
during worship led to conflict with older Evangelicals.61  But the Epworth League of 
the Methodist Episcopal Church, named for the small Lincolnshire town where John 
Wesley was born and raised, departed so far from the historical pattern that it 
impelled teenagers to identify with each other as members of a new generation. 
 
Hundreds of young people attended Epworth League summer institutes.  Delegations 
of teenagers and their pastors traveled by automobile from many congregations across 
the two states.  They came together for “leadership training,” recreation, and evening 
evangelistic worship services.  They met in places traditionally associated with revivals 
and adult education:  Valley City’s Chautauqua Park, Minot’s Mouse River Park (a 
former Chautauqua), Watertown District’s tabernacle at St. Lawrence.  They gathered 
in newer facilities at Hisega and, later, Pactola up a narrow gauge railroad on Rapid 
Creek west of Rapid City as well as Watertown District’s campground on Lake 
Kampeska.  After the Second World War, the Valley City institute moved to Wesley 
Acres, the Lake Kampeska institute to Lake Poinsett, and the Pactola institute to 
Storm Mountain near Rockerville.  In the early 21st century, The United Methodist 
Church still ran camping programs for children and youth at these three sites.62 
 
In the middle of the 1930’s, Robert H. Wagner, a college student and a member of 
Epworth League, preached at Carpenter during his summer vacation.  Gladys Miller 
regularly fed him Sunday dinner.  With a story he told in 1965 about Epworth League, 
he epitomized the generational transition that took place during the Great 
Depression.  One evening after lights out at the Lake Kampeska Epworth League 
Summer Institute, the district superintendent found that a teenaged boy had gone 
missing from his cabin.  Wagner did not mention the name of the boy, but the district 
superintendent was none other than Emerson E. Hunt, former United States General 
Prohibition Agent.  Hunt roused his preachers out of their cabins to form a dragnet.  
Noticing that this left their cabins without any adults, more boys got up, got dressed, 
and escaped into the night.  The district superintendent, with his most urgent pulpit 
voice, loudly directed the preachers for about two hours in a futile search until 
someone told him that all the boys, including the first one to go missing, were back in 
their cabins fast asleep.  No one was ever caught, Wagner said, because all the 
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preachers had deliberately shined their flashlights away from any evidence of activity 
while Hunt was watching.63 
 
Back home in Methodist Episcopal congregations across North Dakota and South 
Dakota, Epworth League met weekly.  At first, the meetings took place on Sunday 
evenings.  But the legalization of Sunday evening movies during the 1930’s and the 
interest they aroused in young people led to scheduling meetings around the movies 
or rescheduling to the middle of the week.  Going to the movies, sometimes in 
automobiles, as well as the meetings themselves created one more set of opportunities 
for individual young people to identify as members of a new generation.64 
 
Going on to college or university reinforced this identity.  Although not nearly as 
many high school graduates attended college during the Great Depression as today, 
Methodist young people accounted for a large percentage of the college student 
population.  Wesley College in Grand Forks and Dakota Wesleyan University in 
Mitchell had always enrolled large numbers of Methodists.  Worship services at 
Wesley College drew over 100 students in the early 1920’s, and, in 1928, 85% of the 
students at Dakota Wesleyan came from Methodist homes.  Methodists also showed 
up in large numbers at public universities.  First Methodist Episcopal Church in 
Aberdeen reported 200 to 250 students from Northern Teachers College (Northern 
State University) attending Sunday worship.  They also taught Sunday school and 
participated in the congregation’s Epworth League for college students.  In the early 
1930’s, about 25% of the students at the University of South Dakota in Vermillion 
and 33% at State College (South Dakota State University) in Brookings expressed a 
Methodist preference.65 
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South Dakota pastors in Brookings, Vermillion, and Madison, the site of Eastern State 
Teachers College (Dakota State University), took charge of campus ministry in those 
places and oversaw a variety of student activities both on campus and in their 
churches.  They took special care to encourage pastoral and missionary vocations, 
which increasingly required college education, but students also produced religious 
drama, participated in Bible classes, joined a Methodist fraternity or sorority, sang in 
choir, played in a Sunday school orchestra, and, of course, attended Epworth 
League.66 
 
Despite this religious presence on public as well as denominational campuses, a 
distinction between college students and church goers became noticeable in the 
1930’s.  Apparently, college students as a group did not attend worship as frequently 
or believe quite the same things as church goers.  This may have caused the Dakota 
Annual Conference to hesitate before establishing a Wesley Foundation (campus 
ministry) at the University of South Dakota in the 1920’s although the prospect of 
diminished financial resources for Dakota Wesleyan University probably weighed 
more on the minds of the laity.  Concern about the quality of student spiritual life 
certainly did lead to controversy in the Dakota Annual Conference over dancing at 
Dakota Wesleyan.67 
 
Earl A. Roadman became President of Dakota Wesleyan University in 1927 and 
presided during the dancing controversy.  Elected from an appointment at Grace 
Methodist Episcopal Church in Waterloo, Iowa, he had authored The Country Church 
and Its Program (1925)—a suitable background since, before the Second World War, 
Dakota Wesleyan prepared more of its graduates for teaching in rural schools than 
any other occupation.  He recognized the opportunity for religious education to 
provide what revivals once did.  He wanted young people to participate in religious 
drama and observed that, “since the decay of her testimony meeting, the Protestant 
Church has not recognized sufficiently the importance of expressional phases of 
religious life.”68 
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Roadman’s presidency began just as the university came under threat from a new 
minimum endowment requirement that the North Central Association of Colleges 
and Secondary Schools imposed in the middle of the 1920’s.  Because of this, it faced 
annual accreditation review.  When the Great Depression struck, Roadman and the 
university’s business manager instituted barter economy and work-study arrangements 
to keep the university supplied and students enrolled.  They accepted donations and 
tuition payments in grain and produce which they used or sold.  Beyond this bare 
maintenance, Roadman and his staff, working with Methodist pastors and laypeople 
throughout the state and beyond, eventually raised $100,000 and kept up the 
endowment.69 
 
In 1933, the Board of Directors of Dakota Wesleyan University approved what may 
seem today to be the modest measure of supervised student dances on campus every 
month.  The Directors surveyed both faculty and parents and could find few 
opponents since dances had already become a feature of life in many communities 
across the Dakotas.  But in the fall of 1934, the Lay Conference of the Dakota Annual 
Conference adopted a resolution 55 to 15 deploring dancing on “moral grounds” and 
“earnestly requesting” that the University reconsider and eliminate it from “our 
school.”  It brought the resolution to the United Session of conference with the clergy 
where it was adopted 143 to 19. 
 
The resolution began as a motion from three prominent laypeople:  G. E. Nettleton 
of Nettleton Commercial College in Sioux Falls, Mrs. Fred W. Minty, daughter-in-law 
of Walter F. Minty, and Lars J. Grinager who ran for Attorney General of South 
Dakota in 1928.  The recent repeal of prohibition and the growing financial threat to 
Dakota Wesleyan University left Methodists feeling vulnerable and help to explain 
both the urgency of the resolution and the large number of clergy and laypeople 
supporting it.70 
 
Just as the Presidential Election of 1928 looked like a victorious vote on prohibition, 
however, the shifting ground beneath the feet of those who would instruct teenagers 
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only seemed to offer a firm foundation.  Financial necessity drove Roadman to 
address conference on the emergence of what later generations of the 20th century 
would call “youth culture.”  In a series of lengthy but articulate annual reports 
beginning in 1932, he described and defended campus life at Dakota Wesleyan.  A day 
before the 1934 resolution on dancing passed, he asked conference, “What differences 
are made in the direction of controlling conduct when the majority of our students 
can by automobile go home any night and then, because they are at home, defy all 
disciplinary ruling?”  Campus religious organizations no longer offered the only 
opportunity for social life when students could easily spend 25 cents from their 
limited pocket money on an alternative “thrilling” and, in some cases, “presenting 
transcendent idealism”—the movies.  Young people were seeking, as they always had, 
God and the meaning of life, and now they sought a “new social order” for the deeply 
troubled and militaristic world that threatened them.  The Church needed to show 
that it had something to say to this world, and it needed to make its case before it 
tried to enforce its rules.71 
 
In his last report at the conference of 1935, Roadman directed clergy and laity to their 
own congregations and their own share of people who sold or consumed alcohol or 
who did not attend worship.  He asserted that most Methodist students enrolled at 
Wesleyan attended Sunday school, Epworth League, and worship.  “Imagine the 
church attendance in your church if a number approximately the total membership 
were there in some service every Sunday.”  Then, he pointed out the great changes 
that had occurred in classroom discipline since, before the Great War, he and many 
attending conference had gone to school.  Today, “children are being taught by the 
teaching agencies everywhere to think and act for themselves.”  Discussion was taking 
the place of recitation.  “College administration requires a different attitude than in 
those days when you and I went to college and dictatorship reigned.”  “Our homes 
are not like that.  Our fathers are trying to be comrades with their sons.”72 
 
Early in 1936, Roadman resigned and moved to Sioux City, Iowa, where he served for 
many years as president of another Methodist school, Morningside College.  His 
successor at Wesleyan prohibited dancing on campus, and this restriction lasted until 
1950.  As president, however, he lasted only one year.  Most students at Wesleyan 
were under the age of 21, he noted early in that year, and “we know of no institution 
of Methodism whose destinies are committed to the franchise of an immature group 
of corresponding age.  Student government, except in an advisory capacity, has long 
since been repudiated throughout the educational world.”  But his students escaped 
into the night, crossed the railroad tracks that separated campus from downtown 
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Mitchell, and made their own way to the bright lights of Main Street’s Dreamland 
Ballroom.73 
 
The years between the wars transformed the lives of women as well as the identity of 
young people and the number of births—as might be expected since childbirth and 
raising young people intimately involved women.  Alice B. Brethorst, for example, a 
graduate of Dakota Wesleyan University before the Great War, joined its faculty 
about the time of the controversy over dancing after long service as a missionary in 
China.  She taught education, a principal occupation of Wesleyan graduates, and 
ended her professional working life as Dean of the School of Nursing at Hamline 
University in Minneapolis.74 
 
In 1920, the General Conference of the Methodist Episcopal Church took the major 
step of making women eligible to receive local preacher’s licenses.  A number of 
women in the Dakotas served as pastors between the wars, and bishops even ordained 
a few of them.  But church law did not permit them to become full members of an 
annual conference with voice and vote in clergy matters.  In spite of their calling and 
the denomination’s recognition of their calling, they remained members of the laity in 
the important sense that a bishop did not have to appoint them.  Since all of them 
received appointments to small congregations with low salaries, the need for pulpit 
supply in a depressed economy could well account for why they continued to receive 
any appointment at all.75 
 
Other women served in paid positions of ministry outside of Dakotas congregations.  
Education, missions, and hospitals continued to provide positions for women as they 
had before the Great War, in some cases as a path out of parish ministry.  Olive M. 
Dahl successfully organized campus ministry at Wesley College during the early 1920’s 
and ended up as Dean of Women at Willamette University in Salem, Oregon.  In 1922 
Viola Frye was serving as house mother at the Nurses Training School of Methodist 
State Hospital and hospital chaplain in Mitchell.  After Eva Penner graduated from 
Asbury College in Wilmore, Kentucky, and worked as a pastor in Center, the North 
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Dakota Annual Conference elected her to be an elder.  Soon, she sailed for India to 
be a missionary.76 
 
But the vast majority of Dakotas Methodist and Evangelical women served as 
members of the laity in their own congregations.  Here they joined local units of 
denominational societies that had existed since the late 19th century to involve women 
in missions.  In 1921, the Methodist Episcopal Church organized the Wesleyan 
Service Guild for women in business, and a few Dakotas congregations established 
local units.77  The merger of 1939 combined all women’s societies into the Women’s 
Society of Christian Service (WSCS) of The Methodist Church.  This combination 
included the oldest and most widespread women’s society of all, the Ladies’ Aid. 
 
As a conventional phrase, “ladies’ aid,” remained in everyday vocabulary after 1939 
and came to imply for some an unpleasant mixture of social standing and disapproval 
of the young.  This popular memory has some truth in it because members of 
women’s societies in local congregations often did have social standing, and Ladies’ 
Aid members and other women certainly took part in the Lay Conference of 1934 
that called for an end to dancing at Dakota Wesleyan.78 
 
With time, however, other truth has been forgotten.  Methodist and Evangelical 
district superintendents of the 1930’s paid great tribute to women’s societies, 
especially the Ladies’ Aid, for keeping congregations open by means of both 
encouragement and financial contributions.  “Their help was needed more than ever 
since it has become more difficult for the churches to finance themselves,” George 
Zech said in one of his annual reports to the South Dakota Conference of the 
Evangelical Church.  By 1936, the North Dakota Methodist district superintendents 
estimated that, in some congregations, Ladies’ Aid societies contributed more than 
50% of the total budget.79 
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In 1932, G. LeRoy White of Grand Forks District felt that the denomination would 
be compelled to come to an agreement with the women’s societies of local churches 
to prevent World Service, the principal missions fund of the Methodist Episcopal 
Church, from running out.  “This is not surprising since the women spend the family 
budget.  Being vitally interested in their own work, and, what is far more significant, 
being informed as to the work done through their monthly study classes, they see to it 
that the cause does not suffer.  The way out may be to turn over much of the work 
undertaken by World Service to the women to support and manage.”  Later in the 
decade, the North Dakota district superintendents made reference to motherhood 
and the life of congregations.  “Just as the mother is the mainstay in the home, giving 
to it life and purpose, just so she takes her place in the larger Christian family of the 
Church. Without her we could not carry on either at the home base or in the mission 
field.”80 
 
Somehow and in various ways through all the change of the Great Depression, 
Methodists and Evangelicals in the Dakotas held on to their vision of the family as the 
foundation for a free society, especially the foundation for a congregation.  But the 
family itself was undergoing profound transformation as it became smaller from fewer 
births, as it raised its young to share with other youth the identity of a new generation, 
and as mothers came to exercise power both in their families and in their 
congregations because of discretion over the family budget. 
 
The consequences of this transformation remained to be fully recognized and 
developed after the Second World War.  In 1939, many would simply have given 
thanks—if they had known the Great Depression was over—that they and their 
congregations survived. 
 
After she knew it was over and years later, Gladys Miller, a member of the Ladies’ Aid 
Society of Carpenter Methodist Episcopal Church, decided that not everything about 
the 1930’s was bad.  “Because we were all in the same boat we were brought close 
together because we had to depend on each other for so many things.” 
 
“When we look back, we remember the good times and forget the bad.  God did bless 
us and taught us a lesson.  We needed hard times to bring us together as people were 
going too much their own way and forgetting his church.  So we almost had to lose 
our beloved church to make us realize how much we needed God and our Church.”81 
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In 1975, Gladys Leffler Gist, a West River farmwife, put some of her memories into 
writing.  Forty years had passed since, one summer evening, she saw a black cloud in 
the sky and heard thunder and lightning.  She and her husband, Ray, a veteran of the 
First World War, were living on a farm in Lyman County near Presho, South Dakota, 
where they worshipped at the Methodist Episcopal Church with their three children, 
Kent, Rod, and Ruth.  They had been milking cows.  Now they ran for shelter.  But 
what little came down of desperately needed rain just dampened the dust of the earth.  
A double rainbow, “the most brilliant that I have ever seen,” offered the only other 
proof that the rain had ever been.  Bitterly, she remembered childhood stories of 
running to find a pot of gold at the end of the rainbow.  She wished that she could 
run there now or any place except where she was. 
 
But then, all the colors of the rainbow shone “…across the rain-wet leaves of the 
trees along the creek.”  They pointed to her feet.  “Suddenly I knew that the rocks of 
faith and hope and love are much more precious than a pot of gold.  These things I 
had, and I meant to keep them, right where I was.”82 
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Time Line 
for Chapters One, Two, Three, and Four 

 

1766  A Plain Account of Christian Perfection by John Wesley 

1771  Methodist Conference Met at Bristol 
         and Appointed Francis Asbury to America 
1774  Thoughts upon Slavery by John Wesley 
1791  John Wesley Died 
1791  Revolution Began on Saint Domingue (Haiti) 
1794  Odessa Founded on the Black Sea  
          in Lands Recently Conquered by Russia from the Ottoman Empire 
1802  Napoleon Bonaparte Sent a French Army  
         to Suppress Revolt in Saint Domingue (Haiti) and Arrest Toussaint Louverture 
1803  Louisiana Purchase 
1804  Haiti Declared Independence from France 
1804  Louis and Clark Expedition (to 1806) 
1806  Napoleon’s Domination of South Germany Stimulated Immigration to Russia 
1844  Methodist Episcopal Church Divided into Methodist Episcopal Church 
         and Methodist Episcopal Church, South over Slaveholding 
1849  Ludwig Bette (Lewis Beatty) Immigrated to the United States from Russia 
1851  Treaty of Traverse des Sioux, Minnesota Territory 
1859  On the Origin of Species by Natural Selection by Charles Darwin Published 
1860  Septimus Watson Ingham of Iowa  
         Began Organization of Methodist Episcopal Church in southeast Dakota Territory 
1861  Congress Organized Dakota Territory 
1862  Dakota War in Minnesota 
1863  Charles C. McCabe Incarcerated at Libby Prison, Richmond, Virginia 
1867  Alpha J. Kynett Elected Corresponding Secretary,  
         Church Extension Society, Methodist Episcopal Church, 
         and Hired Charles C. McCabe as Agent for the West 
1868  Treaty of Fort Laramie 
1870  German Settlement Began in Odessa Township, Big Stone County, Minnesota 
1871  Light on the Pathways of Holiness by Lorenzo Dow McCabe 
1872  Northern Pacific Railroad Extended to Fargo 
1873  Panic of 1873 Led to Economic Depression in United States for Most of Decade 
1873  Northwest Iowa Annual Conference, Methodist Episcopal Church, Met in Yankton 
1874  First Methodist Episcopal Church, Fargo,  
         Incorporated by John Webb, William H. White, and others 
1874  Seventh Cavalry, United States Army, Explored the Black Hills 
1874  The Wesleyan Methodist Church Joined in a Merger  
          to Create the Methodist Church of Canada 
1874  Tsar Alexander II Subjected German Russians to Military Conscription 
1876  Seventh Cavalry, United States Army,  
         Defeated near the Little Bighorn River, Montana Territory 
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1876  Preacher Henry Weston Smith Killed  
         While Traveling from Deadwood to Crook City in the Black Hills 
1876  Northwest Iowa Annual Conference, Methodist Episcopal Church,  
         Dissolved North Dakota District and Dakota District 
1877  Congress Removed the Black Hills from the Great Sioux Reservation 
1878  Report on the Lands of the Arid Region of the United States  
         by John Wesley Powell 
1878  Seven Commissioners  
         from Minnesota Annual Conference and Northwest Iowa Annual Conference  
         Divided Methodist Episcopal Church in Dakota Territory at 46th Parallel 
1880  General Conference of Methodist Episcopal Church  
         Authorized the “Mission” Form of Organization for “Domestic Foreign Missions” 
1880  Dakota Mission and Black Hills Mission Organized 
1881  Chicago, Milwaukee, and St. Paul Railway (Milwaukee Road)  
         Reached Aberdeen from Ortonville, Minnesota 
1883  Walter Minty of Gloucestershire, England,  
          Joined Dakota Mission 
1883  Minnesota Conference of Evangelische Gemeinschaft (Evangelical Association) 
         Met at Yellow Bank Township, Lac Qui Parle County, Minnesota,  
         and Authorized Formation of Dakota Conference 
1884  North Dakota Mission Organized 
1884  The Methodist Church of Canada and the Methodist Episcopal Church of Canada  
         Merged as the Methodist Church 
1885  Dakota Farmers’ Alliance Organized 
1885  Tornado Destroyed Methodist Episcopal Church at Highmore 
1885  Classes Began at Dakota Wesleyan University 
1886  William J. Hyde Arrived in Groton from Bay of Quinte, Ontario 
1887  Dawes Severalty Act (General Allotment Act) 
1887  Movius Family Began to Relocate from Big Stone City to Lidgerwood 
1887  Isabella Cornish Hartsough Elected as Reserve Lay Delegate  
         to 1888 General Conference of Methodist Episcopal Church  
         Representing Dakota Annual Conference 
1888  Palmer’s Directory, Published  
         to Raise Funds for Highmore Congregation and Dakota Wesleyan University,  
         Listed Over 7,000 Methodist Episcopal Church Members 
1889  Church of the United Brethren in Christ Divided into “Old Constitution” 
         and “New Constitution” Denominations 
1889  Congress Divided the Great Sioux Reservation 
1889  Congress Admitted North Dakota and South Dakota as States  
         with Prohibition Clauses in Both State Constitutions 
1890  Seventh Cavalry, United States Army,  
         Destroyed a Minneconjou Band on Wounded Knee Creek While Trying to Disarm It 
1891  Evangelical Association Divided into United Evangelical Church 
         and Evangelical Association 
1893  Panic of 1893 Followed by Economic Depression for Most of Decade 
1894  The Ghost Dance Religion and the Sioux Outbreak of 1890 by James Mooney 
1896  The Life and Adventures of Calamity Jane 
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1901  Eben W. Martin Began Service in U. S. House of Representatives 
        (served until 1915 as representative from South Dakota) 
1901  Grove Corwin Began Organization of Methodist Episcopal Church 
         in Gregory County, South Dakota 
1902  U. S. Government Began Leasing and Selling Indian Reservation Lands in Dakotas 
1902  Newlands Reclamation Act 
1903  Funeral of Martha Canary, Deadwood Methodist Episcopal Church 
1903  Laymen’s Association of South Dakota Began Meeting at Dakota Annual Conference 
1903  Isaac Platt Potter Began Organization of Methodist Episcopal Church in  
         Lyman County, South Dakota 
1904  Samuel A. Danford Began Service as District Superintendent 
         in North Dakota Annual Conference (served until 1915) 
1904  Thomas Nicholson Gave Inaugural Address 
         as President of Dakota Wesleyan University on The Necessity of the Christian College 
1905  Red River University of Wahpeton, North Dakota, Moved to Grand Forks 
         and “Affiliated” with University of North Dakota as Wesley College 
1907  Charles E. Vermilya Began Service as District Superintendent 
         in North Dakota Annual Conference (served until 1913) 
1907  Borden Parker Bowne of Boston University 
         Inaugurated the Hazlett Lectures at Wesley College, Grand Forks, North Dakota 
1908  Methodist Episcopal Church Made Statement on “The Church and Social Problems” 
         That Developed into the Social Principles and Social Creed 
         of The United Methodist Church 
1908  Board of Sunday Schools Organized by Methodist Episcopal Church 
1908  National Commission on Country Life 
1909  Governor Robert S. Vessey Proclaimed Mother’s Day in South Dakota 
1909  North Dakota Annual Conference of Methodist Episcopal Church 
         Established Two Western Districts:  Bismarck District and Minot District 
1910  Highways of Progress by James J. Hill 
1910  The Lost Guide by Joseph Norvell 
1910  Long Drought Began on West River in South Dakota 
1912  Tabernacle Built by North Dakota Methodist Camp Meeting Association 
         at Jamestown, North Dakota 
1912  Black Hills Mission of Methodist Episcopal Church Met for Its Last Session 
1912-1913  Methodist Episcopal Church Conferences in Dakotas Adopted 
                 Principles of “Comity” and “Federation” in Relationship to Other Denominations 
1913  16th Amendment to U. S. Constitution Ratified (income tax) 
1913  17th Amendment to U. S. Constitution Ratified (direct election of U. S. Senate) 
1913  Nebraska Conference of Church of the United Brethren in Christ Organized 
         with East District that Included South Dakota Congregations 
1914  Great War/First World War Began with Invasion of Serbia 
         by Austro-Hungarian Empire(to 1918) 
1914  North Dakota Annual Conferenced Adopted 
         “A Resolution Aiming at Brotherly Co-operation” 
1915  Samuel A. Danford Tried at North Dakota Annual Conference 
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1915  Dakota Annual Conference of Methodist Episcopal Church Began  
         Combined Fundraising Campaign for Clergy Pensions, Methodist State Hospital, 
         Pierre Methodist Episcopal Church, and Other Causes 

1916  General Conference of Methodist Episcopal Church 
         Established Commission on Course of Study 
         to Educate Ministers with a Revised Curriculum 
1916  Nonpartisan League Gained Control of North Dakota Republican Party 
         and Won Election for Lynn J. Frazier as Governor 
1917  United States Entered Great War/First World War 
1917  North Dakota Enacted Woman Suffrage Law 
1918  Methodist State Hospital Opened in Mitchell, South Dakota, 
         by Dakota Annual Conference, One of Seven Hospitals in the Dakotas 
         Established in the Early 20th Century by Ancestors of The United Methodist Church 
1918  Tabernacle Built by South Dakota Holiness Association 
         at Riverside East of Mitchell, South Dakota 
1919  18th Amendment to U. S. Constitution Ratified (prohibition) 
1920  19th Amendment to U. S. Constitution Ratified (woman suffrage) 
1920  Dakota Conference of Evangelical Association Divided into North Dakota Conference 
         and South Dakota Conference 
1921  South Dakota Supreme Court Decided Fowler Methodist Episcopal Church of Letcher 
        v. Congregational Conference of South Dakota against the Methodists of Letcher 
1922  Evangelical Church Merged Evangelical Association and United Evangelical Church 
1922  Laymen’s Holiness Association of North Dakota Merged with Church of the Nazarene 
1922  Tabernacle Built by Evangelical Congregations near Lehr, North Dakota 
1924  Immigration Act 
1925  The Country Church and Its Program by Earl A. Roadman 
1928  Herbert Hoover Elected President of the United States 
1929  Stock Market Crash and Beginning of Great Depression 
1932  North Dakota Annual Conference Reduced Number of Districts to 3 
1933  21st Amendment to U. S. Constitution Repealed 18th Amendment (prohibition) 
1934  Dakota Annual Conference Condemned Dancing at Dakota Wesleyan University 
1936  Sylvia of the Hills by Rachel Anna Morris Clark 
1936  Practicing the Presence; a Quest for God by Bishop Ralph S. Cushman 
1936  Dakota Annual Conference Reduced Number of Districts to 3 
1939  The Methodist Church Merged Methodist Episcopal Church, 
         Methodist Episcopal Church, South, and Methodist Protestant Church 
1939  Second World War Began with Germany’s Bombing of Poland 
1940  Baptisms per 100 Members Stood at 4% for All Dakotas Conferences 
         of The Methodist Church and the Evangelical Church 
1944  The Methodist Church’s Crusade for Christ Fundraising Campaign Begins under 
         Leadership of Bishop J. Ralph Magee 
1946  Evangelical United Brethren (EUB) Merged Evangelical Church and United Brethren 
1958  The Potter and the Clay by Bishop Elmer Wesley Praetorius 
1968  The United Methodist Church Merged The Methodist Church and 
         Evangelical United Brethren 

 

 


